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In June 2025, a sudden and devastating escalation between Israel and Iran—
dubbed by this author as Israel’s Friday the 13th War—shook the world. Yet for 
some Christian Zionists, the destruction was not met with mourning, but with 
anticipation. Seeing prophecy in every missile, they interpreted the bloodshed as 
confirmation of divine fulfillment. This paper is a personal and theological 
reckoning with that reaction. At its heart lies a critical question: which Jesus do we 
follow—the weeping, forgiving Christ of the Gospel of John, or the misread, 
militant figure some extract from the Book of Revelation? This is not merely an 
interpretive debate. The choice between the two “Johns” has real-world 
consequences—now playing out in Gaza, where civilian lives are sacrificed on the 
altar of prophetic excitement. Through scriptural analysis, historical context, and 
moral reflection, this work argues that Christian faith must return to the Lamb 
who was slain, not a war-god of our own making. Gaza does not need our 
predictions. It needs our tears—and our repentance. 
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I. Introduction: War, Prophecy, and the Crisis of Christian Conscience 

On June 13th, 2025—a date already heavy with psychological and cultural 
foreboding—Israel launched a wide-scale strike across Iran, killing high-level 
officials and targeting nuclear infrastructure. The operation, unprecedented in its 
precision and aggression, provoked immediate retaliation and created a tremor 
across the Middle East and beyond. Global markets responded with volatility, 
political leaders scrambled to contain further escalation, and the world watched, 
breath held, for what might come next. 

To some, this was a moment of dread. To others, it was a moment of confirmation. 

Among a significant portion of the American evangelical community—particularly 
within the Christian Zionist framework—this war was not received with grief, but 
with elation. Social media posts proclaimed Bible verses out of context. Pulpits 
glowed with excitement. Christian influencers broadcast with breathless certainty 
that prophecy was unfolding before our eyes, that the destruction in Gaza and the 
retaliatory fire from Iran were signs—proof that their long-held eschatological 
visions were finally being vindicated. 

As one who has walked the edges of that theological world, who has understood 
its logic and known its adherents, I write this not to condemn, but to grieve. 

It is a terrible thing to watch people rejoice in the destruction of others. It is more 
terrible still to see it done in the name of Christ. When fellow Christians respond 
to war—not with mourning, but with excitement—something essential has been 
lost. A veil has dropped, revealing a version of Christianity that bears no 
resemblance to the one who wept over cities and forgave his executioners. In its 
place stands a doctrinal edifice that welcomes violence, not as tragedy, but as 
necessity. 

What this moment reveals is not merely a political division or a theological 
disagreement—it is a crisis of Christian conscience. Christianity now stands at a 
decisive crossroads. 

On one path is the Christ revealed in the Gospel of John—the Jesus of love and 
mercy, of relational intimacy, of radical peace. On the other is the misunderstood 
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Christ of Revelation—transformed by centuries of misinterpretation into a divine 
warrior whose second coming must be hastened by human war. These are not 
simply two literary portraits of the same figure—they are, in practice, two 
different gods being followed by two different churches. 

The consequences of this divergence are not hypothetical. They are unfolding 
now—in blood. 

As I write, Gaza bleeds. Its children die, its hospitals collapse, its mosques burn. 
And too many Christians, rather than lamenting the horror, see these atrocities as 
birth pangs of a divine timetable. But prophecy does not excuse indifference. Nor 
does theology sanctify violence. If our faith blinds us to genocide, then it is no 
longer faith in Christ—it is faith in an idol carved from our own apocalyptic 
fantasies. 

This paper is a reckoning. It is not just a critique of Christian Zionism, nor merely 
an appeal to better biblical interpretation. It is a call to return to the Gospel—not 
the gospel of political allegiance or prophetic speculation, but the Gospel of Jesus 
Christ. The Jesus who embraced the rejected, who rebuked those who called for 
fire from heaven, who went to the cross rather than raise a sword. 

In this Friday the 13th War, the choice is clear. The hour is late. And the path we 
choose now—between Gospel and misused Revelation—may determine not only 
the future of Christian witness, but the future of humanity itself. 

