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1. Introduction: The New Covenant as Final Covenant Reality 

The central claim of this paper is direct: the New Covenant replaces the Old Covenant as the 
final and superior covenantal order established by God in Christ. The Old Covenant was not a 
mistake, an accident, or a merely human religious system. It was divinely given, historically 
necessary, theologically rich, and morally serious. It formed Israel as a covenant nation, revealed 
the holiness of God, exposed the reality of sin, established priesthood and sacrifice, and 
prepared the symbolic, legal, and prophetic vocabulary through which the work of Christ would 
later be understood. Yet the Old Covenant was never presented as the final form of God’s 
redemptive purpose. Its own structure pointed beyond itself. Its sacrifices had to be repeated. 
Its priests died and had to be replaced. Its temple was localized. Its law could command 
righteousness but could not, by itself, create the inward transformation required for covenant 
faithfulness. Its promises anticipated a deeper act of divine renewal. 

The New Covenant is therefore not a minor adjustment within the Old Covenant. It is not simply 
a reform of Mosaic administration, nor a spiritualized version of national Israel’s ceremonial life. 
It is the arrival of the covenantal reality toward which the earlier order pointed. In Christ, the 
law is fulfilled, the sacrificial system reaches its final atonement, the priesthood is superseded 
by an eternal High Priest, the temple is redefined around the person of Christ and the indwelling 
Spirit, and the people of God are constituted by union with Christ rather than by the boundary 
markers of the Mosaic covenant. The New Covenant is final because its mediator is final. Its 
sacrifice is final. Its priesthood is final. Its forgiveness is final. Its gift of the Spirit is final. Its 
access to God is final. 

The language of replacement must therefore be understood covenantally. The New Covenant 
replaces the Old Covenant in the order of divine administration. This replacement concerns 
covenant structure, priestly mediation, sacrificial practice, temple worship, legal obligation, and 
the identity of the covenant people. The Old Covenant gives way because its purpose has been 
accomplished. It is not abolished as though it had no value, but completed in such a way that its 
former institutions no longer govern the people of God. The shadow is not despised when the 
substance arrives; it is understood. The tutor is not mocked when maturity comes; its role is 
fulfilled. The scaffolding is not hated when the building stands; it is recognized as preparatory. 
The Old Covenant is honored most fully when it is read as pointing to the New Covenant that 
replaces it. 

1.1 The central claim of covenant replacement 

The New Covenant replaces the Old Covenant because the Old Covenant was provisional, 
preparatory, and incomplete by design. Its institutions were real and divinely authorized, but 
they were not ultimate. The Mosaic covenant established a holy nation under divine law, but it 
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also exposed the inability of fallen humanity to attain righteousness through commandment 
alone. The law revealed sin with precision, but revelation of sin was not the same as liberation 
from sin. The sacrifices provided ritual cleansing and covenantal order, but their repetition 
testified to their limitation. The priesthood mediated access to God, but its mortality and 
imperfection showed that a greater priesthood was necessary. The temple localized divine 
presence, but its very structure of veils, courts, and restricted access pointed to distance as 
much as nearness. 

The claim of replacement is therefore not based on hostility toward the Old Covenant. It is 
based on the New Testament’s own hierarchy of covenantal realities. The New is better than the 
Old because it accomplishes what the Old anticipated. The New provides inward transformation 
rather than merely external command. It gives definitive forgiveness rather than repeated ritual 
remembrance of sin. It grants direct access to God through Christ rather than mediated access 
through a hereditary priesthood. It gathers the covenant people around the Messiah rather 
than around the Sinai administration. It establishes worship in Spirit and truth rather than tying 
covenant life to a single temple system. 

Replacement also means that the Old Covenant is no longer binding as the governing 
covenantal order for the people of God. Its moral revelation remains instructive. Its narratives 
remain sacred. Its symbols remain theologically necessary. Its promises remain meaningful 
when read through Christ. But its priesthood, sacrifices, purity regulations, food laws, calendar 
obligations, circumcision requirement, and temple-centered administration no longer define 
covenant membership or covenant obedience. The Christian does not return to the Old 
Covenant to complete what is lacking in Christ. Christ is not an addition to Moses. Moses is a 
witness to Christ. 

This paper will defend covenant replacement as a structural claim: the Old Covenant is replaced 
by the New because the New Covenant is the completed form of God’s redemptive purpose. 
The replacement is not accidental, partial, or temporary. It is definitive because Christ’s 
mediating work is definitive. 

1.2 Why the Old Covenant was provisional 

The Old Covenant was provisional because its own internal logic pointed beyond itself. It 
contained promises that it did not fully realize, commands that revealed the need for inward 
renewal, sacrifices that had to be repeated, and institutions that required a greater fulfillment. 
A covenant that continually repeats sacrifice announces, by that repetition, that final 
atonement has not yet been achieved. A priesthood composed of mortal and sinful priests 
announces, by its succession and limitations, that a permanent and perfect priest is still needed. 
A law written externally announces, by Israel’s repeated disobedience, the need for a deeper 
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inscription upon the heart. A temple that restricts access to the holiest place announces, by that 
restriction, the need for a greater opening of the way to God. 

The provisional character of the Old Covenant is also evident in its prophetic horizon. The 
prophets did not merely call Israel back to Sinai; they also spoke of a coming act of divine 
renewal that would exceed the Sinai order. They anticipated a covenant marked by inward 
knowledge of God, forgiveness of sin, a new heart, and the gift of the Spirit. Such promises 
imply that the existing covenantal administration was not the final state of redemption. The Old 
Covenant could diagnose covenant failure and call for repentance, but the promised New 
Covenant would address the deeper problem by divine transformation. 

The Old Covenant was also historically bounded. It was given to Israel as a national covenant 
after the exodus, with laws and institutions suited to Israel’s vocation, land, worship, priesthood, 
and social order. Its covenant signs and boundary markers distinguished Israel from the nations. 
This distinction served a real purpose in redemptive history, preserving a people through whom 
the Messiah would come. Yet once the Messiah came, died, rose, and inaugurated the New 
Covenant, the national and ceremonial boundary markers of the Mosaic administration no 
longer functioned as the defining marks of the covenant people. The promise to Abraham 
expands through Christ to the nations, not by requiring Gentiles to enter the Mosaic system, but 
by uniting Jew and Gentile in the Messiah. 

To say the Old Covenant was provisional is not to say it was false. It is to say that it was a 
divinely ordered stage in a larger redemptive movement. Its glory was real, but surpassed. Its 
authority was real, but time-bound. Its symbols were real, but typological. Its commandments 
were holy, but unable to create the new heart promised by the prophets. Its sacrifices were 
commanded, but not final. Its priesthood was legitimate, but not eternal. Its temple was sacred, 
but not ultimate. The Old Covenant was provisional because Christ was always the goal. 

1.3 Why the New Covenant is superior 

The New Covenant is superior because it is established on the completed work of Christ rather 
than on the repeated institutions of the Mosaic order. Its superiority is not merely moral, 
emotional, or devotional. It is covenantal, priestly, sacrificial, spiritual, and eschatological. The 
New Covenant brings finality where the Old Covenant had repetition. It brings inward 
transformation where the Old Covenant had external command. It brings direct access where 
the Old Covenant had restricted approach. It brings one covenant people where the Old 
Covenant maintained national and ceremonial separation. It brings the indwelling Spirit where 
the Old Covenant anticipated deeper renewal. 

The sacrifice of Christ is central to this superiority. Under the Old Covenant, sacrifice was 
repeated because sin remained an ongoing covenantal reality requiring continual ritual 
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mediation. Under the New Covenant, Christ’s sacrifice is once-for-all. It does not need repetition 
because it is not merely another offering within the old sacrificial sequence. It is the fulfillment 
and termination of that sequence. The cross is not one more altar beside the temple altar. It is 
the final atoning event to which the sacrificial system pointed. 

The priesthood of Christ is likewise superior. The Levitical priesthood depended on genealogy, 
succession, ritual qualification, and repeated service. Christ’s priesthood rests on His 
indestructible life, His perfect obedience, His sacrificial self-offering, and His exaltation. He does 
not merely perform priestly service; He embodies the final priestly mediation between God and 
humanity. Because His priesthood is permanent, covenant access is permanent. Because His 
offering is complete, forgiveness is complete. Because He lives, intercession is secure. 

The New Covenant is also superior because it creates the inward reality that the Old Covenant 
commanded but did not produce. The law could identify righteousness, but the Spirit writes 
God’s will upon the heart. The New Covenant does not lower the moral seriousness of God’s 
command. It deepens obedience by relocating covenant life from external administration to 
internal renewal. This does not mean that outward conduct becomes irrelevant. It means that 
true obedience flows from the transformed heart promised by God and given through the Spirit. 

Finally, the New Covenant is superior because it universalizes covenant blessing in Christ. The 
Old Covenant distinguished Israel from the nations in preparation for the Messiah. The New 
Covenant gathers the nations into the blessing promised through Abraham by union with the 
Messiah. Covenant identity is therefore centered on Christ. The people of God are those who 
belong to Him. This does not make the Old Covenant meaningless; it reveals its goal. The 
superiority of the New Covenant lies in the fact that what was promised, patterned, and 
anticipated under the Old has now arrived in final form. 

1.4 The structure and aim of the paper 

This paper will proceed by tracing the replacement of the Old Covenant by the New Covenant 
across the major covenantal categories of biblical theology. The argument begins with the Old 
Covenant itself: its divine origin, its historical role, its moral seriousness, and its limitations. It 
then turns to the prophetic expectation of a New Covenant, showing that the replacement of 
the Mosaic order was not an invention imposed from outside Israel’s scriptures but a promised 
development from within the biblical narrative itself. The prophets anticipated a covenant 
marked by inward renewal, forgiveness, and the Spirit, thereby establishing the expectation that 
Sinai was not the final covenantal form. 

The paper then moves to Christ as the mediator of the New Covenant. His life, death, 
resurrection, and ascension are presented as the decisive covenantal events. The Last Supper 
interprets His death in covenantal terms. The cross inaugurates the final atonement. The 
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resurrection vindicates His person and work. The ascension confirms His priestly and royal 
session. From there, the paper examines the replacement of the law as external Mosaic 
administration by the law written on the heart, the replacement of repeated sacrifice by once-
for-all atonement, the replacement of the Levitical priesthood by Christ’s eternal priesthood, 
and the replacement of temple-centered worship by the presence of God in Christ and His 
people. 

The paper will also address circumcision and other covenant boundary markers, showing how 
they are replaced as requirements for covenant membership by faith, baptism, union with 
Christ, and the work of the Spirit. It will then consider Israel and the Church in relation to the 
one New Covenant people of God, arguing that the Church is not a separate parallel covenant 
community but the people constituted by the New Covenant in Christ. Finally, the paper will 
give special attention to Hebrews because Hebrews offers the most explicit and sustained 
argument for the superiority of the New Covenant over the Old. 

The aim is to present a coherent Christian doctrine of covenant replacement. The Old Covenant 
is treated with seriousness because it was given by God. The New Covenant is treated as final 
because it is established by Christ. The movement from Old to New is not a collapse of biblical 
continuity but its fulfillment. The Old prepares; the New accomplishes. The Old commands; the 
New transforms. The Old sacrifices repeatedly; the New atones finally. The Old priesthood 
passes from generation to generation; the New has an eternal priest. The Old temple restricts 
access; the New opens the way. The Old marks out Israel under Moses; the New gathers the 
people of God in Christ. This is the covenantal logic that governs the paper as a whole. 

 

2. The Old Covenant: Its Divine Origin, Purpose, and Limits 

The Old Covenant was divinely established, historically necessary, and theologically 
indispensable. It should not be treated as a failed human invention or as a primitive religious 
stage later corrected by Christianity. The Old Covenant came from God, served God’s 
redemptive plan, and shaped the history through which the Messiah would come. Its law 
revealed the holiness of God. Its sacrifices taught the seriousness of sin. Its priesthood 
established the need for mediation. Its tabernacle and temple ordered worship around divine 
presence. Its calendar, purity system, and covenant signs marked Israel as a distinct people 
among the nations. Its narratives, commandments, promises, warnings, and institutions formed 
the conceptual world in which the New Covenant would later be understood. 

Yet the Old Covenant also contained within itself the signs of its own limitation. Its sacrifices had 
to be repeated. Its priests were mortal. Its law was external to the heart. Its temple restricted 
access. Its covenant blessings and curses revealed Israel’s inability to sustain perfect covenant 
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faithfulness. Its national structure separated Israel from the nations in preparation for a future 
expansion of blessing. Its glory was real, but it was not final. Its authority was divine, but its 
administration was provisional. Its purpose was not to be eternal in its Mosaic form, but to 
prepare the way for Christ and the New Covenant. 

The Old Covenant can therefore be understood only when both truths are held together. It was 
from God, but it was not the final covenant. It was holy, but it could not complete redemption. 
It revealed righteousness, but it could not create the inward renewal promised by the prophets. 
It established sacrifice, but it could not provide the once-for-all atonement accomplished by 
Christ. It gave Israel a priesthood, but it could not provide the eternal priesthood of the risen 
Lord. It established a temple, but it could not be the final dwelling place of God with His people. 
Its meaning is found not by isolating it from the New Covenant, but by seeing how it points 
forward to the covenant that replaces it. 

2.1 The Mosaic covenant at Sinai 

The Old Covenant, in its formal Mosaic administration, begins with the covenant made at Sinai 
after the exodus. Israel had been delivered from bondage before receiving the law. This order is 
important. The law did not create the initial act of redemption; it followed redemption. God first 
delivered Israel, then gave Israel the covenantal order by which the redeemed nation would live. 
The Sinai covenant therefore joined grace, law, worship, and national identity into a single 
historical administration. Israel was not merely a tribe or ethnic community. Israel was formed 
as a covenant people under divine command. 

At Sinai, the covenant established Israel’s relationship to God as a holy nation. The law defined 
covenant obligations. The commandments revealed the moral order of life before God. The 
ordinances regulated social, ceremonial, and judicial matters. The sacrificial system provided 
means for ritual cleansing and covenant restoration. The priesthood mediated between God 
and the people. The tabernacle became the visible center of divine presence in the midst of the 
camp. The covenant was therefore comprehensive. It governed worship, ethics, time, space, 
food, family, purity, justice, and national life. 

The Mosaic covenant also established a pattern of conditional covenant life. Blessing was 
attached to obedience, and curse was attached to disobedience. Israel’s life in the land was tied 
to covenant faithfulness. This did not mean that the covenant lacked grace, but it did mean that 
the covenant administration placed Israel under a law structure that continually exposed 
transgression. The law declared what faithfulness required, but the history of Israel 
demonstrated that external command alone did not produce enduring obedience. The covenant 
could command love for God, but it could not by itself regenerate the heart. 
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Sinai also gave Israel a representative vocation. Israel was called to be distinct from the nations, 
not for the sake of isolation as an end in itself, but to preserve the line of promise and prepare 
the world for the coming Messiah. The covenant separated Israel through law, circumcision, 
food regulations, purity practices, priesthood, sacrifice, and temple worship. These boundary 
markers had a real purpose in the Old Covenant era. They preserved Israel’s identity and 
guarded the covenant people from assimilation into surrounding idolatry. Yet their very function 
as boundary markers also showed that the Mosaic order was historically specific. It was 
designed for a period in which Israel’s separation was necessary for the later inclusion of the 
nations through Christ. 

The Sinai covenant must therefore be honored as a genuine act of God. It was not contrary to 
the New Covenant in the sense of being evil or false. It was contrary only in the sense that 
preparation is not completion, shadow is not substance, and anticipation is not arrival. Sinai 
gave the form of covenant life appropriate before Christ. The New Covenant gives the form of 
covenant life established by Christ. 

2.2 Law, nationhood, worship, and priesthood 

The Old Covenant joined law, nationhood, worship, and priesthood in a unified covenantal 
system. These elements were not separate religious fragments. They formed one order. Israel’s 
law governed the nation. Israel’s nationhood protected the worship of God. Israel’s worship 
required priesthood and sacrifice. Israel’s priesthood served the sanctuary where God’s 
presence dwelt among His people. The Old Covenant was therefore not merely a legal code or 
moral philosophy. It was an entire sacred civilization ordered around covenant relationship with 
God. 

The law gave Israel a moral and social structure. It taught Israel what holiness required in daily 
life. It addressed worship, justice, sexuality, property, violence, family, speech, debt, labor, rest, 
and care for the vulnerable. Through the law, Israel learned that covenant with God was not 
confined to ritual moments. It extended into every part of life. The law proclaimed that God’s 
people must be holy because God is holy. It also revealed that sin was not merely an inward 
feeling or private defect, but a violation of the divine order that damaged the individual, the 
community, and the covenant relationship. 

Nationhood was equally important. The Old Covenant formed Israel as a people with land, 
history, memory, law, leadership, and common worship. This national structure was not 
incidental. God’s redemptive plan moved through a people, not through abstract ideas alone. 
Israel carried the promises, preserved the scriptures, maintained the sacrificial system, and 
provided the human lineage of the Messiah. The Old Covenant gave concrete historical form to 
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the promise made to Abraham. It placed the promise within a people whose life could be seen, 
narrated, judged, disciplined, restored, and fulfilled. 

Worship stood at the center of this order. The tabernacle, and later the temple, symbolized 
God’s dwelling among His people. Sacrifice, incense, priestly garments, sacred vessels, holy 
days, ritual washings, and the division of sacred space all taught Israel that access to God 
required mediation, cleansing, and divine permission. Worship under the Old Covenant was not 
casual approach. It was ordered approach. It showed both the nearness of God and the danger 
of sin. God dwelt among His people, yet His holiness required boundaries. The people could not 
simply enter the Most Holy Place. Access was restricted, mediated, and ritually governed. 

The priesthood embodied this principle of mediated access. The priests represented the people 
before God and administered the sacrificial system. The high priest had a unique role in entering 
the holiest place on the appointed day of atonement. The priesthood taught that sinners cannot 
approach God on their own terms. They need mediation. They need cleansing. They need 
sacrifice. They need a representative. In this sense, the Levitical priesthood was a divinely 
appointed sign pointing beyond itself. Its very necessity revealed the distance caused by sin, and 
its limitations revealed the need for a greater priest. 

Law, nationhood, worship, and priesthood thus served a single preparatory function. They 
formed the covenant world into which Christ would come. When Christ came, He did not 
appear in a theological vacuum. He came into a world already prepared by law, temple, 
sacrifice, priesthood, prophecy, promise, covenant, exile, return, and expectation. The Old 
Covenant supplied the categories by which His work could be recognized. He is understood as 
sacrifice because the Old Covenant established sacrifice. He is understood as High Priest 
because the Old Covenant established priesthood. He is understood as temple because the Old 
Covenant established sacred dwelling. He is understood as lawgiver and fulfiller because the Old 
Covenant established divine instruction. The Old Covenant’s purpose was therefore not merely 
to regulate Israel before Christ, but to make Christ intelligible when He came. 

2.3 The holiness and weakness of the Old Covenant order 

The Old Covenant was holy because it was given by God and revealed God’s character. Its 
commandments were not arbitrary. They reflected divine righteousness. Its worship was not 
empty ceremony when rightly practiced. It taught reverence, repentance, gratitude, and 
dependence upon divine mercy. Its sacrifices were not meaningless rituals. They dramatized the 
cost of sin and the need for atonement. Its priesthood was not a human power structure in its 
original design. It was an appointed means of mediation within the covenant. Its temple was 
not merely a religious building. It was the place where God chose to make His presence known 
among His people. 
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For this reason, the Old Covenant should never be described as though it were inherently 
corrupt. Its weakness did not lie in God’s law being evil. Its weakness lay in the condition of 
fallen humanity and in the provisional nature of its institutions. The law could command, but it 
could not impart the fullness of inward life. Sacrifice could cleanse ritually and maintain 
covenant order, but repeated animal offerings could not accomplish final redemption. Priests 
could mediate according to the law, but they themselves were sinners and subject to death. The 
temple could signify God’s presence, but its veils and restricted courts showed that full access 
had not yet been opened. 

The holiness of the Old Covenant makes its weakness more important, not less. If the covenant 
had been merely human, its limitations would not carry the same theological force. But because 
it was divine, its limitations reveal that God intended something beyond it. The Old Covenant’s 
inability to bring final perfection was not an accidental failure of design. It was part of its 
function as preparation. It taught Israel and the world to desire a greater covenant, a greater 
sacrifice, a greater priest, a greater temple, a greater cleansing, and a greater obedience. 

The weakness of the Old Covenant is seen most clearly in the repeated pattern of command, 
failure, judgment, and restoration. Israel receives the law, breaks the law, experiences discipline, 
cries out for mercy, and is restored by divine compassion. This cycle does not show that the law 
was evil. It shows that external command could not overcome the deeper problem of the 
human heart. The law could expose sin and restrain sin, but it could not finally cure sin. It could 
show the path of righteousness, but it could not create the new heart required to walk that 
path faithfully. 

The sacrificial system likewise reveals both holiness and weakness. Sacrifice was holy because 
God commanded it and used it within the covenant. Yet sacrifice was weak in the sense that it 
required continual repetition. A final sacrifice would not need to be repeated. Repetition 
showed incompletion. Every offering testified both to mercy and to limitation. The worshiper 
could be restored within the covenant order, but the system itself kept pointing forward to a 
better atonement. 

The priesthood reveals the same pattern. The priestly office was holy, but the priests were 
mortal. They served in succession because none of them could remain forever. They offered 
sacrifices for others, but they also needed cleansing themselves. Their ministry was necessary 
under the Old Covenant, yet its very structure pointed to the need for a priest who would not 
be replaced, would not be sinful, and would not offer a sacrifice external to Himself. The 
Levitical priesthood was a holy shadow of the eternal priesthood of Christ. 

The temple also reveals holiness and weakness. It was the sacred center of Old Covenant 
worship, but it was not the final dwelling of God with humanity. Its architecture taught 



14 
 

separation. There were courts, curtains, altars, washings, and restricted spaces. These were not 
meaningless barriers. They taught that sin prevents unmediated access to God. Yet the New 
Covenant opens what the Old Covenant restricted. The tearing away of restricted access is not 
the denial of temple holiness; it is the arrival of the reality the temple anticipated. 

Thus, the Old Covenant was both holy and weak. Its holiness came from God. Its weakness 
came from its provisional role and from the inability of its external administration to produce 
final redemption. This combination is essential. If one sees only holiness, one may wrongly treat 
the Old Covenant as permanent. If one sees only weakness, one may wrongly despise what God 
gave. The correct view is that the Old Covenant was holy preparation for a greater covenant that 
would replace it. 

2.4 The built-in expectation of something greater 

The Old Covenant contained a built-in expectation of something greater because its own 
institutions were incomplete signs. The law pointed to righteousness but did not fully produce 
it. Sacrifice pointed to atonement but did not complete it. Priesthood pointed to mediation but 
did not perfect it. Temple pointed to divine presence but did not universalize it. Circumcision 
pointed to covenant belonging but did not guarantee inward transformation. The land pointed 
to inheritance but did not exhaust the promise. Kingship pointed to rule under God but did not 
achieve the final reign of righteousness. Every central feature of the Old Covenant carried within 
itself a forward-looking structure. 

This expectation is especially visible in the promise of inward renewal. The Old Covenant 
commanded Israel to love God, obey His voice, and keep His commandments. Yet the history of 
Israel showed that commandment alone did not secure covenant faithfulness. The promise of a 
circumcised heart, a new heart, and the Spirit’s inward work shows that the final answer to 
disobedience would not be less law, but deeper transformation. The New Covenant would not 
merely restate the command externally. It would write the will of God internally. 

The expectation of something greater is also visible in the sacrificial system. Sacrifice taught that 
sin requires atonement, but the continual return to the altar showed that the final sacrifice had 
not yet been offered. The blood of animals served within the Old Covenant, but it could not be 
the final answer to human sin. The system itself trained Israel to understand substitution, 
representation, cleansing, guilt, holiness, and reconciliation. These categories prepared for 
Christ. When Christ offers Himself, He fulfills the sacrificial logic that the Old Covenant had been 
teaching all along. 

The priesthood likewise created expectation. A priest is necessary because the people need 
mediation. But an imperfect and mortal priesthood cannot be the final form of mediation 
between God and humanity. The Old Covenant priesthood pointed forward precisely by being 
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insufficient to finish the work. It created the category of priestly mediation so that the eternal 
priesthood of Christ could be understood as fulfillment rather than novelty. 

The temple created expectation by concentrating divine presence in a sacred place while also 
restricting access to that presence. God dwelt among His people, but not all could enter the 
holiest place. The architecture of the temple proclaimed that God was near, but not yet fully 
accessible. This tension pointed forward to a greater temple reality. In the New Covenant, Christ 
becomes the central meeting place of God and humanity, and His people become the dwelling 
place of the Spirit. The movement is not from sacred space to empty space, but from localized 
sacred space to fulfilled sacred presence in Christ. 

Kingship also contributed to the expectation of something greater. The Davidic line carried the 
promise of righteous rule, yet Israel’s kings repeatedly failed. Even the best kings remained 
limited, mortal, and imperfect. The hope for a final king grew from the failure of ordinary 
kingship. The Messiah would not simply be another ruler within the old pattern. He would be 
the final king whose reign fulfills the covenant promises. 

The Old Covenant therefore anticipated its own replacement. It did not do so by declaring itself 
worthless, but by functioning as promise, pattern, shadow, and preparation. Its greatness lay in 
its God-given role within redemptive history. Its limitation lay in the fact that it was not Christ. 
Once Christ comes, the preparatory forms reach their goal. The law finds its fulfillment. The 
sacrifices find their completion. The priesthood finds its perfection. The temple finds its reality. 
The covenant people find their center. The promise to Israel opens to the nations. The Old 
Covenant gives way because the greater covenant has arrived. 

The replacement of the Old Covenant by the New Covenant is therefore not a rupture in God’s 
plan. It is the planned outcome of God’s covenantal design. The Old Covenant was built to point 
beyond itself. Its categories were necessary, but not final. Its holiness was real, but surpassed. 
Its function was indispensable, but temporary. It was the covenant of preparation. The New 
Covenant is the covenant of fulfillment. The Old established the grammar of redemption. The 
New speaks the final Word in Christ. 

 

3. The Prophets and the Promise of a New Covenant 

The promise of the New Covenant did not arise as an afterthought in Christian interpretation. It 
was already present within the prophetic witness of Israel’s own scriptures. The prophets did 
not merely call Israel back to the Mosaic covenant as though Sinai were the final and complete 
form of God’s covenantal purpose. They did call Israel to repentance, obedience, justice, mercy, 
and renewed faithfulness, but they also spoke of a future divine act that would exceed the Old 
Covenant order. They anticipated a covenantal renewal deeper than external command, 
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broader than national restoration, more powerful than ritual reform, and more permanent than 
repeated cycles of judgment and return. The prophetic promise of a New Covenant is therefore 
the internal biblical witness that the Old Covenant was not final. 

The prophets interpreted Israel’s history with theological seriousness. Israel had received the 
law, the priesthood, the sacrifices, the temple, the land, the kingship, and the promises. Yet 
Israel’s history also became a record of repeated failure, idolatry, injustice, covenant-breaking, 
exile, and longing for restoration. The problem was not that God’s law was defective. The 
problem was that the human heart was rebellious, unstable, and unable to produce enduring 
covenant faithfulness through external command alone. The law could speak. The prophets 
could warn. The sacrifices could be offered. The temple could stand. But none of these, in the 
Old Covenant form, could finally cure the inward condition of the people. 

The prophetic solution was not merely institutional repair. It was not simply a cleaner temple, a 
stricter priesthood, a more disciplined monarchy, or a renewed national policy. The prophets 
looked forward to a deeper covenantal act of God: the writing of the law upon the heart, the 
giving of a new heart, the cleansing of sin, the gift of the Spirit, the gathering of the people, and 
the extension of divine blessing beyond the old boundaries. This prophetic expectation prepares 
the way for the New Covenant as replacement. The Old Covenant revealed the need. The 
prophets announced the coming remedy. Christ brings the promised covenant reality into final 
form. 

3.1 Jeremiah 31 and the covenant written on the heart 

Jeremiah’s promise of a New Covenant is one of the clearest prophetic declarations that the Old 
Covenant would be surpassed. The prophet speaks not merely of covenant renewal, but of a 
covenant that is explicitly new. This is crucial. The prophetic hope is not limited to Israel 
returning to the same covenantal condition as before, with the same external administration 
and the same unresolved inward weakness. Jeremiah announces a covenant in which God’s law 
will be placed within the people and written upon their hearts. This marks a fundamental shift 
from external command to internal transformation. 

The contrast is not between bad law and good law. The law of God remains holy because it 
reflects the will of God. The contrast is between law external to the person and law internalized 
by divine action. Under the Old Covenant, the law stood before Israel as command, instruction, 
obligation, and standard. It defined righteousness, exposed sin, and ordered covenant life. Yet 
Israel repeatedly broke the covenant. Jeremiah’s promise identifies the deeper need: the people 
require more than tablets, scrolls, public instruction, and external regulation. They require a 
work of God within the heart. 
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The heart, in biblical thought, is not merely the seat of emotion. It is the center of will, desire, 
understanding, loyalty, and action. To have the law written on the heart is to have covenant 
obedience rooted in inward renewal. The New Covenant does not abolish righteousness. It 
makes true righteousness possible by transforming the covenant subject from within. The 
promise is not that God will lower His standard, but that He will change His people so that 
obedience arises from a renewed interior life. 

Jeremiah also connects the New Covenant with the knowledge of God. Under the Old Covenant, 
the knowledge of God was mediated through instruction, priesthood, ritual, prophetic warning, 
and communal identity. In the New Covenant, the knowledge of God becomes direct, inward, 
and universal among the covenant people. This does not mean that teaching becomes useless, 
but that covenant membership is no longer defined by external inclusion without inward 
knowledge. The New Covenant people are marked by genuine knowledge of God because God 
Himself acts to create that knowledge. 

Forgiveness stands at the center of Jeremiah’s promise. The Old Covenant contained means of 
ritual restoration, but the New Covenant is grounded in decisive forgiveness. The promise that 
God will remember sin no more indicates a final covenantal resolution of guilt. This anticipates 
the once-for-all atoning work of Christ. The New Covenant is not established merely by moral 
improvement or spiritual instruction. It is established by divine forgiveness grounded in final 
sacrifice. 

Jeremiah therefore provides the prophetic foundation for covenant replacement. The New 
Covenant replaces the Old because God Himself promised a covenant that would differ from the 
one made when Israel was brought out of Egypt. The difference concerns the location of the 
law, the depth of covenant knowledge, and the finality of forgiveness. The Old Covenant 
commanded from without. The New Covenant transforms from within. The Old Covenant 
exposed sin. The New Covenant forgives sin. The Old Covenant formed a people under Moses. 
The New Covenant forms a people through the inward work of God accomplished in Christ. 

3.2 Ezekiel 36 and the gift of the Spirit 

Ezekiel expands the prophetic expectation by describing the New Covenant reality in terms of 
cleansing, a new heart, and the gift of the Spirit. While Jeremiah emphasizes the law written on 
the heart, Ezekiel emphasizes the heart itself being replaced and renewed. The problem of 
covenant failure is not superficial. It is not merely ignorance, bad leadership, social disorder, or 
ritual impurity. The deeper problem is a heart of stone. A stone heart is resistant, lifeless, 
unresponsive, and incapable of true covenant faithfulness. The prophetic answer is a heart of 
flesh, living and responsive to God. 
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This promise clarifies why the Old Covenant could not be final. An external covenantal 
administration can command obedience, punish disobedience, and regulate worship, but it 
cannot by itself turn a stone heart into a living heart. The Old Covenant could diagnose the 
problem and establish the standard, but the promised act of God would go deeper than 
command. God would cleanse, renew, indwell, and empower His people. The New Covenant is 
therefore not simply a new legal arrangement. It is a new creation of the covenant person. 

The gift of the Spirit is central to Ezekiel’s vision. The Spirit is not presented as an ornamental 
addition to covenant life. The Spirit is the power by which obedience becomes possible. Under 
the Old Covenant, the people heard the commandments of God and repeatedly failed to walk in 
them. In the promised renewal, God gives His Spirit so that the people walk in His ways. The 
movement is from external obligation to internal empowerment. The Spirit does not replace 
holiness with mere experience. The Spirit produces the obedience that the law required but 
could not create by external command alone. 

Ezekiel also connects inward renewal with cleansing. The New Covenant is not only about moral 
ability; it is about purification from defilement. Israel’s problem included idolatry, bloodguilt, 
injustice, and profanation of God’s name among the nations. The promised cleansing is 
therefore covenantal, moral, and spiritual. God acts to remove defilement and restore His 
people. This anticipates the New Testament claim that Christ’s blood cleanses finally and that 
the Spirit applies the reality of that cleansing to the covenant community. 

The promise of a new heart also changes the meaning of covenant identity. Under the Old 
Covenant, one could belong outwardly to the covenant people through descent, circumcision, 
national identity, and participation in Israel’s institutions, while still lacking inward faithfulness. 
Ezekiel’s promise points toward a covenant people defined by divine renewal. The true 
covenant community of the New Covenant is marked by the Spirit’s inward work. This does not 
erase the history of Israel; it brings Israel’s prophetic hope to fulfillment in Christ and in the 
Spirit poured out through Him. 

Ezekiel’s vision is therefore essential to the doctrine of covenant replacement. The Old 
Covenant is replaced not because God changed His moral will, but because God fulfilled His 
promise to address the condition that the Old Covenant revealed. The New Covenant gives what 
the Old Covenant required but did not itself supply: cleansing from sin, a living heart, and the 
indwelling Spirit. The replacement of the Old by the New is thus not a movement from 
seriousness to laxity, but from command to transformation, from ritual cleansing to deep 
purification, from external covenant administration to Spirit-created covenant life. 
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3.3 Isaiah and the expansion of covenant blessing 

Isaiah contributes to the promise of the New Covenant by widening the horizon of salvation. 
The Old Covenant formed Israel as a distinct people, separated from the nations by law, 
worship, priesthood, land, and covenant signs. This separation served a divine purpose. Israel 
was preserved as the people through whom God’s promise would move forward. Yet Isaiah 
repeatedly looks beyond Israel’s national boundaries to a future in which the nations are drawn 
into the light of God’s salvation. The covenant purpose of God was never meant to terminate in 
ethnic or territorial limitation. Israel was chosen for the sake of a blessing that would ultimately 
extend outward. 

Isaiah’s vision includes restoration, servant mission, divine kingship, forgiveness, and the 
gathering of the nations. These themes prepare for the New Covenant by showing that the final 
covenantal order will not be confined to the Mosaic boundary system. The nations will not enter 
blessing by becoming a separate second people of God alongside Israel, nor by remaining 
outside the covenant promises. They will be gathered into the fulfilled covenant reality centered 
on the servant, the king, and the redemptive work of God. In Christian interpretation, this 
movement reaches fulfillment in Christ, who embodies Israel’s vocation and extends covenant 
blessing to the nations. 

The servant theme is especially important. Isaiah presents a figure whose obedience, suffering, 
and mission are bound up with the restoration of Israel and the illumination of the nations. This 
servant is not merely a teacher of moral wisdom. He carries redemptive significance. His 
suffering is connected with the sins of others. His mission reaches beyond Israel. His work brings 
justice, light, and salvation. These themes anticipate the New Covenant because they shift the 
center of covenant fulfillment toward a representative figure whose obedience and suffering 
accomplish what the nation itself did not accomplish. 

Isaiah also reorients the expectation of divine presence. The temple remains significant, but the 
prophetic horizon is larger than temple maintenance. Isaiah envisions the glory of God being 
revealed, the nations streaming toward divine instruction, and creation itself participating in 
restoration. This enlarged vision prepares for the New Covenant movement from localized 
sacred space to the presence of God in Christ and through the Spirit. The final goal is not merely 
a repaired Old Covenant institution but a transformed order of worship and communion. 

The expansion of covenant blessing in Isaiah also clarifies the relation between Israel and the 
nations. The nations are not an accident in God’s plan. Their inclusion is embedded in the 
prophetic expectation. The Old Covenant distinguished Israel from the nations, but it did so in 
preparation for a future in which the nations would be blessed through Israel’s Messiah. The 
New Covenant replaces the Old Covenant boundary system because the time of preparatory 
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separation has reached its goal. What was guarded within Israel is now proclaimed to the 
nations. 

Isaiah therefore shows that covenant replacement is not merely a change in ritual law or 
priestly administration. It is the expansion of God’s redemptive purpose to its intended scope. 
The New Covenant fulfills the promise that salvation would reach the ends of the earth. The Old 
Covenant preserved the line of promise. The New Covenant releases the fulfilled promise to all 
who are joined to Christ. Israel’s vocation is not denied; it is completed in the Messiah through 
whom the nations receive light, forgiveness, and covenant inclusion. 

3.4 Prophecy as the internal witness that the Old Covenant was not final 

The prophets are the internal biblical witness that the Old Covenant was not final. This point is 
decisive. The Christian claim that the New Covenant replaces the Old Covenant does not 
depend on rejecting Israel’s scriptures. It depends on reading those scriptures according to their 
own forward movement. The Old Covenant contains within itself the anticipation of a greater 
covenant. The prophets speak from within Israel’s covenant history, yet they announce realities 
that exceed the Mosaic administration: a new covenant, a new heart, the gift of the Spirit, 
decisive forgiveness, restored divine presence, and the inclusion of the nations. 

This prophetic witness prevents two errors. The first error is treating the Old Covenant as 
though it were permanent in its Mosaic form. If the Old Covenant were final, the prophetic 
promise of a New Covenant would be unnecessary. The promise of inward inscription, heart 
renewal, and Spirit empowerment shows that something more was required. The second error 
is treating the New Covenant as though it were disconnected from the Old. The New Covenant 
does not appear as a foreign religious invention. It arrives as the fulfillment of what the 
prophets had already promised. 

The prophets also show that the problem to be solved was deeper than institutional failure. 
Israel certainly suffered from corrupt leaders, false prophets, idolatrous kings, unjust courts, 
compromised priests, and empty ritualism. But the prophetic solution goes beyond replacing 
bad leaders with good leaders. It reaches the heart. God promises to act inwardly, spiritually, 
and definitively. The need for a new heart and the Spirit means that the Old Covenant order, 
even when rightly understood, did not contain within its external administration the power to 
complete redemption. 

This internal witness also explains why Christ and the apostles interpret the New Covenant as 
fulfillment rather than betrayal. When Christ inaugurates the New Covenant, He does so as the 
one to whom the law and prophets pointed. When the apostles proclaim forgiveness, the Spirit, 
and Gentile inclusion, they are not abandoning the prophetic story. They are announcing that 
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the promised future has arrived. The New Covenant replaces the Old because the prophetic 
future has become present in Christ. 

The prophetic witness therefore establishes the theological necessity of covenant replacement. 
The Old Covenant could not remain the governing covenantal order once the promised New 
Covenant arrived. To continue treating the Mosaic administration as final would be to deny the 
prophetic movement toward fulfillment. Once the law is written on the heart, the stone-tablet 
administration no longer governs covenant identity. Once the Spirit is given as the power of 
obedience, external covenant regulation is no longer the defining structure. Once final 
forgiveness is secured, repeated sacrificial remembrance no longer remains. Once the nations 
are gathered into the light of the Messiah, the old boundary markers no longer define covenant 
membership. 

The prophets do not dishonor the Old Covenant by promising the New. They reveal the Old 
Covenant’s true purpose. The Old Covenant was a preparatory covenant. It formed the people, 
preserved the promise, exposed sin, ordered worship, and created the categories of sacrifice, 
priesthood, holiness, and mediation. The prophets then announced that God would bring a 
greater covenantal reality. The New Covenant is that reality. Its arrival means that the Old 
Covenant has reached its appointed end as the governing order of the people of God. 

For this reason, prophecy is essential to the argument of this paper. Without the prophets, 
covenant replacement might appear to be a later theological imposition. With the prophets, 
covenant replacement is seen as the fulfillment of the biblical story itself. Jeremiah announces 
the New Covenant. Ezekiel announces the new heart and the Spirit. Isaiah announces the 
servant, the light to the nations, and the expansion of salvation. Together, they testify that the 
Old Covenant was holy, necessary, and provisional. The New Covenant replaces it because God 
promised something greater, and in Christ that greater covenant has come. 

 

4. Christ as the Mediator of the New Covenant 

The New Covenant does not replace the Old Covenant as an abstract principle, legal theory, or 
merely historical transition. It replaces the Old Covenant because Christ Himself is the mediator 
of a superior covenant. The center of the New Covenant is not a new institution standing 
alongside the old institutions. The center is the person and work of Christ. He is the covenant 
mediator, the covenant sacrifice, the covenant priest, the covenant temple, the covenant king, 
and the covenant fulfillment. The New Covenant is new because it is established in Him, 
through Him, and by Him. 

The Old Covenant was mediated through Moses, administered through the Levitical priesthood, 
maintained through sacrifice, and centered on the tabernacle and later the temple. These were 
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real covenantal structures, but each one pointed beyond itself. Moses mediated the covenant at 
Sinai, but he did not provide final redemption. The priests offered sacrifices, but they did not 
offer the final sacrifice. The temple housed the symbolic center of divine presence, but it was 
not the final meeting place of God and humanity. The law revealed righteousness, but it did not 
create the new heart. Christ comes as the one in whom all these covenantal lines converge. 

To call Christ the mediator of the New Covenant is to say that access to God, forgiveness of sin, 
covenant membership, priestly intercession, divine presence, and final inheritance are now 
governed by His completed work. He does not merely improve the Old Covenant system. He 
fulfills and replaces it. The movement from Old to New is therefore Christological. The question 
is not whether one prefers Moses or Christ, temple or Church, sacrifice or cross, priesthood or 
direct access. The theological claim is that Christ fulfills the meaning of Moses, temple, sacrifice, 
priesthood, and covenant itself. The former order gives way because the final mediator has 
come. 

4.1 The Last Supper and the blood of the New Covenant 

The Last Supper is the decisive interpretive moment in which Jesus identifies His approaching 
death as the inauguration of the New Covenant. He does not present His death merely as 
martyrdom, tragedy, moral example, or political execution. He interprets it covenantally. The 
cup is associated with His blood, and His blood is identified with the New Covenant. This means 
that the death of Christ is not an accident within the story of redemption. It is the covenant-
making event by which the promised New Covenant becomes reality. 

The phrase “blood of the covenant” immediately recalls the covenantal world of sacrifice, 
mediation, and divine commitment. Under the Old Covenant, blood was central because 
covenant relationship with God required atonement and purification. Blood marked the 
seriousness of sin and the costliness of reconciliation. At Sinai, covenant blood sealed the 
relationship between God and Israel under the Mosaic administration. In the sacrificial system, 
blood was repeatedly offered because sin repeatedly disrupted covenant life. The Last Supper 
gathers up this entire symbolic world and redirects it toward Christ. 

When Jesus speaks of His blood as the blood of the New Covenant, He places Himself in the 
position of final sacrificial mediator. The New Covenant is not inaugurated by the blood of 
animals, nor by the repetition of temple offerings, nor by the renewal of Sinai ceremonies. It is 
inaugurated by His own blood. This is the fundamental difference between the covenants. The 
Old Covenant used sacrificial blood that pointed forward. The New Covenant is established by 
the blood of the one to whom those sacrifices pointed. The Old Covenant altar anticipated the 
cross. The cross fulfills and replaces the altar. 
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The Last Supper also shows that the New Covenant is grounded in forgiveness. Jesus connects 
His death with the remission of sins. This directly fulfills the prophetic promise that God would 
remember sin no more. The New Covenant is therefore not simply a new law code or a 
broadened religious community. It is a covenant of definitive forgiveness. Its foundation is not 
human resolve, national restoration, ritual repetition, or legal recommitment. Its foundation is 
the self-offering of Christ. 

The meal itself also signals covenant transition. Jesus gathers His disciples in the context of 
Passover expectation, yet He re-centers the meal around Himself. The exodus from Egypt was 
the great redemptive event preceding the Sinai covenant. At the Last Supper, Jesus announces a 
greater redemption and a greater covenant. The deliverance now in view is not merely from 
Pharaoh, slavery, or exile, but from sin, death, and estrangement from God. The covenant meal 
becomes a New Covenant meal because the mediator of the New Covenant is present and gives 
Himself as the covenant sacrifice. 

The Last Supper therefore marks the end of the Old Covenant sacrificial horizon. Once Christ’s 
blood is given as the blood of the New Covenant, the old sacrificial order no longer has final 
covenantal authority. The New Covenant does not require a return to temple blood because its 
own blood has already been given. The Eucharistic or communion remembrance of Christ does 
not repeat the Old Covenant sacrifices. It proclaims and participates in the memory of the once-
for-all covenantal death by which the Old Covenant order is surpassed. 

This moment is also ecclesiological. The disciples gathered around Christ become the nucleus of 
the New Covenant people. They are not gathered around Sinai, the temple altar, or the Levitical 
priesthood. They are gathered around the person of Christ and the covenant meal He institutes. 
The people of the New Covenant are formed by participation in Him. The covenant community 
is no longer defined by the old boundary markers of Mosaic administration, but by relation to 
the crucified and risen mediator. 

The Last Supper thus establishes the theological grammar of New Covenant replacement. The 
old Passover background is fulfilled in a greater deliverance. The old sacrificial blood is fulfilled 
in Christ’s blood. The old covenant meal is fulfilled in the New Covenant meal. The old covenant 
people are reconstituted around the mediator who gives Himself. The Old Covenant is not 
insulted by this transition. It is fulfilled according to its own deepest meaning. The blood of the 
New Covenant replaces the blood of the Old because Christ’s self-offering is final. 

4.2 The cross as covenant inauguration 

The cross is the historical event by which the New Covenant is inaugurated. The Last Supper 
interprets the meaning of Christ’s death before it occurs; the cross accomplishes that meaning 
in history. At the cross, Christ does not merely suffer under human injustice. He offers Himself 
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as the covenant sacrifice that establishes final forgiveness, removes guilt, fulfills the sacrificial 
system, and opens access to God. The cross is therefore the central covenantal act of the New 
Covenant. 

Under the Old Covenant, sacrifice was repeated because the system itself was provisional. The 
worshiper came again and again. The priest ministered again and again. The altar received 
offerings again and again. This repetition was not meaningless; it was divinely ordered. Yet it 
testified to incompletion. The Old Covenant sacrificial system could maintain covenant order 
and point toward atonement, but it could not bring finality. The cross brings finality because the 
one offered is not an animal substitute within the old system, but the incarnate Son who gives 
Himself. 

The cross also replaces the Old Covenant by fulfilling its demand for holiness and justice. God 
does not simply ignore sin in the New Covenant. The New Covenant is not forgiveness without 
judgment, mercy without righteousness, or grace without holiness. At the cross, sin is judged 
and forgiveness is secured. The covenantal seriousness taught by the Old Covenant sacrificial 
system is not lowered; it is intensified. The cross reveals that sin is so serious that final 
atonement requires the self-offering of Christ. 

The death of Christ also fulfills the representative logic of the Old Covenant. Under the Old 
Covenant, priests, sacrifices, kings, and prophets all carried representative functions. The priest 
represented the people before God. The sacrifice represented the need for life given in relation 
to sin. The king represented the people in rule and responsibility. The prophet spoke the word 
of God to the people. Christ gathers these representative roles into Himself. On the cross, He 
stands as the obedient representative, the suffering servant, the sacrificial offering, and the 
priestly mediator. 

The cross inaugurates the New Covenant because it resolves what the Old Covenant could only 
expose and anticipate. The law exposed sin. The cross atones for sin. The sacrifices dramatized 
guilt and cleansing. The cross accomplishes cleansing. The priesthood mediated access. The 
cross opens access. The temple veil symbolized restricted approach. The death of Christ signals 
the opening of the way to God. The old order had a ministry of preparation; the cross brings the 
ministry of completion. 

This does not mean that the cross is disconnected from the Old Covenant. On the contrary, the 
cross can be understood only because the Old Covenant created the categories through which it 
is interpreted. Without sacrifice, priesthood, holiness, covenant blood, Passover, atonement, 
and prophetic promise, the cross might be seen only as an execution. The Old Covenant teaches 
the meaning of the cross. Yet once the cross occurs, the Old Covenant institutions that pointed 
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toward it are no longer the governing means of covenant life. A fulfilled sign does not remain 
the center after the reality arrives. 

The cross is also the judgment of the old age and the birth of the new. In Christ’s death, the old 
covenantal order reaches its intended limit. The age of temple sacrifice, Levitical mediation, and 
Mosaic boundary markers is overcome by the final act of redemption. The people of God are no 
longer constituted around repeated offerings, but around the once-for-all offering of Christ. The 
decisive question becomes not whether one stands within the Mosaic administration, but 
whether one is united to the crucified mediator of the New Covenant. 

The covenant inauguration at the cross also establishes the universal scope of the New 
Covenant. Christ dies not only for one tribe, class, or nation, but to gather a people from Israel 
and the nations. The cross breaks the old boundary system because it creates a new basis for 
covenant membership. All who belong to Christ share in the covenant He mediates. The dividing 
markers of the Old Covenant lose their governing function because the cross establishes a new 
covenant identity centered on Christ Himself. 

Therefore, the cross is not one doctrine among many in the transition from Old Covenant to 
New Covenant. It is the transition’s decisive event. The law, sacrifices, priesthood, temple, and 
prophetic promises all converge there. The Old Covenant gives way because the cross 
accomplishes what the Old Covenant anticipated. The New Covenant begins because the 
mediator has shed the covenant blood that cannot be repeated, supplemented, or surpassed. 

4.3 Christ as the fulfillment of law and prophets 

Christ fulfills the law and the prophets not by merely confirming their importance, but by 
bringing their intended meaning to completion. Fulfillment is stronger than admiration. It 
means that the law and prophets reach their goal in Him. The Old Covenant is not replaced by a 
denial of its divine origin, but by the arrival of the one to whom it pointed. Christ fulfills the law 
morally, typologically, prophetically, sacrificially, priestly, and covenantally. 