 

II. Two Johns, Two Theologies, One Crucial Choice 

In the New Testament canon, two books bear the name of John—each offering a 
radically different tone, language, and theological emphasis. For many Christians, 
these two texts coexist peacefully, interpreted as facets of the same divine 
revelation. But in practice—especially when seen through the lens of modern 
geopolitics and end-times speculation—they represent a fork in the road. Today, 
the divergence between the Gospel of John and the Book of Revelation is not 
merely a literary or theological distinction. It is a moral one. 
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John of the Gospel: The Christ of Mercy, Intimacy, and Peace 

The Gospel of John presents a portrait of Jesus that is intimate, cosmic, and 
relational. Christ is described not simply as a historical figure or messianic 
prophet, but as the Logos—the divine Word through whom all things were made 
and through whom all things are redeemed. This Gospel gives us the Jesus who 
weeps (John 11:35), who washes the feet of his disciples (John 13), who prays for 
unity among believers (John 17), and who tells Pilate, “My kingdom is not of this 
world” (John 18:36). 

Here, Jesus is love incarnate—not metaphorically, but literally. His divinity is not 
demonstrated through domination, but through self-emptying (kenosis). He does 
not conquer Rome, nor does he call down fire on his enemies. Instead, he lays 
down his life voluntarily (John 10:18) and commands his followers to love one 
another as he has loved them (John 13:34). 

The theology of John’s Gospel is grounded in relationship, not retaliation. It speaks 
of vine and branches, not swords and seals. It offers a vision of God as near, 
present, forgiving, and desiring unity—not division. This is not a God who 
demands blood, but one who absorbs violence rather than replicates it. 

If this Gospel were the primary theological compass for modern Christian 
engagement with war, prophecy, and politics, our world would look very different. 
There would be no cheering for missiles, no joy in destruction, no indifference to 
the suffering of civilians in Gaza, Tehran, or Tel Aviv. Instead, there would be 
mourning, intercession, fasting, and active peacemaking. 

John of Revelation: The Slain Lamb in a Misread Apocalypse 

The Book of Revelation—also attributed to a figure named John—has captured 
the Christian imagination for centuries. It is strange, vivid, symbolic, and deeply 
apocalyptic in tone. It opens with visions of burning lamps and golden thrones, 
and ends with the descent of the New Jerusalem. Between these bookends are 
dragons, beasts, seals, trumpets, plagues, and war. 

In its original context, Revelation was a letter of comfort and encouragement to 
persecuted believers in Asia Minor. It offered hope to those suffering under 
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imperial oppression, using symbolic language to reveal that Christ, not Caesar, 
holds true power. The “Lamb who was slain” (Revelation 5:6) is central—not a 
warrior king, but a sacrificed redeemer who alone is worthy to open the scroll of 
judgment. He conquers not by force, but by faithfulness unto death. 

But over time, especially in the last two centuries, Revelation has been ripped 
from its symbolic roots and transformed into a predictive playbook. Its imagery 
has been flattened into a literal script, in which wars are mapped to headlines, 
earthquakes to foreign policies, and empires to political alliances. In this model, 
Jesus returns not as the Lamb, but as a cosmic executioner—riding out to 
annihilate, not to redeem. 

This misreading has paved the way for a distorted eschatology—one that justifies 
violence in the name of peace, and sacrifices human lives for the sake of validating 
a theological timeline. Christian Zionists, in particular, have built an entire 
geopolitical framework upon this reading: the Third Temple must be built, Al-Aqsa 
must fall, war must engulf the Middle East, and only then can Christ return. 

This version of Christianity is not centered on the cross—but on conquest. 

Two Theologies, One Crucial Choice 

And so we arrive at a moment of irrevocable decision. The Gospel of John offers a 
Christ who bends to wash feet, who embraces enemies, who surrenders power for 
love. Revelation, when read rightly, supports this same Lamb. But when misread, 
it becomes a theological machine for war, driving believers to cheer destruction in 
the name of fulfillment. 

These are not two sides of the same faith. They are two incompatible paths. 

• One leads to humility, peace, and solidarity with the suffering. 

• The other leads to spiritual pride, triumphalism, and weaponized 
indifference. 

The difference is not academic. It is playing out now—in Gaza, in Christian pulpits, 
and in the hearts of believers trying to reconcile Scripture with suffering. 
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As Christians, we must decide: 
Do we follow the Jesus of John’s Gospel—or the false Christ invented from a 
misused Revelation? 

Because if we choose wrongly, we may gain prophecy—but lose Christ. 