Christ fulfills the law morally because He embodies the perfect obedience that Israel and 
humanity failed to render. The Old Covenant commanded love for God and neighbor, holiness, 
justice, mercy, faithfulness, and purity of life. Christ lives this obedience without fracture. He 
does not merely teach righteousness from outside; He is the righteous one. His obedience is not 
incidental to the New Covenant. It is part of His mediatorial work. The New Covenant is 
established not by a sinful mediator, but by the obedient Son whose life fulfills covenant 
faithfulness. 

Christ fulfills the law typologically because the institutions of the Old Covenant prefigure Him. 
The sacrifices point to His sacrifice. The priesthood points to His priesthood. The temple points 
to His presence as the meeting place between God and humanity. The Passover points to His 
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redemptive death. The manna points to divine provision fulfilled in Him. The rest promised in 
the land points to the greater rest found in Him. The kingship of David points to His messianic 
reign. These patterns are not accidental parallels. They are the theological structure of biblical 
fulfillment. 

Christ fulfills the prophets because the prophetic promises converge in Him. The promised New 
Covenant, the new heart, the gift of the Spirit, the servant who suffers, the king who reigns, the 
light to the nations, the restoration of God’s people, and the final forgiveness of sin all find their 
decisive realization through Him. The prophets did not merely predict isolated events. They 
announced a future covenantal reality. Christ brings that reality into history. 

The fulfillment of law and prophets also means that Christ possesses interpretive authority over 
the Old Covenant. He is not merely one interpreter among many. He is the one in whom the 
meaning of the scriptures is disclosed. The law and prophets are rightly understood when read 
in relation to Him. This does not erase their historical meaning, but it reveals their final 
meaning. The Old Covenant has its own integrity within redemptive history, yet its ultimate 
interpretation is Christological. 

Because Christ fulfills the law, the Mosaic administration no longer governs the people of God 
as covenant law. This distinction is crucial. Fulfillment does not mean that God’s moral will 
disappears. It means that the covenantal administration of that will changes because Christ has 
come. The people of the New Covenant are not placed back under Sinai as the governing 
covenant. They are placed under Christ. The moral reality to which the law bore witness is 
deepened and internalized by the Spirit, but the Mosaic covenant as an administrative order has 
been replaced. 

This is why the New Testament can speak both of the law’s holiness and of freedom from the 
law. The law is holy because it comes from God. The believer is free from the law because the 
Mosaic covenant no longer defines covenant status. Christ has fulfilled it. The law remains 
scripture, instruction, wisdom, prophecy, and witness, but it does not remain the covenantal 
regime under which the people of God live. The New Covenant has its own mediator, sacrifice, 
priesthood, law of the Spirit, and covenant identity. 

Christ’s fulfillment of the prophets also establishes the inclusion of the nations. The prophetic 
hope that salvation would extend beyond Israel is realized in the mission of Christ and the 
sending of the gospel. The nations do not become New Covenant members by adopting the full 
Mosaic administration. They enter through Christ. This demonstrates that the New Covenant 
replaces the Old not only in ritual and priestly terms, but also in the constitution of the 
covenant people. The people of God are gathered around the fulfilled Messiah. 
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Christ as fulfillment therefore stands at the center of covenant replacement. If He merely added 
new teaching to the Old Covenant, then the Old Covenant might remain the governing 
structure. But if He fulfills law and prophets, then the earlier structure reaches its goal in Him. 
Once the goal has arrived, the preparatory order gives way. The law and prophets are not 
discarded; they are fulfilled. Their fulfillment is the reason the New Covenant replaces the Old. 

4.4 Resurrection and ascension as covenant enthronement 

The resurrection and ascension confirm and enthrone Christ as the mediator of the New 
Covenant. The cross inaugurates the covenant through sacrificial death, but the resurrection 
declares the victory and validity of that death. The ascension establishes the risen Christ in 
heavenly priestly and royal authority. Together, resurrection and ascension show that the New 
Covenant is not merely founded on a past event, but administered by a living and exalted 
mediator. 

The resurrection vindicates Christ’s person and work. If the cross were the end of the story, His 
death could be interpreted as failure, defeat, or noble tragedy. The resurrection reveals that His 
sacrifice is accepted, His identity is confirmed, and His mission is victorious. The mediator of the 
New Covenant is not a dead founder whose memory inspires later followers. He is the living 
Lord whose completed work continues to define covenant reality. 

The resurrection also marks the beginning of new creation. The New Covenant is not merely a 
legal adjustment in the relation between God and humanity. It is the arrival of renewed life. The 
prophets promised inward renewal, cleansing, and the Spirit. The resurrection of Christ is the 
first decisive manifestation of the life that belongs to the age of fulfillment. Those united to 
Christ participate in this resurrection life. The New Covenant people are therefore not merely 
forgiven members of a new religious association. They are participants in the life of the risen 
Christ. 

The ascension is equally important. Christ ascends not to abandon His people, but to reign and 
intercede. His ascension establishes Him as the enthroned mediator. Under the Old Covenant, 
priestly ministry was performed repeatedly in an earthly sanctuary. Under the New Covenant, 
Christ ministers in the heavenly reality to which the earthly sanctuary pointed. His priesthood is 
not temporary, local, or hereditary. It is permanent, heavenly, and grounded in His 
indestructible life. 

The ascension also confirms the replacement of the temple-centered order. If Christ is 
enthroned in heavenly authority and ministers as eternal High Priest, then covenant access is no 
longer governed by the earthly temple system. The center of worship has moved from the old 
sanctuary to the exalted Christ. This does not make worship less real. It makes worship more 



28 
 

direct and more universal. The people of God can approach through Christ because the 
mediator is enthroned above every earthly limitation. 

The giving of the Spirit flows from this exalted status. The New Covenant promise of inward 
transformation is fulfilled because the risen and ascended Christ pours out the Spirit upon His 
people. This is a decisive mark of covenant replacement. The Old Covenant had external 
administration; the New Covenant has the indwelling Spirit. The Old Covenant commanded 
obedience; the New Covenant empowers obedience. The Old Covenant marked the people 
through circumcision and national boundary; the New Covenant marks the people by union 
with Christ and the gift of the Spirit. 

Resurrection and ascension also establish Christ’s kingship. The New Covenant mediator is not 
only priest and sacrifice, but king. He rules over the covenant people and extends His reign 
through the proclamation of the gospel. The Davidic hope, like the priestly and sacrificial hopes, 
is fulfilled in Him. The people of God are therefore not gathered around an earthly monarchy, 
national throne, or territorial administration. They are gathered under the reign of the risen 
Christ. 

This enthronement gives the New Covenant its finality. A mortal priesthood requires succession. 
A repeated sacrifice requires another offering. An earthly temple can be destroyed. An external 
law can be broken by hearts unchanged. But the risen and ascended Christ does not die again, 
does not offer again, does not surrender His priesthood, and does not lose His throne. The New 
Covenant is final because its mediator lives forever. 

The resurrection and ascension therefore complete the movement from Old Covenant to New 
Covenant. The cross provides the covenant blood. The resurrection confirms the victory of the 
mediator. The ascension enthrones Him as priest and king. The Spirit applies the covenant 
reality to the people of God. The Old Covenant order is replaced because the living Christ now 
governs covenant life from the position of final authority. 

In this light, Christ is not merely the founder of Christianity. He is the covenant reality toward 
which the Old Covenant moved. Moses, sacrifice, priesthood, temple, law, prophecy, kingship, 
and promise all find their fulfillment in Him. The New Covenant replaces the Old because Christ 
has come, died, risen, ascended, and taken His place as the eternal mediator. No return to the 
former covenantal administration can add to His work. The covenant has reached its final center 
in the crucified, risen, and enthroned Lord. 
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5. The Law Replaced: From External Command to Internal Transformation 

The replacement of the Old Covenant by the New Covenant necessarily includes the 
replacement of the Mosaic law as the governing covenantal administration of the people of 
God. This does not mean that God’s moral will changes, that righteousness becomes optional, 
or that the commandments of God become irrelevant. It means that the covenantal form in 
which divine instruction governs the people of God has changed because Christ has fulfilled the 
law and inaugurated the New Covenant. The Old Covenant placed Israel under the law given at 
Sinai, written on tablets of stone, administered through Moses, and embedded within a 
national, priestly, sacrificial, and ceremonial order. The New Covenant places the people of God 
under Christ, writes the will of God upon the heart, gives the Spirit as the power of obedience, 
and forms a covenant community whose life is defined by union with the crucified and risen 
Lord. 

This transition is central to covenant replacement. The Old Covenant law was holy, just, and 
good, but it functioned within a covenantal order that was provisional. It revealed sin, defined 
holiness, regulated Israel’s worship, marked Israel off from the nations, and prepared the world 
for Christ. Yet it could not produce the inward transformation promised by the prophets. It 
could command love but could not create a new heart. It could expose rebellion but could not 
finally cure rebellion. It could prescribe sacrifice but could not accomplish final atonement. It 
could regulate the covenant people externally but could not, by external command alone, make 
them inwardly new. 

The New Covenant does not merely add emotional sincerity to Old Covenant law. It replaces the 
old legal administration with a deeper and final form of covenant life. In the New Covenant, 
obedience arises from the inward work of God. The law is no longer merely before the people 
as command; it is written within them by divine action. The Spirit does not lower the standard 
of holiness but internalizes and empowers covenant faithfulness. The believer is therefore not 
lawless. The believer is no longer under the Mosaic covenant as the governing administration, 
but belongs to Christ and lives by the Spirit. 

5.1 Law written on stone 

The law written on stone represents the external covenantal administration of the Old 
Covenant. The tablets of stone were not symbols of evil or falsehood. They were sacred signs of 
divine command. They testified that the covenant at Sinai came from God, not from human 
invention. The written law gave Israel a public, objective, covenantal standard. It stood before 
the nation as the revealed will of God for Israel’s life under Moses. It defined covenant 
faithfulness, exposed covenant transgression, and ordered worship, morality, justice, and 
communal life. 
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The stone tablets also represented the durability and seriousness of God’s command. The law 
was not a passing human opinion. It carried divine authority. Israel was not free to invent its 
own holiness, worship, or moral order. God spoke, and the written law preserved that speech as 
covenant obligation. The Old Covenant therefore had a visible, textual, external form. It could 
be read, taught, remembered, copied, broken, and appealed to in judgment. The law stood 
outside the people as the covenant witness against them and as the standard by which their 
conduct was measured. 

Yet the very externality of the law revealed the limitation of the Old Covenant order. The law 
could be written on stone while the human heart remained resistant. The commandments could 
be clear while desire remained disordered. Israel could hear the law, possess the law, recite the 
law, and still break the covenant. The problem was not lack of information alone. The problem 
was the condition of the heart. External command could define righteousness, but it could not 
by itself produce inward righteousness. 

The law written on stone therefore functioned both as revelation and accusation. It revealed the 
will of God, but it also exposed the failure of the covenant people to conform to that will. The 
more clearly the law spoke, the more clearly transgression appeared. The commandment did 
not create sin, but it made sin known. The law brought sin into the open, naming it as rebellion 
against God’s covenant order. In this way, the law served a diagnostic role. It revealed not only 
what Israel should do, but what Israel could not achieve through external administration alone. 

The stone tablets also belonged to a broader covenantal structure. They cannot be isolated 
from Sinai, Moses, priesthood, sacrifice, tabernacle, purity, circumcision, calendar, and national 
identity. The law written on stone was the center of a covenant administration. To be under that 
law was not merely to acknowledge moral truths; it was to stand within the Mosaic covenant as 
a total order of life. This included commandments that distinguished Israel from the nations and 
maintained the holiness of the covenant community before Christ came. 

Because the law written on stone belonged to the Old Covenant, its replacement in the New 
Covenant is not the destruction of divine morality but the end of the Mosaic administration as 
the governing covenantal regime. The stone-tablet order was real, holy, and preparatory. It 
served its purpose by revealing God’s will, exposing sin, regulating Israel, and pointing forward 
to the need for a deeper covenant. When the prophets promised the law written on the heart, 
they did not reject the holiness of the law written on stone. They announced that external 
inscription was not the final covenantal form. 

The Old Covenant law thus stands as a witness to both God’s righteousness and humanity’s 
need. It teaches that God commands holiness. It also teaches that the human heart must be 
renewed if holiness is to become the inward life of the covenant people. The law written on 
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stone was necessary because it revealed the standard. It was provisional because the final 
covenant required the standard to be written within. 

5.2 Law written on the heart 

The law written on the heart is one of the defining marks of the New Covenant. This phrase 
describes not merely better religious education, stronger communal discipline, or greater 
emotional commitment. It describes a divine act of inward inscription. Under the Old Covenant, 
the law stood before the people as command. Under the New Covenant, God writes His will 
within the people by transforming the heart. This is a covenantal change of the deepest kind. 

The heart is the center of desire, will, understanding, loyalty, and action. To have the law written 
on the heart is to have the will of God internalized at the root of human life. The New Covenant 
therefore addresses the core problem revealed by the Old Covenant. Israel’s failure was not 
simply that the law was unknown. The failure was that the heart was not steadfastly aligned 
with the law. The New Covenant promise is that God Himself will act inwardly so that obedience 
is no longer merely demanded from without but formed from within. 

This inward inscription does not mean that the New Covenant abolishes moral seriousness. It 
means that moral seriousness is deepened. External conformity alone is not enough. Ritual 
compliance alone is not enough. National membership alone is not enough. The New Covenant 
concerns the whole person. It aims at transformed desire, renewed understanding, purified 
conscience, and willing obedience. The law written on the heart is more penetrating than the 
law written only on stone because it reaches the source from which action flows. 

The law written on the heart also changes the nature of covenant knowledge. Under the Old 
Covenant, one could belong outwardly to the covenant nation while remaining inwardly 
rebellious. The community included both the faithful and the faithless, those who knew God 
and those who merely possessed the external signs of belonging. The New Covenant promise is 
that the covenant people will know God inwardly. This knowledge is not merely intellectual 
awareness. It is covenant communion created by divine grace. 

The inward writing of the law also fulfills the prophetic hope for circumcision of the heart. The 
external sign of circumcision marked covenant belonging under the older order, but it did not 
guarantee inward faithfulness. The New Covenant replaces reliance on external boundary 
markers with inward renewal. The true mark of the New Covenant people is not the old external 
sign as covenant requirement, but the inward work of God by the Spirit. This does not make 
outward obedience unnecessary; it means outward obedience flows from inward 
transformation rather than from old covenantal boundary administration. 

The heart-written law is also Christ-centered. The New Covenant does not write an abstract 
moral code on the heart apart from Christ. The will of God is written in relation to the mediator 
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of the covenant. Christ fulfills the law, embodies righteousness, gives the Spirit, and forms His 
people after His own life. To have the law written on the heart is to be conformed to the 
covenant life revealed in Christ. The New Covenant believer does not return to Sinai as the final 
center of obedience. The believer looks to Christ, in whom the righteousness of God is 
embodied and through whom the Spirit renews the heart. 

This inward transformation also explains why the New Covenant replaces the Old rather than 
merely supplementing it. If the Old Covenant’s central limitation was external command 
without final inward renewal, then the promised inward inscription is not a minor addition. It is 
the arrival of the covenantal reality that the Old Covenant lacked. The New Covenant gives what 
the Old Covenant anticipated. It moves the seat of covenant obedience from external 
administration to internal transformation. 

The law written on the heart therefore marks the end of the Old Covenant law as the ruling 
covenantal structure. The people of God are no longer governed by the Mosaic code as a 
national administration. They are governed by the fulfilled will of God in Christ, internalized by 
the Spirit. The Old Covenant law remains scripture, witness, wisdom, and prophecy. But the 
New Covenant replaces its administrative role with the inward reality promised by God and 
accomplished through Christ. 

5.3 The Spirit as the power of covenant obedience 

The Spirit is the power of covenant obedience in the New Covenant. This is essential because 
the New Covenant is not simply a new set of instructions. If God had only given another 
external code, the fundamental problem revealed under the Old Covenant would remain. The 
prophets promised something greater: God would give His Spirit to renew the heart, cleanse the 
people, and cause them to walk in His ways. The Spirit is therefore not secondary to the New 
Covenant. The Spirit is one of its defining gifts. 

Under the Old Covenant, the commandment could tell the people what righteousness required. 
It could command love, justice, purity, mercy, and faithfulness. But the commandment, as 
external law, did not itself supply the inward power to obey. The New Covenant addresses this 
limitation by giving the Spirit. Obedience becomes possible not because the human will has 
become stronger by itself, but because God acts within His people. The Spirit creates the 
interior life that corresponds to the will of God. 

The Spirit’s work does not make obedience mechanical or automatic in a superficial sense. The 
New Covenant life still involves growth, struggle, discipline, repentance, and perseverance. Yet 
the foundation has changed. The believer is no longer merely confronted by external command. 
The believer is indwelt by the Spirit who renews desire, illumines understanding, strengthens 
faith, convicts of sin, produces holiness, and conforms the people of God to Christ. The source 
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of covenant life has moved inward because God Himself has taken up residence within His 
people. 

This is why the New Covenant is superior to the Old. The Old Covenant could expose sin and 
command righteousness. The New Covenant gives the Spirit who produces the fruit of 
righteousness. The Old Covenant could separate Israel from the nations by external markers. 
The New Covenant forms a holy people from every nation by the inward work of the Spirit. The 
Old Covenant could regulate worship through temple and priesthood. The New Covenant 
creates worship in Spirit and truth through union with Christ. The Old Covenant could identify 
impurity. The New Covenant cleanses and renews. 

The Spirit also confirms that covenant membership is no longer defined by the Mosaic 
administration. The decisive mark of belonging to the New Covenant people is participation in 
Christ by the Spirit. This is why Gentiles do not need to come under the full Mosaic law in order 
to belong to the people of God. They receive the Spirit through faith in Christ, not through 
adoption of the Old Covenant boundary system. The gift of the Spirit demonstrates that the 
promised age has arrived and that the former administration has been surpassed. 

The Spirit’s role also protects the doctrine of covenant replacement from antinomian 
misunderstanding. Freedom from the Mosaic law does not mean freedom from holiness. It 
means freedom from the Old Covenant administration in order to live under the New Covenant 
power of the Spirit. The Spirit does not lead the people of God away from righteousness. The 
Spirit fulfills the righteous purpose of God in them. The New Covenant replaces the old legal 
administration not with moral emptiness, but with Spirit-empowered obedience. 

The Spirit also unites the people of God to Christ. Covenant obedience is not produced by 
isolated moral effort. It flows from union with the mediator of the New Covenant. Christ fulfills 
the law, dies for sin, rises in victory, ascends in authority, and pours out the Spirit upon His 
people. The Spirit applies the reality of Christ’s work inwardly. Therefore, New Covenant 
obedience is Christ-shaped obedience. It is not a return to the Old Covenant as though Christ 
were absent. It is life in Christ through the Spirit. 

The giving of the Spirit is therefore one of the clearest signs that the Old Covenant has been 
replaced. The prophets promised the Spirit as part of the coming covenant reality. Christ 
secures and gives the Spirit. The Spirit writes the law upon the heart. The people of God are 
now governed from within by divine presence rather than merely from without by written code. 
This does not dishonor the law written on stone. It fulfills the purpose toward which that law 
pointed. 
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5.4 Freedom from the Mosaic administration 

Freedom from the Mosaic administration is a necessary consequence of the New Covenant. If 
Christ has fulfilled the law, inaugurated the New Covenant, offered the final sacrifice, replaced 
the Levitical priesthood, and given the Spirit, then the people of God cannot remain under the 
Old Covenant as their governing covenantal order. To be under Christ is to be free from Moses 
as covenant administrator. This does not mean that Moses is rejected as a prophet or that the 
scriptures given through Moses are discarded. It means that the Mosaic covenant no longer 
rules the people of God as the binding covenantal regime. 

The Mosaic administration included moral commandments, ceremonial regulations, civil laws, 
priestly structures, sacrificial obligations, purity rules, food laws, calendar observances, 
circumcision requirements, and national boundary markers. These elements formed one 
covenantal order. The New Covenant does not simply remove a few ceremonial details while 
leaving the people of God under Sinai in the same way. The entire covenant administration has 
been fulfilled and surpassed in Christ. The believer reads Moses as sacred scripture, but does 
not live under Moses as covenant lord. Christ is Lord of the covenant. 

This freedom is not rebellion against God’s law. It is obedience to the covenantal transition God 
Himself has established. Once the New Covenant has come, returning to the Mosaic 
administration as though it still defined covenant membership would deny the finality of Christ’s 
work. The sacrificial laws are fulfilled because Christ has offered Himself. The priestly laws are 
fulfilled because Christ is the eternal High Priest. The temple laws are fulfilled because Christ is 
the true meeting place of God and humanity and His people are indwelt by the Spirit. The 
circumcision requirement is fulfilled because covenant identity is now centered on union with 
Christ and inward renewal. The food and purity laws are fulfilled because the old boundary 
system has given way to the gathering of Jew and Gentile into one people. 

Freedom from the Mosaic administration also means freedom from the law as a covenant of 
condemnation. The law exposes sin and pronounces judgment on transgression. Under the Old 
Covenant, the people stood under the blessing-and-curse structure of Sinai. In the New 
Covenant, Christ bears the curse and secures the blessing. The believer’s standing before God is 
not determined by performance under the Mosaic covenant, but by union with Christ, the 
mediator who has fulfilled covenant obedience and borne covenant judgment. This is why New 
Covenant freedom is inseparable from justification, forgiveness, and life in the Spirit. 

At the same time, this freedom does not produce lawlessness. The New Covenant has its own 
form of command, discipline, holiness, and obedience. The commands of Christ, the law of love, 
the apostolic teaching, and the life of the Spirit shape the conduct of the covenant people. But 
these are not a reimposition of the Mosaic administration. They are the moral and spiritual 
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order of the fulfilled covenant. The believer obeys not in order to remain under Sinai, but 
because the Spirit conforms the believer to Christ. 

Freedom from the Mosaic administration also establishes the unity of Jew and Gentile in the 
New Covenant. If the Mosaic boundary markers remained covenant requirements, Gentiles 
would have to become Jews under the Old Covenant order in order to belong fully to the people 
of God. The apostolic witness rejects this. Gentiles are included through Christ, by faith, and 
through the gift of the Spirit. This inclusion is possible because the Old Covenant boundary 
system has been replaced. The people of God are no longer constituted by the Mosaic 
administration but by the New Covenant mediator. 

This does not erase the Old Testament. It changes its covenantal function. The law remains 
revelation. It remains instruction. It remains witness to God’s holiness and to human sin. It 
remains prophetic preparation for Christ. It remains part of the Christian scriptures. But it no 
longer functions as the covenantal constitution of the people of God. The New Covenant has its 
own constitution: Christ Himself, His completed work, His Spirit, His teaching, His apostles, and 
His people formed by union with Him. 

The replacement of law as external Mosaic administration by Spirit-written internal 
transformation is therefore one of the central achievements of the New Covenant. The Old 
Covenant law commanded from without. The New Covenant renews from within. The Old 
Covenant identified sin. The New Covenant forgives and transforms sinners. The Old Covenant 
marked Israel by national and ceremonial boundaries. The New Covenant gathers all who 
belong to Christ. The Old Covenant was administered through Moses. The New Covenant is 
administered by the crucified, risen, and ascended Lord. 

Freedom from the Mosaic administration is thus not a secondary implication. It is essential to 
the gospel of the New Covenant. Christ has not merely made it easier to keep the Old Covenant. 
He has brought the Old Covenant to its appointed end and established the New. The believer is 
not lawless, but neither is the believer under Sinai. The believer belongs to Christ, lives by the 
Spirit, and walks in the righteousness that the law anticipated but could not itself produce. The 
law written on stone has given way to the law written on the heart. External command has 
given way to internal transformation. The Old Covenant has been replaced by the New. 

 

6. Sacrifice Replaced: From Repetition to Once-for-All Atonement 

The replacement of the Old Covenant by the New Covenant is nowhere clearer than in the 
replacement of repeated animal sacrifice by the once-for-all atonement of Christ. The Old 
Covenant sacrificial system was divinely instituted, theologically serious, and indispensable to 
Israel’s covenant life. It taught that sin brings guilt, that guilt requires atonement, that access to 
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God requires cleansing, and that covenant fellowship cannot be maintained apart from blood, 
mediation, confession, and divine mercy. Sacrifice was not peripheral to the Old Covenant. It 
stood near the center of Israel’s worship and revealed the gravity of approaching a holy God. 

Yet the repeated character of Old Covenant sacrifice revealed its limitation. A final atonement 
would not need continual renewal. A completed cleansing would not need endless repetition. A 
decisive sacrifice would not require another sacrifice after it. The sacrifices of the Old Covenant 
were effective within their divinely appointed sphere, but they were not final. They maintained 
the covenant order, dramatized the cost of sin, provided ritual purification, and pointed forward 
to the true sacrifice. They were shadows of the reality that would come in Christ. 

The New Covenant replaces the Old Covenant sacrificial system because Christ offers Himself as 
the final sacrifice. His blood is not one more offering within the Levitical sequence. His death is 
the fulfillment and termination of that sequence. The cross does not supplement the altar; it 
supersedes it. The sacrifice of Christ is not repeated because it does not need to be repeated. It 
is complete, sufficient, personal, voluntary, obedient, and final. The Old Covenant altar 
anticipated the cross. Once the cross has come, the old sacrificial order has fulfilled its purpose 
and no longer governs covenant worship. 

6.1 Animal sacrifice under the Old Covenant 

Animal sacrifice under the Old Covenant was a divinely commanded system of worship, 
purification, atonement, thanksgiving, dedication, and covenant restoration. It was not merely a 
primitive religious custom adopted from the surrounding world. In Israel’s covenant life, 
sacrifice had a revealed meaning. It taught that God is holy, that sin defiles, that guilt is real, and 
that reconciliation requires God’s appointed means. Through sacrifice, Israel learned that 
worship could not be invented by human preference. God Himself determined how sinful 
people could approach Him. 

The sacrificial system included different offerings with distinct purposes. Some offerings 
emphasized atonement for sin. Others expressed consecration, fellowship, thanksgiving, or 
restoration. The system addressed both individual and communal dimensions of covenant life. 
Sin was not merely private. It affected the covenant community and the sanctuary. Therefore, 
sacrifice was not only a personal devotional act. It was part of the covenant structure by which 
Israel’s relationship with God was ritually maintained. 

Blood was central because life was central. The use of blood in sacrifice taught that sin is not a 
minor defect or social inconvenience. Sin brings death, and atonement requires life. The animal 
offered did not function as a casual gift. It represented the seriousness of guilt before God. The 
worshiper could not approach God as though nothing had happened. Something had to be 
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offered. Blood had to be shed. The sacrificial system therefore educated Israel in the moral 
seriousness of sin and the costliness of mercy. 

The Old Covenant sacrifices also taught substitution and representation. The worshiper brought 
an offering, and the life of the animal was given in the context of the worshiper’s need for 
cleansing or restoration. This did not mean that animals were equal substitutes for human 
beings in an ultimate sense. Rather, the system established the category of substitutionary 
sacrifice. It taught Israel to think in terms of life given, guilt addressed, blood presented, and 
reconciliation mediated. These categories later become essential for understanding the death of 
Christ. 

Sacrifice also required priestly mediation. The worshiper did not control the sacrificial act as a 
private ritual. Priests administered the system according to divine command. This showed that 
sacrifice belonged to the covenant order, not to individual invention. The priest stood between 
the worshiper and the sanctuary, handling the offering in the way God required. Sacrifice and 
priesthood therefore belonged together. The replacement of sacrifice in the New Covenant also 
requires the replacement of the priesthood, because both are fulfilled in Christ. 

The Day of Atonement displayed the sacrificial system at its most concentrated point. The sins 
and uncleanness of the people were addressed through priestly action, sacrificial blood, 
confession, cleansing, and removal. The whole ceremony dramatized the problem of sin in 
relation to the holy presence of God. It showed that Israel’s covenant life required periodic 
purification at the deepest level. Yet even this solemn rite had to be repeated year after year. Its 
repetition declared both divine mercy and incompletion. 

The Old Covenant sacrificial system therefore had a real but preparatory function. It was real 
because God commanded it and used it within the covenant. It was preparatory because it 
pointed beyond itself to a final sacrifice. Its value is not denied by the New Covenant; its 
purpose is revealed. The sacrifices taught the grammar of atonement so that when Christ gave 
Himself, His death could be understood as sacrifice, offering, cleansing, substitution, and 
covenant blood. The Old Covenant altar was a school of redemption. The cross is the 
redemption itself. 

6.2 The insufficiency of repeated offerings 

The insufficiency of Old Covenant offerings is shown by their repetition. Repetition does not 
mean that the sacrifices were meaningless. It means that they were not final. They had to be 
offered again because the problem of sin had not been decisively resolved. The worshiper 
returned. The priest returned. The blood was presented again. The calendar repeated. The Day 
of Atonement came again. The system continued because its work, while divinely appointed, did 
not bring final completion. 
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This repetition revealed a structural limitation. If a sacrifice fully and finally removed sin in the 
ultimate sense, no further sacrifice would be necessary. The very continuation of the sacrificial 
system announced that it was provisional. Every offering pointed backward to sin committed 
and forward to atonement not yet finally accomplished. The altar was therefore both a place of 
mercy and a place of remembrance. It provided restoration within the covenant, but it also kept 
the consciousness of sin alive. 

The insufficiency of repeated offerings also arose from the nature of the sacrifices themselves. 
Animals could be offered according to divine command, but animal blood could not be the final 
answer to human guilt. The life of an animal could symbolize substitution and purification, but 
the final reconciliation of God and humanity required a greater offering. The Old Covenant 
sacrifices were therefore typological. They were not false, but they were not ultimate. They 
were signs, shadows, and anticipations of the true sacrifice. 

The priestly system reinforced this limitation. The priests themselves were sinful and mortal. 
They ministered repeatedly because their work was never final. They offered for the people, but 
they also needed cleansing. They served in succession because death removed them from 
office. Their ministry was necessary under the Old Covenant, but it could not bring the covenant 
people into final perfection. A repeated sacrifice administered by mortal priests could not be 
the final covenantal solution. 

The insufficiency of repeated offerings also shows that ritual cleansing and final redemption 
must be distinguished. Under the Old Covenant, sacrifices could cleanse ceremonially, restore 
covenant order, and maintain worship. But the deeper problem of the conscience, the heart, 
and final guilt before God required a greater act. The Old Covenant could address sin within its 
own covenantal economy, but the New Covenant addresses sin definitively through Christ. The 
former was real but limited; the latter is final. 

Repetition also carried a pedagogical function. By returning again and again to sacrifice, Israel 
was trained to understand the seriousness of sin and the need for mediation. The system made 
sin visible. It made atonement visible. It made priesthood visible. It made holiness visible. It 
made the cost of covenant restoration visible. But it also made incompletion visible. The 
worshiper could see that the old order was not the end of the story. 

This is why the New Covenant does not merely improve the sacrificial system. It ends it by 
fulfilling it. If the problem with repeated offerings were merely that they were performed badly, 
then reform would be enough. But the problem was deeper. The system itself was designed as a 
temporary and forward-looking order. It could not become final by being performed more 
carefully. Its purpose was to point to the offering that would not need repetition. 
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The insufficiency of repeated offerings therefore supports the central claim of covenant 
replacement. The Old Covenant sacrifices were divinely ordained but not final. Their repetition 
revealed their provisional nature. Their symbolism prepared for Christ. Their limitations created 
expectation. When Christ offers Himself, the repeated offerings lose their governing role. The 
shadow gives way to the substance. The altar gives way to the cross. The old sacrificial cycle 
ends because the final sacrifice has come. 

6.3 Christ’s blood as final atonement 

Christ’s blood is the final atonement because His sacrifice accomplishes what the Old Covenant 
sacrifices could only anticipate. He does not bring the blood of another creature. He offers 
Himself. His sacrifice is personal, conscious, obedient, voluntary, and perfect. The value of His 
offering is inseparable from His identity. He is not merely a victim. He is the incarnate Son, the 
righteous representative, the obedient servant, the true priest, and the covenant mediator. His 
blood establishes the New Covenant because His death is the final act of atoning obedience. 

The finality of Christ’s blood rests first on the perfection of His person. Under the Old Covenant, 
the animal offered had to be without blemish, but such physical wholeness was only a sign. 
Christ is without sin in the full moral and spiritual sense. He offers to God the obedience that 
humanity failed to render. His sacrifice is therefore not the death of a sinner for his own guilt, 
but the self-offering of the righteous one for sinners. This gives His blood a finality that no 
animal sacrifice could possess. 

Christ’s blood also fulfills the covenantal meaning of Passover, sacrifice, and atonement. The 
Passover taught deliverance through blood. The sacrifices taught cleansing through blood. The 
Day of Atonement taught access and purification through blood. The New Covenant gathers 
these meanings into the cross. Christ’s blood delivers, cleanses, atones, reconciles, and 
inaugurates the covenant. It does not merely resemble the old sacrifices; it fulfills their deepest 
purpose. 

The blood of Christ also secures forgiveness in a way the Old Covenant anticipated but did not 
complete. The New Covenant promise includes the definitive remission of sins. This forgiveness 
is not temporary, partial, or dependent on continual sacrificial renewal. It rests on the 
completed offering of Christ. Because His sacrifice is final, forgiveness is final. Because His blood 
is sufficient, no additional sacrificial blood is required. Because the covenant is established by 
His death, no return to the Old Covenant altar can add anything to it. 

Christ’s blood also purifies the conscience. This is a crucial distinction between the Old 
Covenant and the New. Ritual cleansing could restore a person to participation in the covenant 
order, but the New Covenant reaches deeper. It addresses the conscience before God. The 
worshiper is not merely ritually readmitted; the sinner is cleansed at the level of guilt and 
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inward relation to God. The final atonement of Christ therefore accomplishes what the old 
sacrifices symbolized but could not fully produce. 

The finality of Christ’s blood also means that the sacrificial system cannot continue as a parallel 
means of covenant access. The Old Covenant sacrifices pointed to Him. Once He has come, their 
role as covenant sacrifices is complete. To continue them as necessary for atonement would 
imply that Christ’s offering is insufficient or incomplete. The New Covenant permits no such 
implication. The cross is not one sacrifice among many. It is the sacrifice to which all true 
sacrificial meaning points. 

Christ’s blood also unites the covenant people. Under the Old Covenant, sacrificial worship was 
tied to Israel’s temple, priesthood, and national covenant administration. Under the New 
Covenant, the blood of Christ creates one people from Jew and Gentile. Access to God is no 
longer mediated by the old temple system or guarded by Mosaic boundary markers. All who are 
united to Christ share in the benefit of His blood. The final atonement therefore also transforms 
covenant identity. 

The final atonement of Christ is not repeated because it cannot be improved. Repetition would 
imply incompletion. The New Covenant proclamation is that Christ has offered Himself once for 
all. His blood does not need renewal, supplement, or replacement. The continuing life of the 
Church is not built on new sacrifices, but on the remembrance, proclamation, and application of 
the one completed sacrifice. The Lord’s Supper does not return the Church to the Old Covenant 
altar. It remembers and proclaims the New Covenant blood already given. 

Christ’s blood as final atonement is therefore the decisive answer to the Old Covenant sacrificial 
system. The sacrifices were many; His sacrifice is one. The sacrifices were repeated; His is once 
for all. The sacrifices used animal blood; He gives His own blood. The sacrifices cleansed 
ceremonially; He cleanses finally. The sacrifices were administered by mortal priests; He offers 
Himself as eternal mediator. The sacrifices preserved the covenant order; His blood inaugurates 
the New Covenant. This is why sacrifice is replaced in the New Covenant. The final blood has 
been shed. 

6.4 The end of sacrificial repetition 

The end of sacrificial repetition follows necessarily from the finality of Christ’s atonement. If 
Christ has offered the complete sacrifice, then the old sequence of repeated offerings has 
reached its appointed end. The New Covenant does not need continuing animal sacrifice 
because the decisive offering has already been made. To repeat sacrifice for atonement would 
be to deny the sufficiency of the cross. The Old Covenant repeated because it anticipated 
finality. The New Covenant does not repeat because finality has arrived. 
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The end of repetition also marks the end of the Old Covenant sacrificial calendar as a governing 
covenantal structure. The daily offerings, festival sacrifices, purification rites, and annual Day of 
Atonement all belonged to the Mosaic administration. They taught Israel to understand 
holiness, guilt, cleansing, and mercy. But their covenantal role was temporary. Once Christ has 
fulfilled the sacrificial order, the old calendar no longer defines how the people of God receive 
atonement or maintain covenant access. 

This transition changes worship at the deepest level. Worship is no longer centered on an altar 
where animals are repeatedly slain. It is centered on Christ, whose offering is complete. The 
people of God do not come to God by bringing new blood to an earthly sanctuary. They come 
through the blood already given by the mediator of the New Covenant. Worship becomes 
thanksgiving, praise, proclamation, prayer, obedience, and communion grounded in completed 
atonement. The sacrifice that sustains worship is not continually enacted as a new atoning 
event; it is the once-for-all sacrifice remembered and trusted. 

The end of sacrificial repetition also changes priestly mediation. If no repeated sacrifices 
remain, then no Levitical priesthood is needed to administer them. The old priesthood and the 
old sacrifices stand or fall together as parts of one covenantal system. Christ replaces both. He is 
the priest who offers and the offering that is given. His priestly work does not consist in 
repeatedly shedding blood, but in the enduring efficacy of His completed sacrifice and His living 
intercession. The end of repetition therefore leads directly to the replacement of the Levitical 
priesthood by the eternal priesthood of Christ. 

The end of repetition also clarifies the meaning of Christian remembrance. The Church 
remembers Christ’s death, but does not repeat it as though it were incomplete. The memory of 
the cross is covenantal, not deficient. It proclaims the completed sacrifice, nourishes faith in the 
completed mediator, and forms the people around the New Covenant reality. The Church’s 
worship is not a return to the cycle of offerings, but a continual participation in the benefits of 
the sacrifice already finished. 

This finality also gives assurance. Under a repeated system, the worshiper is continually 
reminded that the sacrificial work must continue. Under the New Covenant, the believer rests in 
the completed work of Christ. The conscience is not directed to another animal, another altar, 
another priestly sequence, or another annual rite. It is directed to Christ crucified and risen. 
Assurance rests not in the worshiper’s ability to maintain the sacrificial system, but in the 
mediator whose sacrifice is sufficient. 

The end of sacrificial repetition also demonstrates the superiority of the New Covenant over the 
Old. The Old Covenant had many sacrifices because it was preparatory. The New Covenant has 
one sacrifice because it is final. The Old Covenant produced continual remembrance of sin. The 
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New Covenant proclaims definitive forgiveness. The Old Covenant required repeated priestly 
service. The New Covenant rests on the eternal priesthood of Christ. The Old Covenant altar 
stood as a necessary institution until fulfillment came. The New Covenant cross stands as the 
completed reality. 

The end of sacrifice does not mean the end of self-offering in the life of the believer. The New 
Covenant people are called to offer themselves in worship, obedience, thanksgiving, mercy, 
praise, and service. But these are not atoning sacrifices. They do not supplement Christ’s blood. 
They are responses to grace, not additions to redemption. The believer’s life becomes sacrificial 
in the sense of consecration, not in the sense of repeating atonement. This distinction is 
essential. Christ alone provides the atoning sacrifice. The Church responds with living 
obedience. 

Therefore, the end of sacrificial repetition is not a loss but a fulfillment. The Old Covenant 
sacrifices were glorious in their purpose, but their glory was temporary. They pointed beyond 
themselves to Christ. Once He has offered Himself, the old system has no continuing atoning 
role. The New Covenant replaces sacrifice by fulfilling sacrifice. The altar gives way to the cross, 
the repeated offering gives way to the once-for-all offering, and the worshiper comes to God 
through the final blood of Christ. The Old Covenant sacrificial system has passed because its 
truth has been completed in Him. 

 

7. Priesthood Replaced: From Levi to Christ 

The replacement of the Old Covenant by the New Covenant necessarily includes the 
replacement of the Levitical priesthood by the priesthood of Christ. Under the Old Covenant, 
the priesthood was not incidental to Israel’s worship. It stood at the center of covenant 
mediation. The priests served at the altar, handled sacrifices, guarded sacred space, taught 
distinctions between clean and unclean, and represented the people before God according to 
the law. The high priest, in particular, embodied the principle that access to God required 
mediation. Israel could not simply enter the presence of God on its own terms. The holy God 
dwelt among His people, but approach to Him was ordered, restricted, and priestly. 

Yet the Levitical priesthood was provisional. Its priests were mortal. Its sacrifices were repeated. 
Its mediation was limited. Its access was restricted. Its authority depended on descent, 
appointment, and ceremonial qualification. Its work could preserve the covenant order, but it 
could not bring the people into final perfection. It could point to the need for a perfect 
mediator, but it could not itself provide one. The Old Covenant priesthood therefore carried 
within itself the signs of its own replacement. It was real, holy, and divinely appointed, but it 
was not final. 
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Christ replaces the Levitical priesthood because He is the priest to whom the entire priestly 
system pointed. He is not merely another priest in the old line. He does not derive His 
priesthood from Levi. He does not serve by genealogical succession. He does not offer repeated 
animal sacrifices. He does not enter an earthly sanctuary with another creature’s blood. He 
offers Himself. He enters the true heavenly sanctuary. He lives forever. He intercedes 
permanently. His priesthood is therefore superior in origin, character, sacrifice, duration, and 
effect. The Old Covenant priesthood gives way because the eternal High Priest has come. 

7.1 The Levitical priesthood and its limitations 

The Levitical priesthood was established as part of the Old Covenant order. Its function was to 
mediate Israel’s worship before God. The priests did not create the covenant, but they served 
within it. They administered the sacrificial system, maintained the sanctuary, guarded holy 
things, and performed the rituals by which Israel’s covenant life was ordered. Their ministry 
showed that access to God was not casual or self-directed. God is holy, sin is defiling, and 
approach to divine presence requires consecration, cleansing, and mediation. 

The priesthood therefore taught Israel the seriousness of divine holiness. The sanctuary was not 
ordinary space. The altar was not an ordinary table. Sacrificial blood was not ordinary blood. 
The priestly garments, washings, offerings, and procedures all taught that worship required 
divine appointment. The people could not invent their own way into the presence of God. The 
priesthood stood as a visible reminder that sinners need a mediator. 

Yet the Levitical priesthood also revealed limitation. The priests themselves were sinners. They 
could represent the people only because God appointed them to do so, not because they 
possessed inherent perfection. They needed cleansing. They could become defiled. They could 
fail. Their ministry was always marked by human weakness. This limitation did not make their 
office false, but it did show that the office was not final. A priest who must deal with his own sin 
cannot be the perfect priest needed for final redemption. 

The priests were also mortal. Their ministry passed from one generation to another because 
death prevented any priest from continuing forever. This succession was necessary under the 
Old Covenant, but it revealed impermanence. A final priesthood would not require continual 
replacement. The repeated succession of priests paralleled the repeated offering of sacrifices. 
Both showed that the Old Covenant order had not reached finality. 

The Levitical priesthood was also tied to the earthly sanctuary. Its ministry was located in the 
tabernacle and later the temple. Sacred space was central to its function. Priests served at the 
altar, entered designated holy spaces, and maintained the ritual order of the sanctuary. But an 
earthly sanctuary, however sacred, was not the final dwelling place of God with humanity. It 
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was a sign and shadow of a greater reality. Therefore, the priesthood attached to that sanctuary 
was also provisional. 

The high priest most clearly displayed both the dignity and limitation of the Old Covenant 
priesthood. On the appointed day, he entered the holiest place with sacrificial blood on behalf 
of the people. This was the highest act of Old Covenant mediation. Yet it had to be repeated. 
The same ritual returned year after year. The repetition showed that access had not been 
permanently opened and that final atonement had not yet been accomplished. The high priest 
could enter briefly, ceremonially, and under strict conditions, but he could not open 
unrestricted access to God for all the covenant people. 

The Levitical priesthood also depended on genealogy. A man served as priest because he 
belonged to the appointed priestly line. This was proper under the Old Covenant, but it meant 
that priesthood was tied to tribal descent rather than to indestructible life, moral perfection, or 
final redemptive accomplishment. The New Covenant priesthood of Christ is different in kind. 
Christ is priest not because He belongs to Levi, but because He is the Son, the righteous 
mediator, the one who offers Himself, and the one who lives forever. 

The limitations of the Levitical priesthood were therefore not accidental flaws in an otherwise 
final system. They were built into the preparatory nature of the Old Covenant. Mortal priests, 
repeated sacrifices, restricted access, earthly sanctuary, genealogical office, and ritual 
mediation all pointed beyond themselves. They taught the need for a priest who would be 
sinless, eternal, heavenly, self-offering, and final. The Levitical priesthood was a sacred shadow. 
Christ is the priestly substance. 

7.2 Melchizedek and the superior priestly order 

The figure of Melchizedek is crucial for understanding how Christ’s priesthood replaces the 
Levitical priesthood without simply extending it. Melchizedek appears as a priest-king whose 
significance does not depend on descent from Levi. He stands outside the ordinary Levitical 
framework and therefore provides a biblical category for a priesthood superior to and prior to 
the Mosaic order. This matters because Christ’s priesthood is not Levitical. If priesthood were 
permanently confined to Levi, then Christ would not be the final High Priest in the required 
sense. The Melchizedek pattern shows that a greater priestly order was already present in the 
scriptural imagination. 

Melchizedek combines priesthood and kingship. This combination is significant because the Old 
Covenant ordinarily distinguished priestly and royal functions. The king ruled; the priest served 
at the altar. But Melchizedek is both king and priest. This anticipates the fuller unity of offices in 
Christ, who is both royal Son and priestly mediator. Christ does not merely rule from a throne or 
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serve at an altar. He reigns as priest and mediates as king. His covenant authority is therefore 
broader than the Levitical model. 

The superiority of the Melchizedek pattern also rests on its relation to Abraham. Abraham 
receives blessing from Melchizedek, and the lesser is blessed by the greater. Since Levi descends 
from Abraham, the Melchizedek priesthood can be understood as superior to the Levitical 
priesthood. This does not dishonor Levi. It places Levi within a larger covenantal order. The 
Levitical priesthood is real, but not ultimate. There is a priestly order that stands above it and 
before it. 

This superior priestly order also helps explain why the New Covenant involves a change of 
priesthood. A change of priesthood implies a change of covenantal administration. The Levitical 
priesthood belongs to the Mosaic covenant. If Christ is priest according to a different and 
superior order, then the covenant order governed by Levitical mediation has been surpassed. 
The New Covenant is not administered by priests descended from Levi, but by Christ, the priest 
according to the order of Melchizedek. 

The Melchizedek pattern also emphasizes permanence. The scriptural presentation of 
Melchizedek is not centered on genealogy, birth, succession, or death. This literary and 
theological feature becomes a way of speaking about a priesthood not defined by the ordinary 
limits of descent and mortality. Christ fulfills this pattern absolutely. His priesthood rests on 
indestructible life. He does not inherit an office for a temporary period and then pass it to 
another. He holds His priesthood permanently. 

This permanence is essential to the replacement of the Old Covenant priesthood. The Levitical 
priests were many because death prevented them from continuing. Christ is one because He 
lives forever. The old priesthood required succession; the New Covenant priesthood rests on 
resurrection life. The old priesthood stood within time-bound administration; Christ’s 
priesthood is eternal. The old priesthood served in anticipation; Christ’s priesthood administers 
fulfillment. 

The Melchizedek order also reveals that Christ’s priesthood is not a violation of scripture but a 
fulfillment of scripture. The replacement of Levi by Christ is not arbitrary. It follows the 
scriptural witness that another priestly order exists, one greater than the Levitical order. The Old 
Covenant itself contains the seed of its priestly replacement by preserving the memory and 
promise of a superior priesthood. 

Christ as priest according to the order of Melchizedek therefore stands at the center of 
covenant replacement. He does not compete with the Levitical priests on their own terms. He 
surpasses them by belonging to a higher order. He is not one more minister of repeated 
sacrifice. He is the eternal priest-king who offers Himself once for all and reigns forever. The 
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Melchizedek pattern makes clear that the Levitical priesthood was never the final form of 
mediation. It was temporary preparation for the priesthood of Christ. 

7.3 Christ as eternal High Priest 

Christ is the eternal High Priest of the New Covenant. His priesthood is superior because it is 
grounded in His person, His obedience, His sacrifice, His resurrection, and His endless life. He is 
not a sinner appointed to mediate for other sinners while needing sacrifice for Himself. He is the 
righteous mediator who offers Himself for the sins of others. He is not a mortal priest whose 
office passes to another. He is the risen Lord who continues forever. He is not confined to an 
earthly sanctuary. He ministers in the heavenly reality to which the earthly sanctuary pointed. 

The priestly work of Christ begins with His identification with humanity. A priest represents the 
people before God. Christ does this fully because He truly shares human nature. He is not 
distant from those He represents. He enters human weakness, suffering, temptation, mortality, 
and obedience. Yet He does so without sin. This makes Him the perfect mediator. He is near 
enough to represent humanity and holy enough to stand before God without needing cleansing 
for Himself. 

Christ’s priesthood is also defined by His self-offering. The Old Covenant priest brought offerings 
distinct from himself. Christ offers Himself. This is a decisive difference. He is both priest and 
sacrifice. He does not stand at the altar with another creature’s blood. He gives His own life. His 
sacrifice is therefore personal, voluntary, obedient, and final. The priesthood of Christ cannot be 
separated from the cross because the cross is His priestly offering. 

His priesthood is eternal because death no longer has dominion over Him. The resurrection 
establishes Him as the living mediator. Under the Old Covenant, death created priestly 
succession. Under the New Covenant, resurrection establishes priestly permanence. Christ does 
not need a successor. His priesthood does not expire. His intercession does not cease. His 
covenant mediation does not weaken over time. The believer’s access to God rests on a priest 
who lives forever. 