 

III. Christian Zionism: Eschatology Reengineered for Power 

The roots of modern Christian Zionism can be traced not to the early Church or 
the teachings of Christ, but to a theological innovation that emerged in 19th-
century England—dispensationalism. This interpretive framework, introduced by 
John Nelson Darby, divided biblical history into distinct "dispensations" or eras in 
which God interacted with humanity in different ways. According to Darby, the 
Church Age—our current era—would be interrupted by the rapture of the faithful, 
after which God would resume His covenantal dealings with national Israel. 

Darby’s system found an American amplifier in the Scofield Reference Bible, first 
published in 1909. Scofield’s study notes took Darby’s complicated prophetic 
schema and embedded it directly into the text of Scripture, effectively elevating 
his interpretations to the level of Scripture itself in the minds of many readers. 
Generations of American evangelicals, especially in the 20th century, were 
discipled not just by the Bible, but by Scofield’s geopolitically charged lens. 

The Prophetic Blueprint 

At the heart of dispensationalist prophecy is a particular sequence of events that 
must occur before the return of Christ: 

1. The Jews must return to their ancestral homeland. 

2. The nation of Israel must be re-established (fulfilled in 1948). 

3. The Temple in Jerusalem must be rebuilt on the Temple Mount. 

4. The Al-Aqsa Mosque, the third holiest site in Islam, must be removed to 
make way for the Third Temple. 
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5. A massive war—usually linked to Ezekiel 38–39 or Revelation—must engulf 
the Middle East, triggering global catastrophe. 

6. Only then will Christ return to destroy the wicked and reign from Jerusalem. 

To the dispensationalist mind, none of this is tragedy. It is divine necessity. 

Accordingly, any resistance to these events—whether from Palestinians, Muslims, 
or peacemaking Christians—is viewed as resistance to God’s will. Gaza is not seen 
as a humanitarian crisis but as a prophetic inevitability. Violence is not lamented; 
it is anticipated. 

American Evangelicalism and the Geopolitical Embrace 

Christian Zionism moved from theological niche to political powerhouse during 
the Cold War and especially after the Six-Day War in 1967, when Israel captured 
East Jerusalem, including the Temple Mount. Evangelical leaders in the United 
States began to see the modern State of Israel not just as a nation, but as a 
fulfillment of prophecy—a sacred actor in God's eschatological plan. 

Organizations like Christians United for Israel (CUFI), media empires like those of 
Pat Robertson and John Hagee, and countless pastors and prophecy teachers 
began to conflate biblical Israel with modern Israel, and supporting the State of 
Israel with obedience to God. It became a litmus test of orthodoxy. To question 
Israeli military action, or to sympathize with Palestinians, was to risk being 
branded unfaithful. 

This ideology has exerted immense influence on American foreign policy. 
Politicians seeking evangelical support have routinely endorsed pro-Israel stances, 
often without regard to human cost or diplomatic wisdom. U.S. embassy moves, 
arms deals, and vetoes at the UN are routinely justified with biblical language. In 
this way, theology was conscripted by geopolitics, and Scripture was transformed 
into a foreign policy tool. 

The Dangerous Outcome: Theology That Demands War 

When prophecy is reengineered to require destruction, theology ceases to be a 
path to peace and becomes a justification for endless conflict. Christian Zionism, 
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in its most fervent forms, demands violence as proof that Scripture is being 
fulfilled. It looks not for Christ in the hungry, the sick, or the peacemaker—but in 
tanks rolling across borders and smoke rising from holy sites. 

In such a system, innocent deaths become acceptable collateral, and genocide can 
be rationalized as divine chess. When believers cheer for the fall of Al-Aqsa and 
the rise of the Third Temple, they are not witnessing God's will—they are 
advocating theological imperialism dressed in messianic robes. 

This is not the Gospel. It is a tragic fusion of ancient expectation and modern 
militarism. And it has led many Christians to mistake destruction for favor, and 
nationalism for righteousness. 

Clarification and Compassion 

Let it be said clearly: many who hold to Christian Zionist views are sincere 
Christians. They love the Bible, they love Israel, and they believe they are honoring 
God. Their error is not in their sincerity, but in the theological framework they 
have inherited—a system that has been quietly engineered over the past two 
centuries to serve political, not spiritual, ends. 