Christ’s priesthood is also heavenly. The Old Covenant priests ministered in an earthly sanctuary, 
a sacred but provisional space. Christ ministers in the true sanctuary, the heavenly reality of 
God’s presence. This does not make His work less concrete. It makes it final. The earthly 
sanctuary was a copy and shadow. Christ enters the reality itself. His priestly ministry is not 
limited by geography, temple walls, ritual calendars, or hereditary office. His mediation is 
universal for all who belong to Him. 

As eternal High Priest, Christ also provides final intercession. His work did not end with the cross 
as though He completed sacrifice and then became inactive. The completed sacrifice grounds 
His continuing priestly intercession. He represents His people before God on the basis of His 
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finished work. This means that New Covenant access is secure. The believer does not depend on 
repeated earthly offerings or changing human priests. The believer depends on the living Christ 
who intercedes permanently. 

Christ’s eternal priesthood also transforms the meaning of holiness. Under the Old Covenant, 
holiness was guarded by distance, barriers, restricted spaces, and priestly mediation. Under the 
New Covenant, holiness is not lowered, but access is opened through the holy mediator. The 
people of God approach not because God has become less holy, but because Christ has 
provided perfect mediation. The holiness that once excluded now draws near through the priest 
who has cleansed His people. 

The eternal priesthood of Christ also means that the Old Covenant priesthood cannot continue 
as a necessary covenant office. It has been replaced at the deepest level. If Christ is the final 
High Priest, then no Levitical priest is needed to mediate access to God. If His sacrifice is 
complete, no priest is needed to offer atoning blood. If His intercession is permanent, no mortal 
succession can add to it. If He ministers in the heavenly sanctuary, the earthly sanctuary no 
longer governs covenant approach. 

This is not a rejection of priesthood as a category. It is the fulfillment of priesthood in Christ. The 
New Covenant does not abolish mediation by pretending sinners need no mediator. It 
establishes the true mediator. The Old Covenant priesthood taught the need for priestly 
representation. Christ satisfies that need finally. The many priests give way to the one priest. 
The repeated offerings give way to the one offering. The earthly sanctuary gives way to the 
heavenly. The temporary office gives way to the eternal priesthood of the risen Lord. 

7.4 Direct access to God through the New Covenant mediator 

The New Covenant gives direct access to God through Christ, the final mediator. This direct 
access does not mean access without mediation. It means access through the one sufficient 
mediator rather than through the repeated and restricted mediation of the Old Covenant 
priesthood. The believer comes to God through Christ Himself. No Levitical priest, temple altar, 
animal blood, or earthly sanctuary is required for covenant approach. The way has been opened 
by the eternal High Priest. 

Under the Old Covenant, access to God was real but restricted. The people worshiped God, 
received His law, offered sacrifices, and lived near His presence. Yet the structure of the 
sanctuary taught distance. Not all could enter the holy place. Only the high priest could enter 
the holiest place, and only under appointed conditions. The architecture of worship proclaimed 
both nearness and separation. God dwelt among His people, but sin required barriers, 
cleansing, and priestly mediation. 
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The New Covenant changes this structure because Christ has opened the way. His sacrifice 
cleanses. His priesthood mediates. His resurrection life secures continuing access. His ascension 
places Him in the heavenly sanctuary. Therefore, the people of God may draw near with 
confidence, not because they are worthy in themselves, but because the mediator is worthy. 
Direct access is grounded in Christ’s completed work. 

This access is one of the clearest signs that the Old Covenant has been replaced. If the people of 
God can now approach through Christ, the restricted priestly structure of the Old Covenant no 
longer governs access. The old barriers have served their purpose. The veil, the altar, the 
priestly sequence, and the annual entrance of the high priest all pointed forward to a greater 
opening. In the New Covenant, that opening has occurred. The people do not remain outside 
while one priest enters briefly. They draw near through the eternal priest who has entered 
permanently. 

Direct access also transforms prayer. The believer prays through Christ, not through the temple 
system. Prayer is not dependent on pilgrimage to an earthly sanctuary or on the presentation of 
animal offerings by Levitical priests. The throne of grace is approached through the mediator 
who lives. This does not make worship individualistic or detached from the Church. It means 
that the entire covenant community has access to God in Christ. 

Direct access also transforms the identity of the covenant people. Under the Old Covenant, 
priesthood was restricted to a particular line. Under the New Covenant, all who belong to Christ 
share priestly access in Him. This does not mean that every believer becomes a replacement for 
Christ’s unique priesthood. Christ alone is the eternal High Priest. But His people participate in 
the access He has secured. They become a priestly people because they are united to the 
priestly mediator. 

This priestly access also produces a new form of sacrifice. The New Covenant people do not 
offer atoning sacrifices. Christ alone has done that. But they offer praise, thanksgiving, 
obedience, mercy, service, and their own lives as acts of consecration. These sacrifices are 
acceptable because they are offered through Christ. They do not compete with His sacrifice; 
they flow from it. They are not additions to atonement; they are responses to completed 
atonement. 

Direct access through Christ also establishes equality within the covenant people. The old 
distinction between priestly caste and ordinary Israelite no longer functions as the structure of 
covenant approach. In Christ, Jew and Gentile, male and female, slave and free, rich and poor all 
approach God through the same mediator. No group possesses superior access by descent, 
ritual status, or temple office. The ground of access is Christ alone. 
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This access also gives assurance. Under the Old Covenant, the repeated priestly system 
continually reminded the people of sin, distance, and the need for renewed offering. Under the 
New Covenant, the believer is directed to the completed work and living intercession of Christ. 
The conscience is not sent back to an earthly priest for another sacrifice. It is directed upward to 
the eternal High Priest whose sacrifice is complete and whose intercession continues. 

Direct access does not make God less holy. It makes Christ’s mediation fully effective. The same 
holiness that required barriers under the Old Covenant is now approached through the priest 
who has cleansed His people. The New Covenant does not abolish reverence. It deepens 
reverence by showing the cost at which access has been opened. The believer comes boldly, but 
never casually. Confidence rests on blood, priesthood, and mercy. 

Therefore, the replacement of the Levitical priesthood by Christ’s eternal priesthood is central 
to the replacement of the Old Covenant by the New. The Old Covenant priesthood mediated 
temporarily, repeatedly, and through earthly sanctuary. Christ mediates finally, permanently, 
and in heavenly reality. The old priesthood taught the need for mediation. Christ fulfills that 
need. The old priesthood restricted access while preserving worship. Christ opens access while 
preserving holiness. The old priesthood passed from generation to generation. Christ lives 
forever. 

The movement from Levi to Christ is therefore not a minor adjustment in religious 
administration. It is a covenantal transformation. The priesthood has changed because the 
covenant has changed. The covenant has changed because the mediator has come. The people 
of God no longer stand under the old priestly order. They stand before God through the eternal 
High Priest of the New Covenant. The many priests have yielded to the one priest. The 
temporary office has yielded to the eternal mediator. The Old Covenant priesthood has been 
replaced because Christ now fulfills priesthood forever. 

 

8. Circumcision and Boundary Markers Replaced 

The replacement of the Old Covenant by the New Covenant necessarily includes the 
replacement of circumcision and the broader Mosaic boundary markers as covenant 
requirements. Under the Old Covenant, circumcision, food laws, purity regulations, calendar 
observances, sacrificial participation, temple worship, and separation from the nations marked 
Israel as the covenant people. These signs and practices were not arbitrary. They served a divine 
purpose in preserving Israel’s distinct identity, guarding the covenant community from 
assimilation, and maintaining the historical line through which the Messiah would come. The 
Old Covenant was embodied in visible, communal, and national forms. It marked out a people in 
history. 
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Yet these boundary markers were provisional because the covenantal order to which they 
belonged was provisional. Circumcision of the flesh could mark membership in the Abrahamic 
and Mosaic covenantal world, but it could not by itself create the inward renewal promised by 
the prophets. Food laws and purity regulations could distinguish Israel from the nations, but 
they could not provide final cleansing of the conscience. Calendar observances could order 
sacred time, but they could not inaugurate the final rest secured in Christ. Temple participation 
could locate worship around the chosen sanctuary, but it could not open universal access to 
God. These signs were meaningful, but they were not final. 

In the New Covenant, covenant identity is no longer governed by the old boundary markers. The 
decisive mark of belonging is union with Christ through faith, inward renewal by the Spirit, 
participation in the New Covenant community, and incorporation into the people gathered by 
the crucified and risen mediator. The old signs are replaced because their purpose has been 
fulfilled. The people of God are no longer constituted by circumcision, food laws, purity 
divisions, temple access, or national separation under Moses. They are constituted by Christ. 
The boundary has moved from flesh to Spirit, from national marker to covenant union, from 
external sign to inward transformation. 

8.1 Circumcision in the Abrahamic and Mosaic orders 

Circumcision was one of the most important covenant signs in the biblical story. It was given as 
a mark of the Abrahamic covenant and later functioned within the wider Mosaic order as a 
visible sign of belonging to the covenant people. It marked the male body with a permanent 
sign of covenant identity. It distinguished Abraham’s descendants from surrounding peoples and 
tied family, promise, descent, and covenant obligation together in a single physical sign. 
Circumcision therefore carried theological, social, and historical significance. 

In the Abrahamic setting, circumcision was tied to promise. Abraham received promises 
concerning offspring, land, blessing, and a future through which the nations would be blessed. 
Circumcision marked the covenant line through which these promises would move forward. It 
was not merely a private devotional symbol. It was a public and generational sign that the 
promise of God had taken historical form in a particular family and people. The covenant was 
not abstract. It entered flesh, lineage, household, and history. 

Within the Mosaic order, circumcision continued as a boundary marker of the covenant people. 
It distinguished Israel from the nations and marked participation in the covenantal world 
governed by the law. To be circumcised was not merely to carry an isolated religious symbol. It 
meant belonging to the people whose life was ordered by Sinai, priesthood, sacrifice, purity, 
calendar, and temple. Circumcision functioned as an entrance sign into a whole covenant 
administration. 
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Yet circumcision of the flesh also revealed its own limitation. A person could be circumcised 
outwardly and still be inwardly rebellious. The physical sign could mark covenant membership, 
but it could not guarantee covenant faithfulness. The Old Covenant itself recognized this 
distinction by speaking of the need for circumcision of the heart. This internal critique is 
essential. The problem was not that circumcision had no meaning. The problem was that 
circumcision of the flesh was not the final covenantal reality. It pointed beyond itself to inward 
renewal. 

Circumcision also carried the limitation of being tied to descent, male embodiment, and 
national distinction. These features belonged properly to the covenantal order before Christ, 
when the promise was preserved through a particular people. But the New Covenant expands 
covenant membership beyond the old national and genealogical boundary system. The 
promised blessing to the nations is fulfilled not by requiring all nations to enter the Mosaic 
administration through circumcision, but by uniting Jew and Gentile to Christ. 

This transition does not make the Abrahamic promise void. It shows how that promise reaches 
its goal. The promise to Abraham always contained a universal horizon. Circumcision guarded 
the line of promise until the arrival of the promised seed. Once Christ comes, the sign tied to 
the preparatory covenantal line no longer functions as the required mark of covenant 
membership. The reality to which the sign pointed has arrived. 

Circumcision in the Abrahamic and Mosaic orders must therefore be honored as a real covenant 
sign while also recognized as provisional. It marked the people through whom the Messiah 
would come. It distinguished Israel during the period of preparation. It taught that covenant 
identity required divine marking. But in the New Covenant, the definitive mark is no longer 
circumcision of the flesh. It is belonging to Christ through the Spirit. The old sign is replaced 
because the covenant it marked has reached fulfillment. 

8.2 Circumcision of the heart 

Circumcision of the heart is the inward reality that replaces circumcision of the flesh as the 
decisive covenantal mark. The phrase itself shows that the Old Covenant contained an internal 
movement beyond external sign. The physical mark was never sufficient apart from inward 
faithfulness. The deeper need was always the transformation of the heart. The New Covenant 
fulfills this need by bringing the inward reality promised by God. 

The heart is the center of covenant loyalty. It is where trust, desire, love, obedience, rebellion, 
and idolatry take root. A circumcised body with an uncircumcised heart is covenant 
contradiction. The outward sign may be present, but the inward reality is absent. The prophets 
and apostles press this distinction because it reveals the limitation of merely external covenant 
identity. God’s final purpose is not simply a marked body but a renewed person. 
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Circumcision of the heart means that the barrier of rebellion is cut away inwardly. The hardened 
heart is made responsive. The self-directed will is brought under God. The covenant person is 
renewed at the source of desire and action. This is why circumcision of the heart belongs 
naturally with the promise of the law written on the heart and the gift of the Spirit. All three 
describe inward covenant transformation. The New Covenant does not merely change the 
external membership procedure; it changes the covenant subject. 

The replacement of fleshly circumcision by heart circumcision is therefore not a rejection of 
covenant seriousness. It is the intensification of covenant seriousness. The Old Covenant sign 
marked the body. The New Covenant reality reaches the heart. The Old Covenant sign could be 
possessed without inward obedience. The New Covenant reality consists in inward renewal 
itself. The Old Covenant sign was visible and hereditary. The New Covenant reality is spiritual 
and Christ-centered. 

This inward circumcision is accomplished by God, not by human self-improvement. A person 
cannot circumcise the heart by moral effort alone. The promise requires divine action. In the 
New Covenant, this action occurs through union with Christ and the work of the Spirit. The old 
self is judged in Christ’s death, and new life is given through His resurrection. The Spirit applies 
this covenant reality inwardly, making the heart responsive to God. 

Circumcision of the heart also changes the meaning of covenant peoplehood. The people of 
God are no longer identified by outward circumcision as a Mosaic requirement. They are 
identified by the inward work that physical circumcision could symbolize but not produce. This 
is why Gentiles can enter the New Covenant without becoming circumcised under the Mosaic 
law. They receive the inward reality directly through Christ. The old external sign is not 
necessary because the covenant reality has arrived. 

The inward sign also clarifies why the New Covenant replaces the Old rather than merely adding 
another layer to it. If physical circumcision remained a necessary covenant boundary, then the 
old administration would still govern membership. But the New Covenant establishes a different 
basis of belonging. Covenant membership is defined by Christ and the Spirit, not by the old 
mark in the flesh. The circumcision that matters decisively is the circumcision of the heart. 

This does not make the body irrelevant. The New Covenant does not teach a purely invisible 
religion detached from embodied life. Baptism, worship, obedience, discipline, service, and love 
all take visible form. But the old bodily mark of circumcision no longer functions as the required 
covenant sign. The body now belongs to Christ in a broader and deeper way. The whole person 
becomes consecrated, not through the Old Covenant mark, but through union with the crucified 
and risen Lord. 
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Circumcision of the heart is therefore a key example of covenant replacement. The Old 
Covenant sign is surpassed by the New Covenant reality. The external mark gives way to inward 
transformation. The fleshly boundary gives way to Spirit-created belonging. The national sign 
gives way to a covenant people gathered from all nations. The body marked under Abraham and 
Moses gives way to the heart renewed in Christ. 

8.3 Baptism, faith, and incorporation into Christ 

In the New Covenant, incorporation into the covenant people is centered on Christ. Faith 
receives Him, baptism visibly marks participation in Him, and the Spirit unites the believer to His 
death and resurrection. This structure replaces the old covenantal boundary system because 
covenant membership is no longer governed by circumcision, descent, food laws, purity rules, 
or temple participation. The New Covenant people are those who belong to Christ. 

Faith is central because the New Covenant is received through trust in the mediator and His 
completed work. The believer does not enter the covenant by assuming the obligations of the 
Mosaic administration. The believer enters through Christ, whose blood establishes the 
covenant, whose priesthood secures access, and whose Spirit renews the heart. Faith is not a 
mere opinion about Christ. It is personal reliance upon Him as covenant mediator, sacrifice, 
priest, king, and Lord. 

Baptism functions as the visible initiatory sign of New Covenant incorporation. It is not simply a 
religious symbol chosen for emotional effect. It marks union with Christ in His death and 
resurrection, cleansing from sin, and entrance into the community gathered around Him. 
Whereas circumcision marked participation in the old covenantal line and administration, 
baptism marks participation in the fulfilled covenant reality centered in Christ. It is therefore 
fitting that baptism, not circumcision, stands as the visible sign of entry in the New Covenant 
community. 

Baptism also differs from circumcision in scope and meaning. Circumcision applied to males and 
was tied to the covenantal line of descent. Baptism applies to all who are incorporated into 
Christ, without the same gendered or genealogical limitation. This broader scope reflects the 
nature of the New Covenant. The covenant people are gathered from all nations and are 
defined not by descent but by relation to Christ. The sign corresponds to the new covenantal 
reality. 

Faith and baptism together show that covenant identity has been re-centered. Under the Old 
Covenant, the boundary markers distinguished Israel from the nations in preparation for Christ. 
Under the New Covenant, Christ Himself is the boundary and center. To be in the covenant is to 
be in Him. This does not make visible community unimportant. On the contrary, baptism 
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publicly identifies the believer with the visible people of the New Covenant. But the visible sign 
is now tied to Christ’s death and resurrection, not to the Mosaic covenant. 

Incorporation into Christ also replaces the old purity system. Under the Old Covenant, purity 
laws regulated access, separation, and participation in sacred life. In the New Covenant, 
cleansing is grounded in Christ’s blood and applied by the Spirit. Baptism signifies this cleansing, 
not as a return to the Old Covenant washings, but as participation in the fulfilled cleansing of 
the New Covenant. The believer is washed because Christ has accomplished final purification. 

This incorporation also creates a new corporate identity. The New Covenant people are not 
merely a collection of individuals who privately believe similar doctrines. They are a body united 
to Christ and therefore to one another. The old boundary markers separated Jew from Gentile 
according to the preparatory order. The New Covenant creates one people in Christ. Baptism 
publicly marks entrance into this one body. 

The replacement of circumcision by baptism must therefore be understood in covenantal terms. 
Baptism does not merely replace one ritual with another at the same level. It marks the arrival 
of a different covenantal order. Circumcision pointed forward through the flesh to the promised 
seed. Baptism points backward and inward to the death, burial, resurrection, cleansing, and life 
of Christ. Circumcision marked the covenant of preparation. Baptism marks participation in the 
covenant of fulfillment. 

Faith, baptism, and incorporation into Christ also show why the old boundary markers cannot 
remain as covenant requirements. To require them as necessary for full covenant membership 
would imply that Christ’s covenant is incomplete without the Mosaic administration. But the 
New Covenant is complete in Him. The people of God do not need to add circumcision, food 
laws, temple rites, or purity regulations to Christ in order to belong fully. They belong fully 
because they are united to Him. 

The New Covenant thus replaces the old system of covenant entry and boundary definition. 
Faith receives Christ. Baptism marks union with Christ. The Spirit incorporates the believer into 
Christ. The Church becomes the visible community of those who confess Christ. The old signs 
have fulfilled their purpose. The New Covenant sign and reality now stand where the old 
boundary markers once stood. 

8.4 The end of Mosaic boundary markers as covenant requirements 

The end of Mosaic boundary markers as covenant requirements is a necessary consequence of 
the New Covenant. Circumcision, food laws, purity regulations, calendar observances, sacrificial 
rites, and temple access belonged to the Old Covenant administration. They were not random 
practices. They formed Israel as a distinct people under Moses. They preserved holiness, 
separation, memory, worship, and identity before the coming of Christ. But once Christ has 
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come and the New Covenant has been inaugurated, these markers no longer define covenant 
membership. 

The key issue is not whether these practices had meaning. They did. The issue is whether they 
remain binding as covenant requirements in the New Covenant. They do not, because the 
covenant to which they belonged has been replaced. The old boundary markers served the 
covenant of preparation. The New Covenant is the covenant of fulfillment. To continue requiring 
the old markers would be to treat the preparatory order as though it still governed the people 
of God. 

Food laws illustrate this transition. Under the Old Covenant, distinctions between clean and 
unclean foods helped mark Israel as separate from the nations and trained the people in 
categories of holiness and distinction. In the New Covenant, those food distinctions no longer 
define covenant faithfulness. Cleansing is no longer governed by dietary separation but by 
Christ and the Spirit. The people of God are not made holy by maintaining the old table 
boundaries, but by belonging to the holy mediator. 

Purity regulations also find fulfillment and replacement. Under the Old Covenant, ritual impurity 
affected access to sanctuary and participation in worship. These regulations taught that holiness 
and uncleanness cannot be casually mixed. In the New Covenant, Christ provides the cleansing 
to which the purity system pointed. The concern for holiness remains, but the old ritual 
structure no longer governs access to God. The believer approaches through Christ, not through 
ceremonial status under the Mosaic code. 

Calendar observances also shift. The Old Covenant calendar ordered Israel’s sacred time around 
creation memory, exodus memory, agricultural cycles, sacrifice, repentance, and covenant 
renewal. These observances taught the rhythm of life before God. But in the New Covenant, 
sacred time is re-centered in Christ. The old feasts find their fulfillment in His redemption, 
resurrection, gift of the Spirit, and promised consummation. The calendar of preparation no 
longer binds the people of fulfillment as covenant obligation. 

Temple participation likewise ends as a covenant requirement. Under the Old Covenant, 
worship was centered around the sanctuary where God placed His name. Sacrifices, priestly 
service, pilgrimage, and holy space all belonged to that order. In the New Covenant, Christ is the 
true meeting place of God and humanity, and His people become the dwelling place of the 
Spirit. Worship is no longer governed by access to the earthly temple. It is governed by access to 
God through Christ. 

Circumcision stands as the representative boundary marker of the whole system. To require 
circumcision as covenant obligation is not merely to require a physical act. It is to place a person 
under the old covenantal administration. This is why the rejection of circumcision as a 
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requirement is so important. The issue is not hostility to the sign itself, but recognition that the 
covenantal order it marked has been fulfilled. The New Covenant does not require Gentiles to 
become Jews under Moses in order to belong to God. It requires union with Christ. 

The end of Mosaic boundary markers also establishes the unity of the New Covenant people. If 
the old markers remained necessary, the Church would be divided between those inside the 
Mosaic boundary and those outside it. But Christ creates one people. The dividing wall is 
removed because the covenantal administration that maintained that separation has been 
fulfilled. Jew and Gentile do not become one by erasing history, but by sharing a higher 
covenant identity in Christ. 

This does not mean that Jewish believers must despise their ancestry or that Gentile believers 
must despise Israel’s scriptures. The point is covenantal, not ethnic. The Old Covenant markers 
no longer define membership in the people of God. A Jewish believer may remember ancestral 
practices as history, culture, or personal discipline, but not as necessary covenant conditions. A 
Gentile believer need not adopt them to become complete. Christ is sufficient for both. 

The end of Mosaic boundary markers also protects the finality of Christ’s work. If circumcision, 
food laws, purity regulations, temple rites, or calendar observances were necessary for 
covenant fullness, then Christ would not be the complete center of the New Covenant. The 
gospel would become Christ plus the old administration. The New Covenant rejects that 
structure. Christ is not an addition to the Mosaic boundary system. He is the fulfillment that 
replaces it. 

The replacement of boundary markers also reveals the universal scope of the New Covenant. 
The Old Covenant separated one people from the nations to preserve the promise. The New 
Covenant sends the fulfilled promise to the nations. The old boundary system was therefore 
appropriate before Christ and inappropriate as a covenant requirement after Christ. The mission 
of the New Covenant requires a covenant identity that can gather all nations without placing 
them under the Mosaic administration. 

The old markers also become intelligible as types and shadows. Circumcision points to heart 
renewal. Food laws point to holiness and distinction. Purity laws point to cleansing. The 
calendar points to redemptive fulfillment. Temple worship points to divine presence and access. 
Sacrificial rites point to the cross. Their meaning is not lost when they are replaced. Their 
meaning is revealed. They are fulfilled in Christ and therefore no longer rule as covenant 
obligations. 

The end of Mosaic boundary markers as covenant requirements is therefore essential to the 
doctrine of covenant replacement. The Old Covenant formed Israel through visible signs of 
separation. The New Covenant forms the people of God through union with Christ and the 
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indwelling Spirit. The Old Covenant marked the flesh, table, calendar, sanctuary, and nation. The 
New Covenant marks the heart, conscience, body, and community through Christ. The old 
boundaries guarded the promise until fulfillment. The New Covenant gathers the fulfilled 
promise into one people from all nations. 

For this reason, the New Covenant cannot be understood as a mere continuation of the Old 
with minor adjustments. It is a new covenantal order. Circumcision gives way to heart 
circumcision and baptism into Christ. Food separation gives way to holiness in the Spirit. Ritual 
purity gives way to cleansing by Christ’s blood. Temple access gives way to direct access through 
the eternal High Priest. Calendar obligation gives way to the fulfilled time of redemption. 
National separation gives way to one new covenant people. The boundary markers of Moses 
have been replaced because the covenant of Moses has been fulfilled in Christ. 

 

9. Israel, the Church, and the One New Covenant People 

The replacement of the Old Covenant by the New Covenant necessarily raises the question of 
Israel, the Church, and the identity of the covenant people of God. The answer must begin with 
Christ. The people of God are now constituted by relation to the New Covenant mediator. Since 
Christ has fulfilled the law, completed sacrifice, replaced the Levitical priesthood, opened access 
to God, and given the Spirit, covenant membership is no longer governed by the Mosaic 
administration. The covenant people are those who belong to Christ. This includes believing 
Jews and believing Gentiles together in one New Covenant body. 

Israel’s role in redemptive history is indispensable. Israel received the covenants, the promises, 
the law, the temple worship, the priesthood, the scriptures, the prophetic witness, and the 
messianic hope. The Messiah comes from Israel according to the flesh. The Church does not 
arise from nowhere. It arises from the fulfillment of Israel’s scriptures, Israel’s promises, Israel’s 
worship, and Israel’s hope in Christ. Yet fulfillment also means transition. The Old Covenant 
order centered on Moses gives way to the New Covenant order centered on Christ. The 
covenant people are no longer defined by descent from Abraham according to the flesh, 
circumcision, temple worship, food laws, purity regulations, or national separation under the 
law. They are defined by union with Christ. 

The Church is therefore not a second covenant people existing beside Israel under a separate 
plan. Nor is the Church merely a Gentile religious association that borrowed Israel’s scriptures. 
The Church is the New Covenant people of God, formed by Christ, indwelt by the Spirit, and 
gathered from Jews and Gentiles into one body. The old distinction between Israel under Moses 
and the nations outside the covenant is overcome in Christ. The promise given through Israel 
reaches its intended fulfillment in the Messiah, and the Messiah forms one people in Himself. 
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9.1 Israel’s role in redemptive history 

Israel occupies a central and irreplaceable role in the history of redemption. The Old Covenant 
was made with Israel. The law was given to Israel. The priesthood served Israel. The sacrifices 
ordered Israel’s worship. The temple stood at the center of Israel’s covenant life. The prophets 
spoke to Israel and through Israel. The promises were preserved in Israel. The Messiah came 
from Israel. Therefore, any Christian doctrine of New Covenant replacement that minimizes 
Israel’s role misunderstands the biblical story. The New Covenant does not appear as a rejection 
of Israel’s historical purpose. It appears as the fulfillment of that purpose in Christ. 

Israel’s election was never an end in itself. God called Abraham and formed Israel so that 
blessing would ultimately extend beyond one family and one nation to the nations of the earth. 
Israel was chosen as the vessel of promise, the guardian of revelation, and the historical people 
through whom the Messiah would come. The Old Covenant protected and disciplined that 
people during the period of preparation. Israel’s separation from the nations served the future 
inclusion of the nations. The boundary markers were temporary guardians of a promise that 
was always larger than the boundaries themselves. 

The law given to Israel revealed the holiness of God and the seriousness of covenant life. Israel 
was called to be holy because God is holy. The law ordered Israel’s moral, social, liturgical, and 
national life. It distinguished Israel from the surrounding nations and taught the world that the 
true God is not approached through idolatry, violence, impurity, or human invention. Israel’s 
vocation was therefore priestly and revelatory. Through Israel, the knowledge of God was 
preserved in a world of false worship. 

Israel also displayed the problem the New Covenant would solve. The history of Israel under the 
Old Covenant is a history of divine faithfulness and human failure. Israel received the law and 
broke the law. Israel received the temple and profaned worship. Israel received prophets and 
rejected their warnings. Israel received kingship and saw kings fail. Israel experienced judgment, 
exile, restoration, and renewed longing. This history does not show that Israel was uniquely 
wicked in contrast to the nations. It shows, through Israel’s covenant history, the universal 
problem of the human heart. Israel becomes the representative stage on which the need for a 
greater covenant is revealed. 

The prophets spoke both judgment and hope. They did not merely call Israel back to an earlier 
covenantal condition. They announced a future act of God: a New Covenant, a new heart, the 
gift of the Spirit, final forgiveness, renewed divine presence, a suffering servant, a righteous 
king, and the gathering of the nations. These promises arose within Israel’s own scriptures. 
Therefore, the replacement of the Old Covenant by the New Covenant is not an anti-Israel 
claim. It is the claim that Israel’s own prophetic hope has reached fulfillment in Christ. 
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Christ Himself is the decisive fulfillment of Israel’s role. He is born within Israel. He lives under 
the law. He fulfills the law. He embodies faithful Israel in His obedience to God. He gathers 
disciples from Israel. He announces the kingdom promised in Israel’s scriptures. He goes to the 
cross as the covenant mediator. He rises as the firstfruits of the new creation. In Him, Israel’s 
vocation is concentrated and completed. What Israel was called to be in covenant history finds 
its perfect realization in the Messiah. 

This means that the Church’s identity cannot be separated from Israel’s history. The Church 
reads Israel’s scriptures as its own because the Church belongs to Israel’s Messiah. The Church 
inherits the promises not by bypassing Israel, but by being united to Christ, who fulfills Israel’s 
covenant vocation. The Church’s worship, theology, ethics, sacraments, and hope are all 
unintelligible without the Old Covenant story. The New Covenant people stand on the 
foundation laid in Israel’s scriptures and fulfilled in Israel’s Messiah. 

At the same time, Israel’s role as the Old Covenant people does not mean that the Old Covenant 
remains the governing covenantal order after Christ. Israel’s role was preparatory and 
messianic. Once the Messiah comes, the covenantal center moves from Moses to Christ. The 
people of God are no longer defined by the Old Covenant administration given to Israel at Sinai. 
They are defined by the New Covenant established in Christ’s blood. Israel’s historical role is 
honored precisely by recognizing that it reaches fulfillment in the New Covenant. 

Israel’s role in redemptive history is therefore both foundational and transitional. It is 
foundational because the New Covenant rests upon the promises, scriptures, symbols, and 
history given through Israel. It is transitional because the Old Covenant order was never the 
final form of God’s covenant purpose. Israel carried the promise until the promised one came. 
Once He came, the covenant people were reconstituted around Him. The line of promise does 
not end in the preservation of the Mosaic administration. It reaches its goal in Christ and the 
New Covenant people formed in Him. 

9.2 The inclusion of the Gentiles 

The inclusion of the Gentiles is not a secondary development in the New Covenant. It is part of 
the fulfillment of the promise itself. From the beginning, the promise associated with Abraham 
had a universal horizon. Israel was chosen so that blessing would come to the nations. The Old 
Covenant maintained Israel’s distinction during the age of preparation, but the New Covenant 
opens the fulfilled blessing to all peoples through Christ. The Gentiles are not added as an 
afterthought. They are gathered in because the covenant promise has reached its intended 
scope. 

Under the Old Covenant, Gentiles stood outside the Mosaic administration unless they entered 
Israel’s covenantal order. The law, circumcision, food laws, temple system, priesthood, sacrifices, 
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and purity regulations marked Israel as distinct. This separation served a purpose before Christ. 
It preserved the line of promise and maintained the identity of the covenant people. Yet the 
prophets anticipated a day when the nations would come to the light of God’s salvation. The 
wall of separation was therefore never ultimate. It was temporary, preparatory, and subordinate 
to the larger promise of blessing. 

In the New Covenant, Gentiles are included through Christ, not through becoming Jews under 
the Mosaic law. This distinction is essential. If Gentiles had to enter the covenant people by 
submitting to the Old Covenant administration, then the Old Covenant would still govern 
covenant membership. But the apostolic proclamation is that Gentiles receive covenant 
inclusion through faith in Christ and the gift of the Spirit. They are joined to the Messiah, and 
because they are joined to the Messiah, they share in the promise. 

This inclusion demonstrates that the Old Covenant boundary markers have been replaced. 
Circumcision, food laws, and purity regulations no longer define who belongs to God’s people. 
Gentiles do not need to adopt the Mosaic administration in order to become full members of 
the covenant community. They do not stand in a lower court of covenant access. They are not 
second-class participants. They are fellow heirs in Christ because the New Covenant creates one 
people through one mediator. 

The inclusion of the Gentiles also shows that the New Covenant is not merely Israel restored 
under the old national form. It is a new covenantal reality in which the promise given through 
Israel expands to all nations through Israel’s Messiah. The center is not land, temple, genealogy, 
or circumcision. The center is Christ. Wherever people are united to Him, there the New 
Covenant people are present. This gives the covenant people a universal scope that the Old 
Covenant administration did not possess. 

Gentile inclusion also reveals the superiority of the Spirit over the old external markers. The 
Spirit is given to Gentiles through Christ, demonstrating that they belong to the New Covenant 
people without first coming under the Mosaic law. The Spirit’s presence is the covenantal 
evidence that the promised age has arrived. If God gives the Spirit to Gentiles through faith in 
Christ, then the old boundary system can no longer be treated as the required entrance into full 
covenant life. God Himself marks the New Covenant people by the Spirit. 

The inclusion of the Gentiles also transforms the meaning of holiness. Under the Old Covenant, 
holiness was maintained in part through separation from the nations. Under the New Covenant, 
holiness is created by union with Christ and the indwelling Spirit. The nations are not made 
clean by adopting Israel’s old purity system. They are cleansed by Christ’s blood and renewed by 
the Spirit. This does not make holiness less serious. It makes holiness deeper and more 
universal. The holy people are now gathered from every nation. 
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The inclusion of the Gentiles also fulfills the missionary direction of the New Covenant. The 
gospel is not confined to one people, one land, one temple, or one ritual system. It is 
proclaimed to all nations because the New Covenant mediator has universal authority. The 
Great Commission follows naturally from covenant replacement. Since Christ has fulfilled the 
Old Covenant and established the New, the message of covenant forgiveness and kingdom 
allegiance is sent to the world. The nations are summoned not to Sinai, but to Christ. 

This Gentile inclusion does not erase Jewish believers. The New Covenant begins with Jewish 
disciples, Jewish scriptures, Jewish promises, and a Jewish Messiah. Believing Jews do not cease 
to have a history. Rather, they stand as the firstfruits of the fulfilled covenant promise. Gentile 
believers are grafted into a story they did not originate. Yet both Jewish and Gentile believers 
share one covenant status in Christ. Neither group possesses a separate covenant basis before 
God. Both stand by the same blood, the same Spirit, the same mediator, and the same New 
Covenant. 

The inclusion of the Gentiles therefore confirms the replacement of the Old Covenant by the 
New. The Old Covenant separated Israel from the nations until the Messiah came. The New 
Covenant gathers the nations through the Messiah who has come. The old boundary markers 
guarded the promise. The New Covenant distributes the fulfilled promise. The old 
administration preserved one people for the sake of the world. The New Covenant forms one 
people from the world through Christ. 

9.3 One new humanity in Christ 

The New Covenant creates one new humanity in Christ. This is more than cooperation between 
different religious communities. It is more than peaceful coexistence between Jews and 
Gentiles. It is more than Gentiles being allowed to observe Israel from a distance. The New 
Covenant unites Jew and Gentile in one body through the crucified and risen Christ. The old 
covenantal division between Israel under the law and the nations outside the law is overcome in 
Him. 

The phrase one new humanity expresses the depth of the covenantal transition. Christ does not 
merely make Gentiles honorary members of the Old Covenant system. He does not merely 
preserve the Mosaic boundary while allowing Gentiles partial access. He creates something 
new. The New Covenant people are not defined by the old division. They are defined by union 
with Christ. The human division created by the Old Covenant boundary system is replaced by a 
new unity created by the cross. 

This unity is grounded in the death of Christ. The cross does not only reconcile individuals to 
God; it reconciles divided peoples into one covenant body. The same blood that atones for sin 
also removes the covenantal barrier that separated Jew and Gentile. The Mosaic administration, 
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with its commandments functioning as boundary markers, had preserved Israel’s separation 
during the preparatory period. In Christ, that separating function is fulfilled and ended. The 
cross creates peace by establishing a new covenantal basis of identity. 

One new humanity also means that covenant status is equalized in Christ. Jewish believers and 
Gentile believers do not approach God by different covenants. Jewish believers do not stand 
before God through Moses while Gentile believers stand through Christ. Gentile believers do 
not occupy an outer circle of covenant blessing. Both are reconciled to God through the same 
mediator. Both receive the same Spirit. Both are incorporated into the same body. Both share 
the same hope. Both are called to the same holiness. Both belong to the same New Covenant 
people. 

This unity does not require the denial of historical distinction. Jews and Gentiles have different 
histories in redemptive time. Israel received the law and promises first. The nations were later 
gathered through the gospel. Jewish believers may retain memory, ancestry, and cultural 
identity. Gentile believers may retain their own histories and languages. But these distinctions 
no longer define covenant access or covenant rank. Christ is the higher identity that relativizes 
all other identities within the people of God. 

One new humanity also changes the meaning of the Church. The Church is not a Gentile 
replacement organization that stands outside the story of Israel. It is the New Covenant body 
formed by Israel’s Messiah and built on the fulfilled promises of Israel’s scriptures. Its unity is 
not ethnic, political, or cultural. Its unity is covenantal and Christological. The Church exists 
because Christ has made peace through the cross and has gathered His people by the Spirit. 

The creation of one new humanity also fulfills the temple theme. Under the Old Covenant, the 
temple marked the sacred center of worship, and access was structured by degrees of nearness 
and separation. In the New Covenant, the united people of Christ become a dwelling place of 
God by the Spirit. Jew and Gentile together are built into one holy temple. This is a profound 
replacement of the old sacred architecture. The dwelling place of God is no longer defined by 
the Jerusalem temple system, but by the Spirit-indwelt people united to Christ. 

This new humanity also carries ethical implications. If Christ has made one people, then 
divisions based on former covenant status cannot govern Christian life. Gentiles cannot boast as 
though they created the covenant story. Jewish believers cannot require Gentiles to come under 
the Mosaic administration as a condition of full belonging. Both forms of pride deny the New 
Covenant. The cross humbles all and unites all who belong to Christ. 

The unity of the New Covenant people also displays the success of the promise to Abraham. The 
nations are blessed through Abraham’s seed, and that blessing produces a people from many 
nations. This is not the failure of Israel’s mission but its fulfillment in Christ. Israel’s Messiah 
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becomes the head of a renewed humanity. The promise guarded within Israel is released to the 
world. The result is not two peoples, but one people in the promised one. 

One new humanity in Christ is therefore an essential part of covenant replacement. The Old 
Covenant preserved distinction until fulfillment. The New Covenant creates unity after 
fulfillment. The Old Covenant marked Israel off from the nations. The New Covenant gathers the 
nations into Christ with believing Israel. The Old Covenant boundary system has ended because 
its purpose has been accomplished. The New Covenant people now stand together before God 
through one mediator, one sacrifice, one Spirit, and one hope. 

9.4 The Church as the New Covenant people of God 

The Church is the New Covenant people of God. This claim follows from the entire covenantal 
argument. The New Covenant has been promised by the prophets, inaugurated by Christ’s 
blood, secured by His once-for-all sacrifice, administered by His eternal priesthood, confirmed 
by the gift of the Spirit, and extended to Jew and Gentile alike. The community formed by this 
covenant is the Church. Therefore, the Church does not stand under the Old Covenant as its 
governing administration. The Church stands under the New Covenant in Christ. 

The Church is not defined by ethnic descent, national law, temple worship, Levitical priesthood, 
sacrificial repetition, food laws, or circumcision. These belonged to the Old Covenant order. The 
Church is defined by Christ, faith, baptism, the Spirit, apostolic teaching, communion, holiness, 
and mission. Its covenant center is not Sinai but the crucified and risen Lord. Its priest is not Levi 
but Christ. Its sacrifice is not repeated animal blood but the once-for-all blood of the mediator. 
Its temple is not an earthly sanctuary but Christ and the Spirit-indwelt people united to Him. 

The Church is the people of God because it belongs to the Son of God. Its identity is derivative, 
not self-created. The Church does not replace the Old Covenant by its own authority. Christ 
replaces the Old Covenant by fulfilling it, and the Church is the people formed by that 
fulfillment. The Church’s status therefore rests entirely on Christ’s covenant mediation. Apart 
from Him, the Church has no covenant identity. In Him, the Church is the body of the New 
Covenant. 

The Church also inherits Israel’s scriptures because it belongs to Israel’s Messiah. The Old 
Testament is not foreign literature for the Church. It is the sacred history of the covenant 
promise now fulfilled in Christ. The Church reads the law, prophets, and writings as testimony to 
the God who prepared and fulfilled redemption. Yet the Church reads them from within the 
New Covenant. This means the Church does not return to the Old Covenant administration as 
binding covenant law. It receives the Old Testament as scripture fulfilled in Christ. 

The Church is also the temple of the Spirit. This is one of the most powerful signs that the Old 
Covenant order has been replaced. Under the Old Covenant, divine presence was associated 
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with tabernacle and temple. Under the New Covenant, God dwells in His people by the Spirit. 
The Church is not merely an audience that gathers to remember a distant God. It is the dwelling 
place of God through the Spirit because it is united to Christ. This temple identity belongs to the 
whole New Covenant people. 

The Church is also a priestly people. This does not mean that the Church replaces Christ’s 
unique priesthood. Christ alone is the eternal High Priest. But because the Church is united to 
Him, it shares in priestly access and priestly service. The people of God offer praise, 
thanksgiving, mercy, witness, obedience, and themselves as living sacrifices. These offerings do 
not atone for sin. They are responses to the completed atonement of Christ. The priestly 
identity of the Church is therefore grounded in Christ’s priesthood, not in a renewed Levitical 
order. 

The Church is also a missionary people because the New Covenant is universal in scope. The Old 
Covenant preserved the promise within Israel until the coming of Christ. The New Covenant 
sends the fulfilled promise to the nations. The Church’s mission flows from its covenant identity. 
It proclaims the mediator of the New Covenant, the forgiveness secured by His blood, the Spirit 
given through Him, and the kingdom over which He reigns. Mission is not an optional program 
added to the Church. It is the outward movement of the New Covenant. 

The Church is also one body. Because the New Covenant has one mediator, one sacrifice, one 
Spirit, and one hope, the covenant people are one. The Church may exist in many lands, 
languages, cultures, and congregations, but its covenant identity is singular. It is not divided into 
an Old Covenant people and a New Covenant people, or a Jewish covenant people and a Gentile 
covenant people with different access to God. All who belong to Christ belong to the one New 
Covenant body. 

This does not mean that every institutional expression of the Church perfectly displays its 
covenant identity. The visible Church can be compromised, divided, disobedient, or confused. 
But the theological identity of the Church remains grounded in Christ’s covenant work, not in 
the perfection of its members. The Church is holy because it belongs to the holy mediator and is 
indwelt by the Holy Spirit. Its calling is to become in life what it is in covenant reality. 

The Church as the New Covenant people of God also means that the Old Covenant has reached 
its appointed end as a covenant administration. The Old Covenant’s role was preparatory. It 
formed Israel, guarded the promise, revealed sin, established sacrifice, taught priesthood, 
centered worship, and prepared the categories of redemption. The Church exists because that 
preparation has reached fulfillment in Christ. The Church is not a denial of the Old Covenant’s 
meaning. It is the community produced by that meaning’s fulfillment. 
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Therefore, the identity of the covenant people must now be stated in New Covenant terms. The 
people of God are those who are in Christ. They are forgiven by His blood, represented by His 
priesthood, indwelt by His Spirit, gathered into His body, and sent under His lordship. This 
people includes Jews and Gentiles without requiring the Old Covenant boundary markers as 
conditions of belonging. The Church is the one New Covenant people because the New 
Covenant has replaced the Old and because Christ is the final covenant mediator. 

The movement from Israel under the Old Covenant to the Church under the New Covenant is 
the movement from promise guarded to promise fulfilled, from national boundary to universal 
mission, from temple-centered worship to Spirit-indwelt people, from Levitical mediation to 
Christ’s eternal priesthood, from circumcision of the flesh to circumcision of the heart, and from 
Mosaic administration to union with Christ. Israel’s role is honored. The Gentiles are included. 
One new humanity is created. The Church stands as the covenant people of God in the age of 
fulfillment. 

 

10. Hebrews as the Definitive New Covenant Argument 

The Epistle to the Hebrews provides the most sustained and explicit New Testament argument 
that the New Covenant replaces the Old Covenant. Other New Testament writings teach the 
same transition through the language of law and gospel, promise and faith, Spirit and flesh, Jew 
and Gentile, shadow and fulfillment, and union with Christ. Hebrews, however, develops the 
replacement of the Old Covenant in the most concentrated covenantal, priestly, sacrificial, and 
sanctuary-centered form. It argues that the Old Covenant was real, sacred, and divinely 
instituted, but also provisional, incomplete, and surpassed by the superior covenant mediated 
by Christ. 

Hebrews does not present the New Covenant as a minor amendment to the Mosaic order. It 
presents Christ as the final mediator who brings a better covenant, better promises, better 
sacrifice, better priesthood, better access, and better sanctuary. The argument is cumulative. 
The Son is greater than angels. Christ is greater than Moses. His priesthood is greater than Levi. 
His sacrifice is greater than animal offerings. His sanctuary is greater than the earthly 
tabernacle. His covenant is greater than the covenant made at Sinai. The old order gives way 
because its purpose has been fulfilled in Him. 

Hebrews is therefore central to the doctrine of covenant replacement. It does not allow the Old 
Covenant to remain as a parallel path of covenant access. Nor does it treat Christ as merely the 
highest figure within the old system. Christ stands over the old system as its goal, fulfillment, 
and replacement. The Old Covenant is shadow. Christ is substance. The Old Covenant is 
preparatory. Christ is final. The Old Covenant repeats. Christ completes. The Old Covenant 
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restricts access. Christ opens the way. Hebrews gives the Church its clearest theological 
architecture for confessing that the New Covenant has replaced the Old. 

10.1 Better covenant 

Hebrews explicitly describes the New Covenant as better. This language is not accidental. It 
establishes a hierarchy between the covenant administered through Moses and the covenant 
mediated by Christ. The Old Covenant was given by God and served God’s purpose, but the New 
Covenant is superior because it accomplishes what the Old Covenant could only anticipate. The 
older covenant could command, regulate, warn, cleanse ceremonially, and point forward. The 
New Covenant forgives finally, transforms inwardly, grants direct access, and rests on the 
completed work of the Son. 

The better covenant is better first because its mediator is better. Moses was faithful as a servant 
in the house of God, but Christ is faithful as Son over the house. This distinction is decisive. The 
Old Covenant was mediated by a servant; the New Covenant is mediated by the Son. Moses 
spoke the word of God, received the law, led Israel, and stood as covenant mediator at Sinai. Yet 
Moses did not complete redemption, offer final atonement, conquer death, or pour out the 
Spirit. Christ does all of these. The superiority of the covenant follows from the superiority of 
the mediator. 

The better covenant is also better because it rests on better promises. The Old Covenant 
promised blessing and life within the covenant order, but its administration also exposed 
disobedience, judgment, and curse. The New Covenant brings the promises announced by the 
prophets: law written on the heart, true knowledge of God, definitive forgiveness, inward 
renewal, and enduring access. These are not merely improved conditions inside the same old 
structure. They are the marks of a new covenantal reality. 

Hebrews uses the prophetic promise of a New Covenant to show that the Old Covenant was not 
final. If the first covenant had been complete in the necessary sense, there would have been no 
need for another. The very promise of a New Covenant establishes the obsolescence of the 
former covenantal administration. This does not mean the Old Covenant was worthless. It 
means it was temporary by divine design. Its replacement was announced in advance through 
the prophetic word. 

The better covenant also changes the location of covenant life. Under the Old Covenant, the law 
stood before the people as command. Under the New Covenant, God writes His law upon the 
heart. This internalization is central to the superiority of the New Covenant. It reaches the 
person inwardly. It addresses the weakness revealed by Israel’s history under the law. It fulfills 
the prophetic hope that covenant faithfulness would be created by divine action rather than 
merely demanded by external command. 
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The better covenant also provides final forgiveness. The Old Covenant sacrificial system 
continually brought sin to remembrance. The New Covenant promises that sins will be 
remembered no more. This is not forgetfulness in a casual sense. It is the covenantal removal of 
guilt on the basis of final atonement. The New Covenant is better because it establishes a 
forgiven people whose access to God rests on the completed sacrifice of Christ. 

Hebrews also shows that the better covenant renders the former covenant old. The language of 
new and old is covenantal. When the New Covenant arrives, the Old Covenant is no longer the 
governing administration of God’s people. The old has not failed in the sense of being useless; it 
has succeeded in the sense of reaching its appointed end. The better covenant replaces the 
former covenant because the former covenant was always oriented toward fulfillment. 

This replacement is structural. It concerns priesthood, sacrifice, sanctuary, law, access, and 
covenant identity. The New Covenant cannot be reduced to a new emotional attitude toward 
God while the Old Covenant system remains in force. Hebrews presents a complete transition. 
Because Christ mediates the better covenant, the older covenantal order no longer defines how 
the people of God approach Him. 

The better covenant is therefore the covenant of finality. It is better not because God became 
more merciful after being less merciful, nor because divine holiness changed, but because the 
redemptive work anticipated by the Old Covenant has now been accomplished. The New 
Covenant is better because Christ is better than every mediator, institution, and sacrifice that 
came before Him. 