They are not enemies to be mocked, but brothers and sisters to be reached. Yet 
sincerity does not shield error from consequence. Good intentions can still 
support catastrophic outcomes. 

The task now is not to scorn them—but to call them back. Back to the Jesus who 
walked among the oppressed. Back to the Gospel that speaks peace, not 
calculation. Back to a theology rooted in love, not land. 

 

IV. Gaza and the Human Cost of Misread Theology 

In theological discourse, it is tempting—especially for those far removed from 
violence—to reduce geography to symbolism, to see conflict zones as stages on 
which prophecy unfolds. For Christian Zionists steeped in a dispensationalist 
narrative, Gaza becomes a symbol—a barrier to the rise of the Third Temple, a 
pawn in a divine endgame, a location more important for what it prevents than for 
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who lives there. In this way, Gaza becomes abstract, and in abstraction, human 
beings disappear. 

But Gaza is not a symbol. It is not a prophetic checkbox. It is not a necessary evil. 
It is a place. It is a people. 

Gaza is home to more than two million Palestinians, more than half of whom are 
children. It is one of the most densely populated areas in the world, enclosed by 
military walls, patrolled by drones, and subject to land, air, and sea blockades. Its 
infrastructure has been repeatedly bombed, its hospitals deprived of electricity 
and medical supplies, its homes flattened into dust. And despite this, life 
continues—babies are born, prayers are whispered, children learn, and families 
gather at sunset to share what little they have. 

The overwhelming majority of Gazans are Muslim, and many are deeply devout. 
Their faith is not political but spiritual, rooted in centuries of tradition, suffering, 
and hope. They rise before dawn to pray, fast through Ramadan, teach their 
children the Qur’an, and speak of God not with hatred, but with longing. To 
caricature them—as is often done in Christian Zionist circles—as uniformly violent 
or “enemies of Israel” is not only false, it is profoundly dehumanizing. 

On the other side of the border, the Israeli leadership is largely secular, shaped not 
by the Torah but by modern political ideologies. The dominant philosophy today is 
a blend of nationalism, security absolutism, and neoconservative militarism. It is 
not ancient faith that fuels Israel's military decisions; it is modern strategic 
doctrine. Increasingly, Israel's policies reflect a calculation of dominance and 
deterrence, not divine command. Yet paradoxically, many American Christians 
attribute spiritual significance to every Israeli missile strike, as though Netanyahu 
or his successors were direct agents of God's will. 

This disconnect between the religious imagination of Christians abroad and the 
secular machinery of power in Israel is critical to understand. The current Israeli 
government does not operate according to biblical covenant but according to 
state interests. When bombs fall on Gaza, they fall not to fulfill prophecy, but to 
achieve military and political objectives—often brutal and disproportionate. 
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Yet through the lens of Christian Zionist theology, these bombs are interpreted as 
sacred events. Destruction becomes divine necessity. Civilian casualties become 
tragic, but theologically excusable. The suffering of Palestinians is no longer a 
moral problem; it becomes a sign of progress. 

This is the cost of misread theology. It erases the human. It removes the face of 
the child buried in rubble. It silences the imam comforting his congregation. It 
blinds the believer to the widow sobbing over her son’s bloodied body. When 
Gaza becomes a footnote in a sermon about the End Times, Christianity has 
ceased to be Christlike. 

We must name what is happening clearly: the situation in Gaza now meets the 
international criteria for genocide. Entire families have been erased. Journalists, 
medics, and aid workers have been deliberately targeted. Civilian infrastructure 
has been destroyed with precision. The blockade denies access to basic 
necessities, producing chronic malnutrition, mass trauma, and untold 
psychological damage. 

This is not a war. It is not collateral damage. It is not divine judgment. 
It is genocide. 

And the appropriate Christian response is not to decode prophecy, but to grieve, 
repent, and act. To speak out with clarity. To give voice to the voiceless. To pray, 
not for fulfillment of an eschatological chart, but for the cessation of murder. To 
love our neighbor not in theory, but in deed—especially when our theology has 
helped justify their death. 

The blood of Gaza cries out from the ground. It does not ask for our charts. 
It asks whether we still believe in the Gospel. 