10.2 Better sacrifice 

Hebrews presents Christ’s sacrifice as better because it is final, personal, heavenly, voluntary, 
and once for all. The Old Covenant sacrifices were many. Christ’s sacrifice is one. The Old 
Covenant sacrifices were repeated. Christ’s sacrifice is completed. The Old Covenant sacrifices 
used the blood of animals. Christ offers His own blood. The Old Covenant sacrifices purified 
according to the old order. Christ purifies the conscience and secures eternal redemption. 

The repeated sacrifices of the Old Covenant revealed their own limitation. The worshiper 
returned again and again because final cleansing had not yet been achieved. The priest 
ministered again and again because the work was not complete. The Day of Atonement 
returned year after year because the old system did not bring permanent perfection. Hebrews 
does not deny that these sacrifices had meaning. It argues that their meaning was preparatory. 
They pointed toward a sacrifice that would not need repetition. 

Christ’s sacrifice is better because He offers Himself. This is the decisive difference. He is not 
merely the priest who brings an offering; He is also the offering given. His death is not imposed 
upon Him as a meaningless tragedy. He gives Himself in obedience. The offering has infinite 
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superiority because the one offered is the righteous Son. Animal blood could symbolize 
atonement; Christ’s blood accomplishes it. 

The better sacrifice also reaches the conscience. Old Covenant sacrifices could cleanse 
externally within the covenantal and ceremonial order, but Christ’s sacrifice purifies inwardly. 
The conscience is relieved from the burden of guilt because final atonement has been made. 
This inward cleansing corresponds to the New Covenant promise of full forgiveness. The 
worshiper no longer stands in a cycle of repeated sacrificial remembrance. The believer stands 
before God through the finished offering of Christ. 

The sacrifice of Christ is also better because it belongs to the heavenly reality rather than 
merely to the earthly copy. The Old Covenant sanctuary and sacrificial system operated within 
the realm of shadow and pattern. Christ enters the true presence of God with the value of His 
completed sacrifice. The old sacrifices were performed in the earthly sanctuary. Christ’s sacrifice 
has heavenly efficacy. It reaches the final court of divine presence. 

This better sacrifice also ends the logic of repetition. A completed sacrifice does not need to be 
repeated. If Christ’s offering were insufficient, another would be required. But Hebrews insists 
on finality. Christ has appeared at the climax of the ages to put away sin by the sacrifice of 
Himself. The New Covenant people therefore do not seek another atoning sacrifice. They rest in 
the one sacrifice already accomplished. 

The better sacrifice also exposes the impossibility of returning to the Old Covenant sacrificial 
system as though it could still govern access to God. To return to animal offerings for atonement 
would be to move backward from substance to shadow. It would treat the pointer as though the 
destination had not arrived. Hebrews will not allow such a movement. The old sacrifices have 
meaning only in relation to the sacrifice of Christ. Once He has offered Himself, their covenantal 
role is complete. 

The better sacrifice is also inseparable from covenant inauguration. The blood of Christ 
establishes the New Covenant. This means that His death is not only sacrificial but covenant-
making. As the Old Covenant was associated with covenant blood, so the New Covenant is 
established by the blood of the mediator. The difference is that the blood of Christ is final and 
sufficient. The covenant it establishes is therefore final and superior. 

Christ’s sacrifice also creates a new form of worship. The people of God no longer gather around 
repeated animal offerings. They gather around the completed sacrifice, responding with praise, 
faith, obedience, thanksgiving, and perseverance. Their sacrifices are not atoning sacrifices. 
They are offerings of worship grounded in the atonement already finished. The sacrifice of 
Christ does not eliminate consecrated life; it makes such life possible as grateful response. 
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Hebrews therefore makes the replacement of sacrifice unavoidable. The Old Covenant sacrificial 
system was sacred preparation. Christ’s sacrifice is completed reality. The many offerings have 
yielded to the one offering. The blood of animals has yielded to the blood of the Son. The 
repeated ritual has yielded to final redemption. The Old Covenant altar has yielded to the cross. 

10.3 Better priesthood 

Hebrews argues that Christ has a better priesthood because His priesthood is eternal, superior 
to Levi, grounded in indestructible life, and connected to a better covenant. The Levitical 
priesthood belonged to the Old Covenant. It was divinely appointed and necessary for that 
covenantal order, but it was also limited by mortality, sin, repetition, and earthly sanctuary. 
Christ’s priesthood replaces it because He is the final High Priest. 

The superiority of Christ’s priesthood begins with the order of Melchizedek. Christ is not priest 
according to Levi. He belongs to a higher priestly order. This is crucial because it shows that the 
replacement of the Levitical priesthood is not a rejection of scripture, but the fulfillment of a 
scriptural pattern that already anticipated a greater priesthood. Melchizedek stands as priest 
and king, outside the Levitical succession, blessing Abraham and pointing toward a superior 
order. 

A change of priesthood implies a change of law and covenantal administration. The Levitical 
priesthood cannot simply be retained alongside Christ’s priesthood as though both governed 
covenant access. If Christ is priest according to a superior order, then the covenantal structure 
attached to the Levitical priesthood has been surpassed. The priesthood changes because the 
covenant changes. The covenant changes because Christ has come. 

Christ’s priesthood is better because He lives forever. The Levitical priests were many because 
death prevented them from continuing. Their mortality required succession. Christ, having been 
raised from the dead, holds His priesthood permanently. He needs no successor. His 
intercession does not expire. His covenant mediation does not weaken. The believer’s access to 
God rests on a living priest whose ministry cannot be interrupted by death. 

Christ’s priesthood is also better because He is sinless. The Levitical priests had to deal with 
their own weakness. They could mediate only as appointed servants who themselves needed 
mercy. Christ is the holy, innocent, undefiled mediator. He does not offer sacrifice for His own 
sins. He offers Himself for the sins of His people. His moral perfection is essential to the finality 
of His priesthood. 

Christ’s priesthood is better because His offering is better. Priesthood and sacrifice belong 
together. A priest must have something to offer. The Levitical priests offered animals repeatedly. 
Christ offers Himself once for all. Therefore, His priesthood is superior not only in duration, but 



70 
 

in sacrificial efficacy. The value of His priesthood is inseparable from the value of His self-
offering. 

Christ’s priesthood is also heavenly. He does not serve in the earthly sanctuary as one more 
minister of the old order. He ministers in the true sanctuary, the heavenly presence of God. The 
earthly sanctuary was a copy and shadow. The heavenly reality is final. Since Christ ministers in 
the true sanctuary, the old earthly priesthood no longer governs covenant access. 

The better priesthood also provides better assurance. Under the Old Covenant, the worshiper 
depended on repeated priestly service and continual sacrifice. Under the New Covenant, the 
believer depends on the permanent priestly intercession of Christ. He is able to save completely 
because He lives forever to intercede. This priestly permanence gives the New Covenant its 
stability. 

Christ’s priesthood also opens access. The old priesthood mediated access while maintaining 
distance. The high priest entered the holiest place briefly and under strict conditions. Christ 
enters permanently and opens the way for His people. The New Covenant does not abolish 
mediation; it perfects mediation in Christ. Because the mediator is perfect, access is secure. 

The better priesthood therefore replaces the Levitical priesthood at every essential point. Levi is 
temporary; Christ is eternal. Levi is mortal; Christ lives forever. Levi offers repeatedly; Christ 
offers once. Levi serves in the earthly copy; Christ serves in heavenly reality. Levi mediates 
restricted access; Christ opens the way. Levi belongs to the Old Covenant; Christ mediates the 
New. Hebrews leaves no room for treating the Levitical priesthood as an ongoing covenant 
necessity after Christ. 

10.4 Better sanctuary and better promises 

Hebrews also teaches that Christ ministers in a better sanctuary and secures better promises. 
The sanctuary theme is essential because the Old Covenant was centered on sacred space. The 
tabernacle, and later the temple, was the place where God’s presence was ritually approached. 
Priests served there. Sacrifices were offered there. Blood was presented there. Access was 
regulated there. The sanctuary was therefore central to the Old Covenant structure. To say that 
Christ ministers in a better sanctuary is to say that the entire spatial and liturgical center of the 
Old Covenant has been surpassed. 

The earthly sanctuary was real, but it was also a copy and shadow. It was constructed according 
to divine command and carried true symbolic meaning. Yet its meaning was not final in itself. It 
pointed beyond itself to the heavenly reality of God’s presence. The old sanctuary taught 
holiness, mediation, sacrifice, and restricted access. It was a divinely given pattern. But the 
pattern was not the final reality. Christ enters the reality to which the pattern pointed. 
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The better sanctuary is better because it is not made with human hands. The earthly sanctuary 
could be built, maintained, entered, defiled, cleansed, and destroyed. It belonged to the created 
order and to the time-bound administration of the Old Covenant. The heavenly sanctuary is the 
true presence of God. Christ’s priestly ministry there is not bound by earthly geography, 
architecture, priestly shifts, or ritual calendar. His access is direct, permanent, and final. 

The better sanctuary also means that worship is no longer centered on the old temple system. 
The people of God do not approach God by returning to an earthly sanctuary with animal blood. 
They approach through Christ, who has entered the true sanctuary on their behalf. The sacred 
center has moved from earthly copy to heavenly reality, from temple architecture to the exalted 
mediator. The New Covenant worshiper comes to God through Christ, not through the old 
sanctuary order. 

This sanctuary replacement also deepens the meaning of access. Under the Old Covenant, the 
sanctuary was structured by degrees of separation. The people, priests, and high priest 
occupied different levels of access. The holiest place was entered only under strict conditions. 
These restrictions taught the seriousness of sin and the holiness of God. In the New Covenant, 
Christ opens the way into the presence of God. The barriers are overcome not because holiness 
has diminished, but because mediation has been perfected. 

The better promises correspond to this better access. The New Covenant promises inward 
transformation, true knowledge of God, final forgiveness, purified conscience, enduring 
inheritance, and unshakable access. These promises are better because they reach the root of 
the problem. The Old Covenant could command and cleanse ceremonially. The New Covenant 
renews, forgives finally, and brings the people near to God through Christ. 

The promise of final forgiveness is especially important. The Old Covenant system continually 
remembered sin through repeated offerings. The New Covenant promises that sins will be 
remembered no more. This promise is grounded in the completed sacrifice of Christ. It is not 
sentimental mercy detached from atonement. It is forgiveness secured by covenant blood. 
Because the sacrifice is final, the promise is secure. 

The better promises also include perseverance toward final inheritance. The New Covenant is 
not merely a present improvement in religious experience. It directs the people of God toward 
the unshakable kingdom, the heavenly city, and the final rest of God. The Old Covenant 
anticipated rest, inheritance, and dwelling with God. The New Covenant secures these realities 
through Christ. The promise is enlarged from land-centered and temple-centered forms into the 
final inheritance of the redeemed people in communion with God. 

The better sanctuary and better promises together show the total replacement of the Old 
Covenant order. The sanctuary is replaced because Christ enters the true heavenly reality. The 
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sacrifices are replaced because His offering is final. The priesthood is replaced because He lives 
forever. The promises are better because they accomplish inward and final redemption. The 
people of God are no longer oriented around the earthly copy, but around the heavenly 
mediator. 

Hebrews therefore stands as the definitive New Covenant argument because it shows the unity 
of covenant replacement. The New Covenant does not replace one part of the Old Covenant 
while leaving the rest untouched. It replaces the covenantal system as a whole through 
fulfillment in Christ. Better mediator, better covenant, better sacrifice, better priesthood, better 
sanctuary, better access, and better promises all belong together. 

The argument of Hebrews is therefore final in its theological force. The Old Covenant has 
become old because the New Covenant has come. The shadow has passed because the 
substance is present. The repeated has ended because the once-for-all has been offered. The 
earthly copy has yielded to heavenly reality. The mortal priesthood has yielded to the eternal 
priest. The former covenantal administration has yielded to the covenant established by the 
blood of Christ. 

For this reason, Hebrews gives the Church its most complete doctrinal foundation for saying 
that the New Covenant replaces the Old Covenant. It does so without despising the Old 
Covenant. Hebrews honors the Old Covenant by showing that its institutions were meaningful 
shadows of Christ. But once Christ has come, those shadows no longer govern covenant life. The 
New Covenant is the final covenant reality because Christ is the final mediator. 

 

11. Temple Replaced: From Sacred Building to Christ and His People 

The replacement of the Old Covenant by the New Covenant necessarily includes the 
replacement of the temple as the central covenantal location of divine presence, sacrifice, 
priesthood, and worship. Under the Old Covenant, the tabernacle and later the temple stood at 
the center of Israel’s covenant life. They were not merely symbolic buildings or religious 
gathering places. They were the appointed sanctuary where God placed His name, where 
sacrifices were offered, where priests ministered, where sacred space was ordered, and where 
Israel’s worship was visibly centered. The temple embodied the Old Covenant logic of holiness, 
mediation, restricted access, sacrifice, purity, and divine dwelling. 

Yet the temple, like the law, sacrifices, priesthood, and boundary markers, was provisional. It 
was sacred, but not final. It was divinely appointed, but not ultimate. Its architecture taught 
both nearness and distance. God dwelt among His people, yet curtains, courts, altars, washings, 
and priestly restrictions showed that access remained mediated and incomplete. The temple 
proclaimed that God was present, but also that sin prevented unrestricted approach. It was 
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therefore both a gift and a sign. It was the sacred center of the Old Covenant, and at the same 
time a shadow pointing toward a greater dwelling of God with His people. 

In the New Covenant, the temple is replaced because Christ Himself becomes the true meeting 
place of God and humanity. He fulfills the temple by embodying divine presence, providing final 
sacrifice, opening access to the Father, and giving the Spirit to His people. The Church, united to 
Christ, then becomes the dwelling place of God by the Spirit. Worship is no longer governed by 
the earthly sanctuary, the Levitical priesthood, or the sacrificial altar. The sacred center has 
moved from building to person, from temple structure to Christ, from localized presence to 
Spirit-indwelt covenant people. The temple has been replaced because its reality has arrived. 

11.1 Tabernacle and temple as covenant centers 

The tabernacle was the first sanctuary center of the Old Covenant. Given after Sinai, it stood in 
the midst of Israel as the visible sign that God dwelt among His covenant people. Its design, 
materials, furnishings, priestly procedures, and spatial divisions all carried theological meaning. 
The tabernacle was not an ordinary tent. It was sacred architecture. It ordered Israel’s approach 
to God and taught the people that divine presence required holiness, mediation, sacrifice, and 
obedience to God’s appointed pattern. 

The tabernacle’s location in the midst of the camp signified God’s nearness. Israel was not a 
people abandoned after deliverance from Egypt. God dwelt among them, guided them, 
commanded them, judged them, and received their worship. The sanctuary made covenant 
presence visible. Israel’s national life was arranged around the reality that the holy God was in 
the midst of His people. This was a profound gift. The God who delivered Israel also chose to 
dwell with Israel. 

Yet the tabernacle also taught distance. Its structure was divided into zones of increasing 
holiness. The people could approach only so far. Priests could enter places others could not. The 
Most Holy Place was restricted most severely. Curtains and barriers did not deny God’s 
presence; they defined the terms of approach. The tabernacle therefore taught that nearness to 
God was real but not yet fully open. Sin required mediation. Holiness required separation. 
Access required priesthood and blood. 

The temple later gave permanent architectural form to this same covenantal reality. Built as the 
great sanctuary in Jerusalem, the temple became the visible center of Israel’s worship, sacrifice, 
prayer, pilgrimage, and covenant memory. It concentrated Old Covenant worship around sacred 
space. The altar, priesthood, sacrifices, festivals, songs, and prayers were all connected to the 
temple’s role as the house of God. Israel’s worship was not abstract. It had a place. 

The temple also embodied the connection between covenant, kingship, and nationhood. It 
stood in Jerusalem, the royal city. It was associated with Davidic promise, national identity, and 
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the ordered life of Israel in the land. The temple was therefore more than a ritual site. It was the 
covenant center of Israel’s visible life before God. To speak of the temple was to speak of 
worship, priesthood, sacrifice, kingship, land, presence, judgment, and hope. 

Yet the temple’s limitations were evident throughout Israel’s history. A temple could be built, 
polluted, destroyed, rebuilt, and longed for again. Its existence did not guarantee covenant 
faithfulness. The people could possess the temple and still break the covenant. Priests could 
serve in the temple and still become corrupt. Sacrifices could be offered while hearts remained 
far from God. The temple could become an object of false security if the people trusted the 
building while rejecting the God who made it holy. 

The destruction and restoration of the temple revealed its provisional nature. If the temple 
were the final dwelling of God with humanity, its destruction would imply the collapse of God’s 
redemptive purpose. But the prophetic hope looked beyond temple loss toward a deeper 
restoration of divine presence. The temple mattered, but it was not ultimate. It could be a 
sacred sign only because it pointed to a reality greater than itself. 

The tabernacle and temple therefore functioned as covenant centers under the Old Covenant. 
They were holy, necessary, and meaningful. But their meaning was typological and preparatory. 
They taught the need for divine presence, sacrifice, mediation, cleansing, and ordered worship. 
They also taught that full access had not yet arrived. The New Covenant does not discard this 
temple theology. It fulfills it in Christ. 

11.2 Christ as the true temple 

Christ replaces the temple because He is the true dwelling place of God with humanity. The 
temple was the place where God’s presence was symbolically and covenantally located among 
His people. In Christ, that presence becomes personal and embodied. He is not merely a visitor 
to the temple, a reformer of the temple, or a teacher within the temple courts. He is the reality 
to which the temple pointed. In Him, God and humanity meet. 

This is one of the deepest claims of New Covenant theology. The temple was sacred because 
God chose to dwell there by covenantal presence. Christ is greater because divine presence 
dwells in Him personally. The temple mediated nearness through architecture, sacrifice, and 
priesthood. Christ mediates nearness through His own person and work. The temple could be 
approached only according to Old Covenant restrictions. Christ opens access through Himself. 

Christ’s body becomes the decisive temple reality. His incarnation means that divine presence is 
no longer centered finally in a building of stone but in the person of the Son. The Word 
becomes flesh and dwells among humanity. This dwelling language is temple language. The 
tabernacle and temple anticipated the presence of God with His people. In Christ, that presence 
is no longer only symbolically located; it is personally present. 
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Christ also replaces the temple by fulfilling its sacrificial function. The temple altar was the place 
of sacrifice. Christ’s cross becomes the final altar in the sense that His self-offering fulfills and 
ends the old sacrificial order. The temple received repeated sacrifices. Christ offers Himself once 
for all. The temple altar anticipated atonement. Christ accomplishes atonement. Therefore, the 
temple’s sacrificial necessity is replaced by the completed sacrifice of the New Covenant 
mediator. 

Christ replaces the temple by fulfilling its priestly function as well. The temple required priests 
to mediate access. Christ is the eternal High Priest who mediates final access. He does not 
merely stand within the temple system; He supersedes it. The old sanctuary required priestly 
service because sinners could not approach God directly. Christ opens the way by His blood and 
priesthood. In Him, the function of temple priesthood is gathered into a single eternal mediator. 

Christ also replaces the temple by fulfilling its access structure. The temple contained barriers 
because sin created distance. The New Covenant opens access because Christ removes guilt and 
cleanses the conscience. The movement is not from holiness to casualness, but from restricted 
access to fulfilled mediation. God remains holy. The difference is that Christ has provided the 
final way into divine presence. The barrier is overcome because the mediator has completed His 
work. 

Christ’s cleansing of the temple also points toward replacement, not merely reform. The 
problem was not only that particular practices in the temple had become corrupt. The deeper 
issue was that the temple order itself was approaching fulfillment and judgment. Christ’s 
authority over the temple shows that He stands above it. He is not subordinate to the old 
sanctuary. The temple is meaningful only in relation to Him. 

The resurrection also confirms Christ as the true temple. The destroyed and raised body of 
Christ becomes the New Covenant center of worship and access. The temple made with hands 
could be destroyed. Christ rises in indestructible life. The temple could symbolize God’s dwelling 
among His people. The risen Christ becomes the living center of God’s presence, mediation, and 
covenant identity. The people of God are gathered around Him, not around the old sanctuary. 

This replacement is not a loss of sacredness. It is the fulfillment of sacredness. Sacred space is 
not abolished into emptiness; it is fulfilled in Christ. The holiness of the temple is not denied; it 
is surpassed. The presence of God once associated with the sanctuary is now centered in the 
incarnate, crucified, risen, and ascended Lord. The temple’s function was to point toward this 
greater reality. 

Christ as the true temple therefore stands at the center of New Covenant replacement. The Old 
Covenant temple was sacred preparation. Christ is sacred fulfillment. The temple housed the 
sign of divine presence. Christ is divine presence. The temple received repeated sacrifice. Christ 
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offers final sacrifice. The temple required priestly mediation. Christ is eternal priest. The temple 
restricted access. Christ opens access. The temple stood in one city. Christ gathers worshipers 
from all nations. 

11.3 The Church as the dwelling place of God by the Spirit 

Because the Church is united to Christ, the Church becomes the dwelling place of God by the 
Spirit. This does not mean that the Church replaces Christ as the true temple. Christ remains the 
primary temple reality, the true meeting place of God and humanity. The Church becomes 
temple only by union with Him and through the indwelling Spirit He gives. The temple identity 
of the Church is therefore derivative, participatory, and New Covenant in character. 

Under the Old Covenant, God’s presence was associated with the tabernacle and temple. Under 
the New Covenant, God dwells in His people through the Spirit. This is a major covenantal 
transition. The dwelling place of God is no longer a single sanctuary governed by Levitical 
priesthood and sacrificial ritual. The dwelling place is the Spirit-indwelt people united to Christ. 
The Church is not merely an organization that gathers around memories of God. It is the 
covenant community in which God dwells by the Spirit. 

This temple identity belongs to the whole Church. It is not limited to a priestly class or a sacred 
building. The people themselves are built together as God’s dwelling. This does not make church 
buildings irrelevant as practical gathering places, but it prevents any building from becoming the 
New Covenant equivalent of the Jerusalem temple. The sacred reality is not the architecture. 
The sacred reality is the people united to Christ and indwelt by the Spirit. 

The Church as temple also fulfills the Old Covenant pattern of holiness. A temple must be holy 
because it is the dwelling place of God. Therefore, the Church’s temple identity brings ethical 
seriousness. The New Covenant does not replace temple holiness with moral laxity. It relocates 
holiness into the life of the covenant people. The people must be holy because the Spirit dwells 
among them and within them. The holiness once guarded by sacred architecture is now to be 
displayed in communal life, worship, love, purity, truth, and obedience. 

The Church as temple also fulfills the theme of access. Under the Old Covenant, the people 
approached the temple, and priests mediated access to holy space. Under the New Covenant, 
all who belong to Christ have access to God through Him by the Spirit. The Church is therefore a 
temple community of access. Its members are not kept at a distance from God by the old 
sanctuary barriers. They are brought near in Christ. The Spirit makes this access living and 
communal. 

This temple identity also unites Jew and Gentile. Under the Old Covenant, the temple structure 
reflected covenant distinctions and degrees of access. In the New Covenant, believing Jews and 
believing Gentiles are built together into one dwelling place of God. This is not merely social 
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reconciliation. It is temple fulfillment. The old temple system is replaced by a new temple 
people gathered through Christ. The dwelling place of God now includes those from every 
nation who are united to the mediator of the New Covenant. 

The Church as temple also transforms sacrifice. The New Covenant people do not offer atoning 
sacrifices, because Christ has offered the final atonement. But they do offer spiritual sacrifices: 
praise, thanksgiving, obedience, mercy, generosity, witness, and self-giving service. These 
sacrifices are acceptable through Christ. They are not replacements for His atoning work; they 
are responses to it. The Church’s temple worship is therefore grounded in completed sacrifice, 
not in sacrificial repetition. 

The Spirit is essential to this temple identity. Without the Spirit, the Church would be merely a 
voluntary religious association. With the Spirit, the Church is the dwelling place of God. The 
Spirit applies the work of Christ, writes the law on the heart, unites the people to the mediator, 
empowers worship, creates holiness, and forms the people as a living temple. The New 
Covenant temple is therefore not made of stone but of Spirit-renewed persons. 

The Church as temple also carries a missionary meaning. The old temple drew the nations 
toward the sacred center in hope and prophecy. The New Covenant temple people are sent 
outward to the nations with the gospel. The presence of God is no longer localized in one 
sanctuary to which all must travel for covenant access. The Spirit-indwelt people carry witness 
to Christ throughout the world. The temple mission becomes global because the New Covenant 
has replaced the old localized order. 

This does not abolish reverence. The Church’s identity as temple should deepen reverence. The 
gathered people are not casual spectators. They are the dwelling place of God. Their worship, 
unity, discipline, holiness, teaching, and love matter because the Spirit dwells among them. The 
New Covenant temple is living, and therefore its desecration takes the form of false teaching, 
division, immorality, lovelessness, and unbelief. Temple holiness remains, but its form has 
changed. 

The Church as the dwelling place of God by the Spirit therefore confirms that the Old Covenant 
temple has been replaced. The sacred center is no longer an earthly building. The people of God 
are no longer defined by access to the Jerusalem sanctuary. The covenant community itself, 
united to Christ and indwelt by the Spirit, is the temple of the New Covenant. The building has 
given way to the body. The sanctuary has given way to the Spirit-filled people. The localized 
presence has given way to Christ’s presence among His people in all nations. 