 

V. Luther in Context: Reforming Theology Without Erasing History 

Martin Luther stands as one of the most consequential figures in the history of 
Christianity—not because he was perfect, but because he was courageous. At the 
heart of his theological revolution was a spiritual breakthrough: the realization 
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that God's righteousness is not a terrifying demand, but a divine gift received 
through faith. It was not simply a doctrinal adjustment—it was a confrontation 
with the fear of God as wrathful judge, replaced by an encounter with a God of 
mercy and grace. 

Luther’s boldness in confronting the corruption of the medieval Church—
especially the indulgence system, which effectively monetized salvation—changed 
the course of Western civilization. He refused to accept that the institutional 
power of Rome could dictate the terms of God's forgiveness. Instead, he returned 
to Scripture, especially the letters of Paul, and declared that “the just shall live by 
faith.” 

In doing so, he ignited a reformation not only of doctrine but of conscience. He 
taught that the believer stood directly before God, accountable and beloved, 
without need for priestly mediation or institutional control. He also revealed 
something deeper: that bad theology, left unchallenged, would not just mislead—
it would destroy. 

Yet Luther was not without his flaws. Early in his career, he wrote with sympathy 
toward the Jews, hoping that once freed from the abuses of Catholicism, they 
might embrace Christ. He believed they had been alienated by false 
representations of the Gospel and hoped that the preaching of grace would lead 
to widespread conversion. 

When that conversion did not occur, Luther’s tone changed dramatically. His later 
writings—particularly On the Jews and Their Lies (1543)—became sharply 
polemical and antagonistic. He accused the Jewish community of obstinacy and 
spiritual blindness, and made recommendations that, to modern eyes, are deeply 
offensive: that synagogues be destroyed, Jewish homes burned, and rabbis 
silenced. 

These statements are painful to read and must not be ignored. But they must also 
be contextualized, not weaponized. 

Luther was writing in a time when theological rhetoric was inseparable from social 
policy, when religious dissent often invited execution, and when nearly all 
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polemics—Catholic, Protestant, or otherwise—were fierce and unforgiving. He 
was not calling for racial extermination, nor was his motivation based on the 
proto-racist ideologies that would later arise in the modern age. His writings 
reflected the theological reasoning and bitter disappointment of a man who had 
spent his life believing that truth, once proclaimed, would be universally 
embraced. 

To portray Luther as a proto-genocidal thinker is to misread both him and his time. 
To excuse his failings, however, is to do equal violence to the truth. 

Instead, we hold the tension: Luther was a man of immense courage, spiritual 
clarity, and flawed humanity. His errors—like all human errors—must be named 
honestly, but not used to cancel the power of his insights. 

What we inherit from Luther is not a blueprint for behavior, but a model of 
prophetic disruption. He taught us that when theology drifts into authoritarianism 
or idolatry, it must be confronted—not politely, but publicly. That spiritual truth 
must always take precedence over ecclesial comfort. And that the courage to 
challenge dominant systems is a mark of fidelity to Christ—not rebellion against 
Him. 

Today, the theological system most in need of confrontation is not indulgences or 
papal decrees. 
It is the weaponized eschatology of Christian Zionism—the theology that 
spiritualizes genocide, that cheers for bombs in the name of prophecy, that 
reconfigures the Lamb into a conqueror more in line with Caesar than Christ. 

Luther faced down a church that had sold salvation. 
We must face down a church that has sold compassion. 

We do not need another Reformation of sacraments. 
We need a Reformation of imagination—to reclaim the Jesus who mourns, heals, 
and saves, and to reject the false image of a Messiah who requires the deaths of 
innocents to satisfy prophecy. 

If Luther were alive today, he might not recognize our battles—but he would 
understand the stakes. 
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VI. Revelation Reclaimed: From Weapon to Witness 

Few books in Scripture have been more misunderstood, misused, and militarized 
than the Book of Revelation. For centuries, it has evoked fascination, fear, 
speculation, and for some, a sense of triumphant foreknowledge. But Revelation 
was not written as a roadmap to war. It is not a military manual, nor a cosmic 
justification for human violence. At its heart, it is a resistance text—a vision given 
to a persecuted church, not to predict global domination, but to sustain faithful 
endurance in the face of imperial oppression. 

To read Revelation rightly, one must begin with its context. The book was 
composed during a time of severe marginalization, likely under the Roman 
Emperor Domitian. The early Christians were under pressure to conform to the 
imperial cult, to offer incense to Caesar, and to assimilate into a world that 
demanded loyalty to power rather than to Christ. Revelation is John’s visionary 
answer to this pressure: a coded, symbolic unveiling of reality that reaffirms one 
central truth—Christ, not Caesar, is Lord. 