11.4 Worship beyond Jerusalem and the temple system 

The New Covenant establishes worship beyond Jerusalem and the temple system. Under the 
Old Covenant, Jerusalem and the temple held central covenantal significance. The sanctuary 
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was the place of sacrifice, priesthood, pilgrimage, festival, and sacred memory. Israel’s worship 
was structured around the place where God chose to put His name. This was proper for the Old 
Covenant era. But with the coming of Christ, worship is no longer governed by the old 
geography of covenant access. 

New Covenant worship is centered on Christ rather than on Jerusalem as temple location. The 
question is no longer where the earthly sanctuary stands, but whether worship is offered 
through the mediator of the New Covenant. Christ relativizes sacred geography because He 
fulfills sacred presence. Worship in Spirit and truth is not placeless in the sense of being unreal. 
It is no longer bound to the Old Covenant place because the true temple has come and the 
Spirit has been given. 

This transition does not mean that physical gathering becomes unimportant. The Church still 
gathers. Believers still worship together in real places, with real bodies, real voices, real 
sacraments, real prayers, and real acts of love. But no geographical site functions as the 
necessary temple center of New Covenant access. A congregation may gather in a house, a field, 
a prison, a cathedral, a storefront, or a hidden room. The worship is valid because of Christ and 
the Spirit, not because of proximity to the old sanctuary. 

Worship beyond Jerusalem also confirms the universal scope of the New Covenant. If covenant 
access remained tied to one earthly temple, the gathering of the nations would remain 
structurally dependent on Old Covenant geography. But the New Covenant sends the gospel to 
all nations and establishes worship wherever people are united to Christ. The nations do not 
need to travel to the old temple to become full participants in covenant worship. They come to 
God through Christ where they are, by the Spirit. 

This worship is grounded in completed sacrifice. Under the Old Covenant, temple worship 
required sacrificial repetition. Under the New Covenant, worship rests on the once-for-all 
sacrifice of Christ. Therefore, the Church’s worship is eucharistic, doxological, obedient, and 
sacrificial in the sense of thanksgiving and consecration, but never atoning in the Old Covenant 
sense. The blood that establishes worship has already been shed. New Covenant worship 
remembers, proclaims, and lives from the completed sacrifice. 

Worship beyond the temple system also means worship beyond the Levitical priesthood. The 
Church does not require priests from Levi to offer sacrifices or mediate access. Christ is the 
eternal High Priest. All believers approach through Him. Ministers, pastors, elders, teachers, and 
overseers may serve the Church, but they do not replace the Levitical priests as a new class of 
atoning mediators. Their service is ministerial, not sacrificial in the Old Covenant sense. The 
priestly mediation of access belongs to Christ alone. 
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This transformation also changes the meaning of purity. Under the Old Covenant, temple 
worship required ritual purity according to the Mosaic system. Under the New Covenant, 
cleansing is through Christ’s blood and the Spirit’s work. The worshiper is made acceptable 
through the mediator, not through the old ceremonial purity code. Moral holiness remains 
essential, but the ritual structures of the Old Covenant no longer regulate access to worship. 

Worship beyond Jerusalem also includes the transformation of sacred time. The Old Covenant 
calendar ordered Israel’s temple worship through festivals, sacrifices, and holy days. The New 
Covenant is centered on the fulfilled redemptive events of Christ: His death, resurrection, 
ascension, gift of the Spirit, continuing reign, and promised return. The Church’s time is shaped 
by remembrance of Christ rather than by obligation to the old sacrificial calendar. The old feasts 
become intelligible as fulfilled patterns, not continuing covenant requirements. 

The New Covenant also expands worship into the whole life of the believer. Because the Spirit 
dwells in the people of God, worship is not confined to temple ritual. The body, speech, work, 
mercy, generosity, holiness, suffering, witness, and love of the believer become arenas of 
worship. This does not diminish gathered worship. It extends covenant worship into the whole 
life of the New Covenant people. The temple has become living, and therefore worship 
becomes the consecration of the whole person and whole community to God through Christ. 

This worship beyond Jerusalem also protects the finality of Christ. If the old temple system 
remained necessary, Christ’s mediation would be incomplete. If the old altar remained 
necessary, His sacrifice would be insufficient. If the old priesthood remained necessary, His 
priesthood would not be final. If the old geography remained necessary, His presence through 
the Spirit would be limited. The New Covenant rejects all of these conclusions. Christ is 
sufficient. Therefore worship is no longer temple-bound. 

The replacement of temple worship is thus one of the clearest signs that the Old Covenant has 
passed. The tabernacle and temple were holy preparations. Christ is the true temple. The 
Church is the Spirit-indwelt temple people. Worship is now offered through Christ in Spirit and 
truth among all nations. The old sanctuary order has fulfilled its purpose. The sacred building 
has yielded to the living mediator and His living body. 

The movement from temple to Christ and His people is not the loss of divine presence but its 
fulfillment. God is not farther away in the New Covenant. God is nearer. Access is not weaker. It 
is stronger. Worship is not less holy. It is deeper. The Old Covenant temple guarded sacred 
presence through barriers and priestly restrictions. The New Covenant opens sacred presence 
through the blood, priesthood, and Spirit of Christ. The temple has been replaced because 
God’s dwelling with His people has reached its fulfilled form in the New Covenant. 
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12. Conclusion: The Old Has Passed; the New Has Come 

The argument of this paper has been that the New Covenant replaces the Old Covenant 
because Christ has fulfilled the purpose, institutions, promises, and expectations of the Mosaic 
order. The Old Covenant was holy, divinely given, historically necessary, and theologically 
indispensable, but it was not final. It formed Israel, revealed sin, established sacrifice, appointed 
priesthood, centered worship in the temple, marked covenant identity through circumcision and 
boundary practices, and created the scriptural categories by which the Messiah’s work would be 
understood. Yet every major element of the Old Covenant pointed beyond itself. The law 
anticipated inward transformation. Sacrifice anticipated final atonement. Priesthood anticipated 
an eternal mediator. Temple anticipated the true dwelling of God with His people. Circumcision 
anticipated circumcision of the heart. Israel’s separation anticipated the blessing of the nations 
through the Messiah. 

The New Covenant is the arrival of that anticipated reality. It is not merely a continuation of the 
Old Covenant under new terminology. It is the covenant of fulfillment established by the blood 
of Christ. In the New Covenant, the law is written on the heart, sins are forgiven finally, the 
Spirit is given, Christ serves as eternal High Priest, sacrifice is completed once for all, access to 
God is opened, and Jew and Gentile are gathered into one covenant people. The Old Covenant 
has passed as the governing covenantal administration because the New Covenant has come in 
Christ. 

The old order is therefore best understood as preparation, shadow, tutor, pattern, and promise. 
The new order is substance, maturity, fulfillment, completion, and final covenant reality. The 
Old Covenant is not honored by treating it as though Christ had not come. It is honored by 
recognizing that its deepest purpose was to lead to Christ. The New Covenant replaces the Old 
because the mediator, sacrifice, priesthood, temple, law, and people of God have all reached 
their fulfillment in Him. 

12.1 The Old Covenant as shadow and tutor 

The Old Covenant functioned as shadow because it presented real but preliminary forms of a 
greater reality. A shadow has shape because it is cast by something real, but it is not the 
substance itself. The Old Covenant sacrifices, priesthood, sanctuary, purity system, and 
boundary markers all had real meaning within the covenant order. They were not empty 
inventions. They were divinely appointed forms through which God taught Israel the 
seriousness of sin, the necessity of atonement, the holiness of divine presence, the need for 
mediation, and the distinct calling of the covenant people. Yet these forms were not the final 
reality. They pointed toward Christ. 



81 
 

The sacrificial system was a shadow of Christ’s final offering. It taught that sin requires 
atonement and that access to God requires blood. But repeated animal sacrifice could not be 
final. Its repetition revealed its incompletion. The shadow was meaningful because it trained 
Israel to understand atonement. The substance is Christ, who offers Himself once for all. Once 
the substance has come, the shadow no longer governs the covenant life of God’s people. 

The Levitical priesthood was a shadow of Christ’s eternal priesthood. The priests mediated 
access to God, handled sacrifice, guarded sacred space, and represented the people according 
to the law. Yet they were mortal and sinful. Their ministry required succession. Their offerings 
required repetition. Their access was limited to the earthly sanctuary. The priesthood therefore 
taught the need for mediation while also revealing the need for a better mediator. Christ is that 
mediator. The tutor has completed its instruction because the eternal High Priest has appeared. 

The tabernacle and temple were shadows of the true dwelling of God with humanity. They were 
sacred centers of worship and divine presence, yet they were also marked by barriers, curtains, 
restricted spaces, and priestly mediation. Their structure proclaimed that God was near, but not 
yet fully accessible. In Christ, the temple reality is fulfilled. He is the true meeting place of God 
and humanity, and His people become the dwelling place of God by the Spirit. The shadow of 
sacred architecture gives way to the substance of Christ and His Spirit-indwelt body. 

The law also functioned as tutor. It instructed, restrained, exposed, warned, and prepared. It 
revealed the will of God and the reality of sin. It showed the standard of righteousness, but it 
did not by external command create the inward transformation promised by the prophets. The 
tutor’s work was necessary before maturity. Yet once Christ has come and the Spirit has been 
given, the people of God are no longer under the Mosaic administration as tutor. They live 
under the New Covenant reality to which the tutor pointed. 

Circumcision and the Mosaic boundary markers also functioned pedagogically. They marked 
Israel as distinct from the nations and preserved the line of promise until the coming of Christ. 
Yet outward circumcision pointed toward circumcision of the heart. Food laws and purity 
regulations pointed toward holiness and cleansing. Calendar observances pointed toward 
redemptive fulfillment. Temple participation pointed toward final access to God. These markers 
taught through separation and symbol. In the New Covenant, their purpose has been fulfilled 
because covenant membership is now defined by union with Christ and the gift of the Spirit. 

To call the Old Covenant shadow and tutor is not to degrade it. It is to identify its divinely 
intended role. A tutor is not useless because the student later reaches maturity. A shadow is not 
false because the substance eventually appears. A pattern is not meaningless because the final 
reality surpasses it. The Old Covenant was necessary precisely because it prepared the world for 
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Christ. Its glory was real, but transitional. Its authority was real, but provisional. Its institutions 
were real, but typological. Its purpose was real, but fulfilled. 

The Old Covenant therefore must not be treated as the final covenantal order after Christ. To 
remain under the tutor after maturity has arrived is to misunderstand the tutor. To cling to the 
shadow after the substance has come is to misunderstand the shadow. To continue the 
repeated sacrifices after the final sacrifice has been offered is to misunderstand sacrifice. To 
maintain the old priesthood after the eternal priest has come is to misunderstand priesthood. 
To return to the old temple as covenant center after Christ has opened access is to 
misunderstand the temple. 

The Old Covenant as shadow and tutor has passed because its assignment has been completed. 
It has led to Christ. It has disclosed the need Christ fulfills. It has supplied the categories by 
which His work is understood. It has preserved the promise until the promised one came. The 
Christian confession is therefore not that the Old Covenant was worthless, but that it was 
preparatory. Its highest honor is to be read as the covenant that points to the New Covenant 
and gives way before it. 

12.2 The New Covenant as substance and fulfillment 

The New Covenant is substance because it brings into final form what the Old Covenant 
presented in preliminary form. The New Covenant does not merely symbolize atonement; it 
rests upon accomplished atonement. It does not merely command obedience; it writes the law 
upon the heart. It does not merely regulate priestly access; it opens access through the eternal 
High Priest. It does not merely locate divine presence in a sacred building; it centers divine 
presence in Christ and His Spirit-indwelt people. It does not merely preserve one nation in 
separation; it gathers one covenant people from Israel and the nations through the Messiah. 

Fulfillment means that the earlier covenantal forms reach their intended goal. Christ fulfills the 
law by embodying perfect obedience and by bringing the Mosaic administration to completion. 
He fulfills sacrifice by offering Himself once for all. He fulfills priesthood by mediating 
permanently as the risen High Priest. He fulfills the temple by becoming the true dwelling of 
God with humanity and by making His people the temple of the Spirit. He fulfills circumcision by 
bringing the inward circumcision of the heart. He fulfills Israel’s vocation by becoming the 
faithful Messiah through whom blessing extends to the nations. 

The New Covenant is also fulfillment because it accomplishes the prophetic promises. 
Jeremiah’s promise of the law written on the heart is realized in the inward work of God among 
the New Covenant people. Ezekiel’s promise of a new heart and the Spirit is realized through 
the risen Christ who gives the Spirit. Isaiah’s vision of salvation extending to the nations is 
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realized in the gospel going forth to all peoples. The New Covenant is not a break from the 
prophetic scriptures. It is the arrival of the future they announced. 

The New Covenant is substance because its sacrifice is final. The Old Covenant sacrifices were 
many, repeated, and anticipatory. Christ’s sacrifice is one, complete, and sufficient. The New 
Covenant people do not return to the altar for another atoning offering. They come to God 
through the blood already shed. This finality changes the entire structure of worship. Worship is 
now grounded in completed redemption, not in sacrificial repetition. 

The New Covenant is substance because its priesthood is final. The Old Covenant priesthood 
required many priests because death prevented them from continuing. Christ lives forever. His 
priesthood does not pass to another. His intercession is permanent. His access to the Father is 
complete. The people of God do not need a Levitical priest to mediate covenant approach. They 
approach through Christ, the eternal High Priest. 

The New Covenant is substance because its temple reality is final. The Old Covenant temple was 
localized, architectural, and restricted. Christ is the true temple, and His people are made the 
dwelling place of God by the Spirit. Worship is no longer bound to Jerusalem or to an earthly 
sanctuary. It is offered through Christ in Spirit and truth among all nations. The sacred center is 
not lost; it is fulfilled in the living mediator and His living people. 

The New Covenant is substance because its covenant people are formed by inward renewal 
rather than external boundary markers. Circumcision of the flesh, food laws, purity regulations, 
and calendar observances marked Israel under the Old Covenant. In the New Covenant, the 
decisive marks are union with Christ, faith, baptism, the Spirit, forgiveness, holiness, and 
participation in the body of Christ. The old boundary markers have been replaced because the 
reality they anticipated has come. 

The New Covenant is also substance because it gives assurance. The Old Covenant repeatedly 
reminded the people of sin through recurring sacrifices, priestly succession, and restricted 
access. The New Covenant directs the conscience to the completed work of Christ. The 
believer’s confidence does not rest in ritual repetition but in the finished sacrifice and living 
intercession of the mediator. This gives the New Covenant a finality the Old Covenant did not 
possess. 

Fulfillment therefore does not mean that the Old Covenant continues unchanged with Christ 
added to it. Fulfillment means that the Old Covenant reaches its appointed end in Christ. The 
categories remain meaningful, but their covenantal administration has changed. Law, sacrifice, 
priesthood, temple, circumcision, and covenant peoplehood are all redefined around Christ. The 
New Covenant is not an appendix to the Old. It is the completed covenantal reality to which the 
Old pointed. 
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The New Covenant as substance and fulfillment is therefore the heart of Christian covenant 
theology. The Old promised; the New accomplishes. The Old patterned; the New embodies. The 
Old commanded; the New transforms. The Old sacrificed repeatedly; the New atones once for 
all. The Old restricted access; the New opens the way. The Old guarded the promise; the New 
sends the promise to the nations. The Old Covenant has passed because the New Covenant is 
the substance of its hope. 

12.3 Christ as the final covenant center 

Christ is the final covenant center because every major covenantal category reaches completion 
in Him. He is not merely one figure within the New Covenant. He is the mediator, sacrifice, 
priest, temple, king, law-fulfiller, promise-bearer, and covenant Lord. The Old Covenant was 
centered on Moses, Sinai, the law, the priesthood, the sacrifices, the temple, and Israel as a 
covenant nation. The New Covenant is centered on Christ. This change of center is the reason 
the Old Covenant has been replaced. 

Christ is the final mediator. Moses mediated the Old Covenant, but Moses pointed beyond 
himself. He was faithful as servant, but Christ is Son. Moses delivered the law, but Christ fulfills 
the law. Moses stood between God and Israel at Sinai, but Christ reconciles God and humanity 
through His blood. The covenant mediation of Christ is final because His person and work are 
final. No greater mediator can come because no greater person or sacrifice can be given. 

Christ is the final sacrifice. The Old Covenant altar received repeated offerings, but Christ offers 
Himself once for all. His blood establishes the New Covenant. His death secures forgiveness. His 
offering cleanses the conscience. His sacrifice cannot be repeated, supplemented, or surpassed. 
The sacrificial center of covenant life has moved permanently from the altar to the cross. 

Christ is the final priest. The Levitical priests served temporarily and in succession. Christ serves 
forever. They offered the blood of others. He offers His own blood. They entered an earthly 
sanctuary. He enters the true heavenly presence. They mediated restricted access. He opens the 
way. The priestly center of covenant life has moved permanently from Levi to Christ. 

Christ is the final temple. The temple was the place of divine presence, sacrifice, priesthood, 
and prayer. Christ fulfills all of these. In Him, God dwells with humanity. Through Him, sacrifice is 
completed. By Him, access is opened. In union with Him, the people become the dwelling place 
of the Spirit. The temple center of covenant life has moved permanently from building to 
person. 

Christ is the final interpreter of the law and prophets. The scriptures find their ultimate meaning 
in Him. The law is not read as though Christ had not come. The prophets are not read as though 
the promised New Covenant were still only future. The sacrifices are not read as though the 
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final offering had not been made. The priesthood is not read as though the eternal High Priest 
had not appeared. Christ is the key to the whole covenantal structure. 

Christ is also the final identity of the people of God. The covenant people are those who belong 
to Him. Descent, circumcision, food laws, temple access, and Mosaic boundary markers no 
longer define covenant membership. Union with Christ does. Believing Jews and believing 
Gentiles are one people because they share one mediator, one sacrifice, one Spirit, one 
baptism, one hope, and one Lord. Christ is the covenant center around whom the people of God 
are gathered. 

Christ is the final king. The Davidic hope, the promise of righteous rule, and the expectation of 
God’s kingdom all reach their fulfillment in Him. He is not merely a teacher of covenant ethics. 
He is the enthroned Lord of the New Covenant people. His resurrection and ascension establish 
His royal authority. The covenant community lives under His reign, not under the Mosaic 
administration as its governing covenantal order. 

Christ is the final source of covenant life. The New Covenant is not sustained by human will, 
ethnic descent, temple ritual, or legal administration. It is sustained by the living Christ who 
gives the Spirit. He forgives, renews, intercedes, commands, nourishes, disciplines, and 
preserves His people. The covenant is living because its mediator is living. 

This finality excludes any return to the Old Covenant as a necessary structure of covenant 
access. To return to the Old Covenant sacrifices would deny the final sacrifice. To return to the 
Levitical priesthood would deny the eternal priesthood. To return to the temple as covenant 
center would deny Christ as true temple. To return to circumcision as covenant requirement 
would deny heart circumcision and union with Christ. To return to Sinai as the governing 
covenant would deny the New Covenant established in Christ’s blood. 

Christ as final covenant center therefore means that the New Covenant is not one option among 
several covenantal arrangements. It is the final administration of redemption before 
consummation. Everything before Him points forward. Everything after Him is defined by His 
completed work and continuing reign. He is not an addition to the Old Covenant. He is its 
fulfillment and replacement. 

The center has moved, and because the center has moved, the covenant has changed. The 
people of God no longer gather around the old altar, old priesthood, old temple, old boundary 
markers, or old covenantal administration. They gather around Christ. He is the final covenant 
center because He is the one in whom God’s promises are fulfilled, God’s presence is revealed, 
God’s forgiveness is secured, God’s Spirit is given, and God’s people are made one. 
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12.4 The theological necessity of covenant replacement 

Covenant replacement is theologically necessary because the New Covenant fulfills what the 
Old Covenant was designed to anticipate. If the Old Covenant remained the governing 
covenantal administration after Christ, then the finality of Christ’s work would be compromised. 
The sacrifices would not truly be complete, the priesthood would not truly be final, the temple 
would not truly be fulfilled, and the law written on the heart would not truly replace the 
external administration of Sinai. The New Covenant requires the passing of the Old as 
covenantal order because fulfillment requires transition. 

The necessity of replacement follows first from the finality of Christ’s sacrifice. A once-for-all 
sacrifice cannot coexist with a continuing system of atoning animal sacrifices as though both 
were covenantally necessary. If Christ’s blood has established the New Covenant, then no other 
blood can remain necessary for covenant access. The old sacrificial system must pass because 
the final sacrifice has come. 

The necessity of replacement also follows from the finality of Christ’s priesthood. The Levitical 
priesthood belonged to the Old Covenant and administered its sacrifices. If Christ is the eternal 
High Priest, then the old priesthood no longer mediates access to God. A permanent priest 
replaces a temporary priesthood. A heavenly priest replaces earthly priests. A sinless priest 
replaces sinful priests. A self-offering priest replaces priests who offered the blood of others. 
The change of priesthood requires the change of covenant. 

The necessity of replacement follows from the fulfillment of the temple. If Christ is the true 
temple and His people are the dwelling place of the Spirit, then the earthly temple can no 
longer function as the required center of covenant worship. Sacred presence is now centered in 
Christ and extended through the Spirit to the New Covenant people. The old sanctuary order 
must pass because the reality to which it pointed has arrived. 

The necessity of replacement follows from the promise of the law written on the heart. The Old 
Covenant law stood externally as command within the Mosaic administration. The New 
Covenant internalizes the will of God by the Spirit. If the New Covenant has come, then the 
people of God are no longer under the Mosaic law as covenant regime. They belong to Christ 
and live by the Spirit. External command has given way to internal transformation. 

The necessity of replacement follows from the inclusion of the Gentiles. The Old Covenant 
boundary markers separated Israel from the nations during the period of preparation. The New 
Covenant gathers the nations into Christ. If circumcision, food laws, purity regulations, and 
temple obligations remained covenant requirements, then the Gentiles would have to enter the 
Old Covenant order to become full members of God’s people. But the New Covenant includes 



87 
 

them through faith in Christ and the gift of the Spirit. The old boundaries must pass because the 
promise has gone to the nations. 

The necessity of replacement follows from the superiority of the New Covenant itself. A better 
covenant does not leave the inferior covenant in place as an equal administration. The old 
covenant becomes old because the new has come. The old was glorious, but surpassed. The old 
was holy, but provisional. The old was divinely given, but preparatory. The new is final because 
it is mediated by the Son, established by His blood, empowered by the Spirit, and ordered 
toward completed redemption. 

Covenant replacement is also necessary for Christian assurance. If the Old Covenant remains in 
force as a parallel covenantal administration, then the believer’s conscience is pulled back 
toward repeated sacrifice, external boundary markers, and restricted access. The New Covenant 
directs the conscience to Christ alone. Forgiveness rests on His blood. Access rests on His 
priesthood. Holiness rests on His Spirit. Identity rests on union with Him. Assurance requires the 
finality of the New Covenant. 

Covenant replacement is necessary for Christian worship. New Covenant worship cannot be 
governed by the old altar, old priesthood, old temple, and old sacrificial calendar. It is governed 
by Christ’s completed work and living presence. The Church worships through the mediator who 
has fulfilled the old system. Its praise, prayer, communion, preaching, holiness, and service all 
rest on the fact that the Old Covenant has been fulfilled and replaced. 

Covenant replacement is necessary for Christian mission. The gospel is sent to all nations 
because the covenant center is Christ, not the Mosaic administration. The nations are not 
summoned to become Old Covenant Israel under the law. They are summoned to Christ. The 
universal mission of the Church depends on the New Covenant’s replacement of the old 
boundary system. The promise guarded within Israel has become the promise proclaimed to the 
world. 

The theological necessity of covenant replacement can therefore be stated simply: the Old 
Covenant must pass because Christ has come. The law must give way as covenant regime 
because the Spirit writes the law on the heart. Sacrifice must give way because Christ has 
offered Himself. Priesthood must give way because Christ lives forever. Temple must give way 
because Christ is the true temple and His people are the Spirit’s dwelling. Circumcision and 
boundary markers must give way because covenant membership is now in Christ. The Old 
Covenant must give way because the New Covenant is the fulfillment of God’s redemptive 
purpose. 

The conclusion of the whole matter is that the New Covenant replaces the Old Covenant not by 
denying the Old Covenant’s divine origin, but by fulfilling its divine purpose. The Old Covenant 
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was the covenant of preparation. The New Covenant is the covenant of fulfillment. The Old 
Covenant gave the categories of redemption. The New Covenant brings redemption itself. The 
Old Covenant formed expectation. The New Covenant brings completion. The Old Covenant 
pointed forward. The New Covenant stands in Christ, the final mediator. 

The old has passed; the new has come. The people of God now live under the covenant 
established by the blood of Christ, administered by the eternal priesthood of Christ, empowered 
by the Spirit of Christ, and centered on the person of Christ. This is the final covenant reality 
before the consummation of all things. The New Covenant replaces the Old because Christ 
fulfills all. 
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