The Language of Symbol, Not Strategy 

Revelation is rich in symbolism—numbers, beasts, scrolls, trumpets, and bowls. 
These images were not meant to be literal or predictive in the sense of a 
chronological map. Rather, they were theological metaphors, meant to convey the 
cosmic reality behind worldly appearances. The number 7 represents 
completeness. The beasts represent corrupt empires. Babylon is not just a city—it 
is the archetype of worldly domination and moral decay. The lake of fire is not a 
geographic feature; it is spiritual finality for evil itself. 

When these symbols are flattened into literal events—specific wars, political 
leaders, or even physical geography—the text loses its prophetic power and 
becomes a tool of projection, a screen onto which readers cast their own cultural 
anxieties and political hopes. It ceases to be a warning to the church and becomes 
a weapon in the hands of those eager for control. 
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The Slain Lamb at the Center 

The beating heart of Revelation is not destruction. It is the Lamb who was slain 
(Revelation 5:6). When heaven opens and the scroll of history is brought forth, no 
one in heaven or on earth is found worthy to open it—until the Lamb appears. 
Not a lion, not a conqueror in armor, but a slaughtered Lamb, standing in 
paradoxical triumph. This is the image that governs the entire book. 

Even in Revelation’s most fearsome moments, the victory of the Lamb is achieved 
not through violence, but through faithfulness unto death. The sword that 
proceeds from His mouth (Revelation 19:15) is not a weapon of war, but a symbol 
of divine speech—truth itself as judgment. Christ does not fight as humans fight. 
He conquers through witness, word, and woundedness. 

This reading of Revelation aligns fully with the Gospel. It is the same Christ who 
told Peter to put away the sword. The same Christ who rode a donkey, not a war 
horse. The same Christ who could have summoned angels but chose instead to 
forgive from the cross. 

Empire Misreads Revelation for Its Own Ends 

A right reading of Revelation is a call to endurance under empire. It is not a 
promise of escape or vengeance. It is not a justification for Christian militarism or 
nationalist theology. Its imagery of final judgment should not seduce us into 
passivity, nor encourage us to play geopolitical chess with sacred geography. 

Too often, Revelation has been misread as a playbook—a detailed list of required 
destructions to "clear the way" for Christ’s return. This misreading is what fuels 
the belief that wars in the Middle East are divinely orchestrated, or that the 
destruction of Al-Aqsa is somehow holy. It is this eschatological fatalism that 
teaches Christians to cheer for signs of the end rather than suffer with those 
caught in its alleged fulfillment. 

And so, the Revelation meant to inspire hope under persecution is transformed 
into a fantasy of domination. 
A book of witness becomes a weapon. 
A call to resist evil becomes a rationale for war. 
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Faithfulness, Not Fatalism 

Revelation was never meant to fuel escapism or fatalistic acceptance of violence. 
It is, instead, a book that teaches us how to remain faithful when the world 
becomes unbearable. It reminds us that the powers of empire will fall. It offers 
comfort that even death is not the end. But it never tells us to speed up 
destruction, nor does it give us license to cheer for others' suffering. 

To reclaim Revelation is to remove it from the hands of those who use it to bless 
bombs and build prophetic timelines. It is to return to its true message: 
That the Lamb reigns. 
That the throne is already occupied. 
That the battle has already been won—not by tanks and missiles, but by the blood 
of the Lamb and the word of His witnesses (Revelation 12:11). 

If we misunderstand this, we risk constructing an anti-Gospel in Christ’s name—a 
theology that sanctifies death instead of proclaiming life. 

Let us read Revelation not as those craving domination, but as those yearning for 
deliverance—and standing alongside all who suffer under the shadow of empire. 

 

VII. Manufactured Apocalypse: When Theology Stops Listening to Christ 

There is a tragic irony unfolding in our time: a movement born out of the hope for 
Christ’s return has, in its fervor to prove itself right, become deaf to Christ’s voice. 

Across pulpits, livestreams, and social media feeds, there is a growing chorus of 
Christians who no longer interpret world events with grief, compassion, or 
discernment, but with a kind of strategic excitement. Headlines about war are not 
seen as human tragedy—they are seen as divine confirmation. Explosions in the 
Middle East, particularly in Gaza, are received not as reasons for mourning, but as 
“proof” that we are nearing the end. Theologians, pastors, and laypeople alike 
have become addicted to apocalyptic metrics, tracking bloodshed the way 
investors track market trends. 
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This is not the faith of the New Testament. 
This is performative eschatology—a form of religious spectacle that prioritizes 
prophetic performance over pastoral presence, theological correctness over moral 
clarity. 

What has emerged is not authentic Christianity, but a distortion: a community 
obsessed with mapping signs, unconcerned with the people crushed beneath 
them. Gaza, in this theology, becomes a stage for divine theater, its people 
expendable actors, their suffering mere scenery in a larger play. But Gaza is not a 
prophetic inevitability. It is not a necessary step in God’s plan. 

It is a human-made catastrophe, enabled by moral failure and theological 
misdirection. 

The relentless attempt to engineer or "hasten" prophecy is neither biblically 
commanded nor spiritually faithful. The apostles did not attempt to provoke Rome 
into fulfilling their interpretation of messianic deliverance. Jesus Himself, when 
asked about the signs of the end, warned not to be misled by those claiming “the 
time is near” (Luke 21:8). He never told His followers to force prophecy through 
politics, nor to cheer destruction as a means of divine fulfillment. 

Yet that is precisely what has occurred in many Christian Zionist circles. The desire 
to see the return of Christ has been co-opted by a will to power—a human drive 
to control, to predict, and ultimately, to be proven right. It is not prophecy being 
fulfilled—it is apocalypse being manufactured. 

This manufactured apocalypse is built on several assumptions: 

• That the suffering of others is acceptable collateral in the pursuit of 
prophetic milestones. 

• That God’s will aligns conveniently with national interests and military 
strategy. 

• That the unfolding of history is best observed from the safety of spiritual 
detachment, rather than active compassion. 
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But this vision of God is not the God revealed in Christ. 
This theology has stopped listening to Jesus—to His voice, His warnings, His tears. 

The Sermon on the Mount is forgotten. The Beatitudes are dismissed. The 
peacemakers, the meek, the merciful—those Jesus called “blessed”—are nowhere 
to be found in these prophetic war maps. In their place are pundits with Bibles, 
interpreting bloodshed as vindication, not lament. 

Let us speak plainly: this is not prophecy. It is idolatry. 

It is the projection of human ambition and violence onto the name of God. It is 
the remaking of Christ in the image of empire. It is a Christ who no longer suffers, 
no longer heals, no longer bleeds—but conquers, crushes, and confirms our own 
geopolitical fantasies. 

When we stop listening to Christ, we start speaking in the name of another god—
one shaped by fear, power, and control. And that god demands sacrifice—not the 
willing sacrifice of the Lamb, but the involuntary sacrifice of the innocent. 

This is the great betrayal of our moment. Not that war is being waged, but that so 
many Christians are blessing it—not reluctantly, but eagerly. 

The question is no longer when Christ will return. 
The question is whether, when He does, He will recognize His Church. 

Because a Church that cheers for manufactured apocalypse is not a bride 
preparing for her groom. 
She is a court of sycophants, mistaking destruction for devotion, and judgment for 
joy. 

It is time to silence the charts, the countdowns, and the self-appointed prophets. 
It is time to listen again to Jesus. 

And His voice is not in the thunder of bombs. It is in the cry of the wounded. 
It is not in the flames of war. It is in the whisper: “Blessed are the peacemakers.” 
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VIII. A Personal Witness: Not Complicity, but Clarity 

I was never theologically embedded in Christian Zionism. I did not subscribe to the 
dispensational charts, nor wait eagerly for red heifers or temple blueprints. But I 
understood the appeal. I saw the emotional logic—the yearning for Christ’s 
return, the desire to see God active in history, the thrill of believing one’s own 
time was the final chapter of the story. 

And more importantly, I knew the people. Good people. People who prayed, gave 
generously, studied Scripture with devotion, and believed they were defending 
the sacred. Their faith was real. Their love for Israel sincere. And their 
commitment to what they believed to be prophecy was absolute. I never mocked 
it, nor dismissed it lightly. 

But over time, and especially now—as Gaza burns, as children die nameless in the 
rubble, as churches remain silent or worse—the fruits of this theology have 
become too clear to ignore. 

This is not about doctrinal fine points. This is not a battle over premillennialism or 
amillennialism or covenant theology. This is about the consequences of 
misdirected hope. This is about what happens when belief becomes abstraction 
and people become footnotes. 

What has emerged is not the restoration of Israel in righteousness or a spiritual 
awakening among nations. What has emerged is a hardened heart in the body of 
Christ—a desensitization to suffering, a numbness to injustice, and in too many 
cases, a celebration of war as “evidence” of God’s plan. 

And so I write not from a place of betrayal or from a turncoat’s shame. 
I write from a place of discernment. 
A place of clarity. 

What I have witnessed, especially now in 2025, has torn away the last remnants of 
ambiguity. 
This is not prophecy fulfilled. 
This is grace abandoned. 
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This is not about disagreeing over interpretations. It is about calling back to the 
core of the Gospel—where Jesus teaches us to love our enemies, to bless those 
who curse us, to walk the second mile, to put away the sword. It is about 
faithfulness to the Lamb, not loyalty to the beast, however cleverly disguised. 

My witness is not that I once believed and now do not. 
My witness is that I once saw dimly, and now I see more clearly. 

The God I follow does not rejoice in mass death. 
The Christ I follow weeps over Jerusalem—and would weep over Gaza. 
The Spirit I follow is not found in drone strikes, but in the groans too deep for 
words. 

So I call out—not with anger, but with sorrow—to those who still wait for 
prophetic proof at the cost of Palestinian lives: 
Do not abandon your faith. 
Re-center it. 
Not on timelines or treaties. Not on territory or temples. But on Jesus Christ, who 
took the violence of the world upon Himself and answered it with forgiveness. 

We are not at the end because prophecy demands it. 
We are at the edge because we have stopped listening to Christ. 

There is still time to repent—not of belief, but of blindness. 
There is still time to remember the Gospel, to remember the Lamb, to remember 
the cross. 

That is the hope I offer. 
Not abandonment, but return. 
Not collapse, but clarity. 

 

IX. Conclusion: We Must Weep for Gaza 

There comes a moment in every generation when theology is tested—not in the 
seminaries or pulpits, but in the streets and in the blood-soaked silence of 
bombed-out homes. Today, that test lies in Gaza. 
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The measure of Christian theology right now is not found in the accuracy of 
prophetic charts, nor in our ability to tie current events to ancient symbols. It is 
found in our moral clarity—our ability to recognize suffering, call it by its name, 
and respond not with detachment or triumphalism, but with repentance and grief. 

Let it be said plainly: if our theology cannot recognize genocide, if it explains away 
the deaths of thousands of children, if it rationalizes starvation, displacement, and 
indiscriminate violence as part of “God’s plan,” then that theology has failed—not 
just academically, but spiritually, morally, and humanly. 

The Christ revealed in the Gospel of John is not a spectator to war. He does not 
require the leveling of cities or the desecration of holy places to make His return 
meaningful. He came not to confirm destruction, but to redeem the world from it. 

He weeps for Gaza—not because it fulfills prophecy, 
but because every child lost is one He came to save. 

We have misread Revelation if we think it celebrates war. 
We have misunderstood the cross if we believe that bloodshed validates belief. 
The cross does not point toward conquest—it interrupts it. 
The Lamb does not come to wage war on behalf of the powerful, but to stand 
with the slaughtered. 

Revelation, rightly read, is hope under persecution, not fantasy for empire. It was 
written for those suffering, not for those cheering on suffering as evidence of their 
own correctness. 

The time for neutrality is over. The time for moral ambiguity has passed. 
Christians today must decide: 
Will we be known for our faithfulness to Christ, or for our silence in the face of 
atrocity? 

Silence now is complicity. 
Silence now is betrayal. 
And when history looks back—and eternity looks down—the question will not be 
how closely we aligned with a prophetic timeline. It will be whether we 
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recognized the crucified Christ in the people of Gaza, and whether we dared to 
say, even once, “This is not the will of God.” 

Gaza does not ask for our predictions. 
It demands our tears. 
And our repentance. 

Let us return to the Jesus who loved enemies, who forgave from the cross, and 
who would weep, not win, over what we have become. 

Because in the end, the line between Gospel and Revelation is not about two 
different authors. 
It is about which Jesus we choose to follow. 

And there is only one who saves. 
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